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HOMILY 46 


*Sarrah said, ‘Who will let Abraham know that Sarrah is 
suckling a child, that I have borne a son in my old age?" 


gioOME Now, [422] today too, dearly beloved, let us take 
up the thread of yesterday's remarks and thus set be- 
üj fore you this spiritual meal so that we may once more 
come to learn, as you heard yesterday, the good God's ineffa- 
ble care and considerateness and the patriarch's remarkable 
obedience and gratitude. Do you see how the birth of Isaac 
made Sarrah joyful? “She said,” the text said, remember, “‘The 
Lord brought laughter to me: whoever hears of it will rejoice 
with me:"? Everyone who hears of it, she is saying, I will con- 
vince to be a sharer of my joy. After all, the gift given me by 
God is wonderful, surpassing human limitations. I mean, who 
would not be struck, she is saying, to see me feeding and suck- 
ling a child in old age after being childless up to this stage of 
my life? As though surprised and amazed at the event, she 
added, “‘Who will let Abraham know that Sarrah is suckling a 
child, that I have borne a son in my old age?’” Since what 
happened was beyond the bounds of nature, she naturally de- 
mands, “‘Who will let him know?” as if to say, Who will imag- 
ine it? Who would entertain such an idea? What mind could 
grasp it? Is there any reasoning that could invent this happen- 
ing in every detail? Not so remarkable was the incident of the 
flood of water gushing from the rock in the desert when Moses 
struck it with his rod? as was this instance of a child being 
born of a womb already deprived of vitality and a ready flow 
of milk. You see, for the birth to be known to everyone and 
bring everyone to acceptance of the marvel, those who heard of 


1. Gen 21.7. 2, Gen 21.6. 
3. Cf. Exod 17; Num 20. 
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it both then and later, she feeds the child and insists on suckling 
it. She said, “‘Who will let Abraham know that Sarrah is suck- 
ling a child, that I have borne a son in my old age,” this strange, 
surprising favor done me in my old age? What is the meaning of 
“I have borne a son in my old age”? That even without sterility 
my time of life was sufficient to make me despair of bearing 
children. But al] these obstacles the Lord caused to disappear 
and has granted me the birth of the child and the flow of milk. 

(2) Let us now see the sequel. You see, when the time of 
suckling was over, "Sarrah saw the son born to Abraham by 
Hagar the Egyptian,” the text goes on, “playing with her son 
Isaac [423]. She said to Abraham, ‘Send away this maidservant 
and her son: surely the son of the maidservant will not share 
the inheritance with my son Isaac?' Now, this remark about his 
son struck Abraham as severe” See, I ask you, dearly beloved, 
in this instance once again Sarrah not tolerating the brashness 
of Ishmael and unable to put up equably with the maidser- 
vants son being reared with Isaac. So just as she previously 
wished to check Hagar's arrogance and in her extreme irrita- 
tion had her sent packing, so in this case too she wanted to nip 
Ishmael's forwardness in the bud: not bearing to see the son 
born of grace and of the very gift of God being reared along 
with that of the Egyptian maidservant, she said to Abraham, 
"'Send away the maidservant and her son: surely the son of 
the maidservant will not share the inheritance with my son?'" 
Since she realized that she herself was in fact in extreme old 
age, and she saw the patriarch was well on (after all, they were 
both advanced in years), she was afraid that in the event of 
their sudden passing Ishmael would, on the score of his being 
born of an association of the patriarch, endeavor to thrust him- 
self into his father's inheritance and become a sharer of it with 
Isaac; hence, she said, "'Send away from here the maidservant 
and her son?" Let her learn at this stage, she is saying, that the 
son of the maidservant has nothing in common with my son 
Isaac. It is, in fact, not fair that the slaves son should be reared 
with that of the mistress, my son. 


4. Gen 21.9-11. 
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(3) For her part, however, Sarrah was not guilty of acting 
unreasonably; she acted even quite logically, so logically that 
even God agreed with the words she spoke, The patriarch, on 
the other hand, being affectionate and well disposed towards 
Ishmael, did not take kindly to her remarks. “This remark 
about his son,” the text says, remember, “struck Abraham as 
severe.” It was not, you see, that he took much interest in Hagar; 
rather, he was well disposed towards his son for the reason that 
he was then still in his youth. Consider in this case, however, I 
ask you, the extraordinary considerateness of the loving God: 
when he saw Sarrah apparently having a human problem in 
being distressed by the parity of esteem of the children, and 
Abraham not taking kindly to the expulsion of Ishmael and 
the maidservant (after all, even if in his great restraint he did 
. not take issue with Sarrah, it still struck him as severe, that is, 
harsh, repugnant, and oppressive), at that point, in fidelity to 
his characteristic loving kindness and wishing to strengthen 
thc bonds of harmony between them, the Lord said to Abra- 
ham, “‘Don’t let the remark about the child and the maidser- 
vant strike you as severe. Whatever Sarrah says to you, heed 
her” 

(4) Don't object, he says, to what is said to you by her; instead, 
“‘whatever Sarrah says to you, heed her’” Accept everything 
she now says to you about Ishmael and Hagar, and heed her. 
Don't be ready to distress the woman who in all this period has 
given evidence of such great affection for you on more than 
one occasion so as to save you from death by surrendering 
herself for your welfare and proving the occasion of your won- 
derful prosperity. On the first occasion she caused you to leave 
Egypt with all that wealth, and later [424] she was responsible 
for your being accorded remarkable esteem by Abimelech. So 
don't allow yourself to follow a course of action contrary to 
what is advised by her; nor in fact will things turn out other- 
wise. You see, your descendants will be called after Isaac, the 
child born of her, and he will be your successor. "'But this 
son of the maidservant I shall cause to become numerous; I 


5. Gen 21.12. 
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shall make him grow into a mighty nation since he is your 
offspring: "5 So do what is said to you by her, and heed her. 

(5) Consider now, I ask you, how great was the peace and har- 
mony that all at once began to reign over their life together, 
God's goodness strengthening their relationship. "He arose 
early next morning,” the text goes on, remember, "took bread 
and a bag of water, and gave them to Hagar; he then set the 
child on her shoulders and sent her off?" Notice once again, I 
ask you, the good mans utterly correct attitude in giving evi- 
dence in every way of his godly purpose. I mean, when he 
heard Sarrah's words, “‘Send away the maidservant and her 
son;" it struck him as severe, since he was kindly disposed 
towards Ishmael. But when the Lord gave him orders, he im- 
mediately carried them out and gave no further thought to his 
natural affections. In other words he said to himself, When it 
is he that commands, let all feelings take no further part; after 
all, the one who commands is the Lord of nature. "So the 
maidservant took the bread and the bag of water" the text 
says,” “and went off with her son.” 

(6) Notice once again, however, I ask you, how she, too, is ac- 
corded care from on high owing to the favor shown the good 
man. Accordingly, after setting out, she wandered in the des- 
ert, and when the water was used up, and she found no conso- 
lation from any source, “she threw the child under a fir tree”;° 
her heart was breaking, and she was depressed with pain and 
her affection for the child. “She sat opposite him,” the text 
goes on, "at a distance of a bowshot.” Her words were, you see, 
“Let me not witness the death of my son: She took up her 
position opposite him. The child cried and wept”! 


6. Gen 21.13, where the first of Chrysostom's parallel clauses is lacking in 
the Hebrew and thc LXX. 

7. Gen 21.14. 

8. In fact, the Hebrew and the LXX say no such thing; again it is Chrysos- 
tom who adds the sentence. 

9. Gen 21.15. The LXX differs from Chrysostom at this point, as also from 
the Hebrew. 

10. Gen 21.16. De Montfaucon notes that, in view of v. 17, the LXX departs 
from the Hebrew in having the child weep, not the mother, but that Chrysos- 
tom's commentary shows him preserving both emphases. 
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(7) The merciful and loving God, however, surpassing as he 
does a mother’s and father’s affection in his care for us, “heard 
the voice of the child in the place where he was"! He had pity 
on the child, he felt for Hagar’s plight, he allowed her to expe- 
rience her isolation, and at once granted her relief at his hands. 
"An angel of God called on Hagar from heaven, saying, “What 
is it, Hagar? Don't worry: God has heard the cry of the child 
from the place where he is. Get up, pick up the child, and take 
him by the hand; after all, I am to make him grow into a mighty 
nation? "'* What loving kindness on the Lord's part! Far from 
ignoring her as a menial, he deigned to show her such won- 
derful concern for the reason that he had made the promise 
to the patriarch and the child was his—hence the words, 
“What is it, Hagar? Don't worry: God heard the cry of the 
child. Get up, pick him up, and take him by the hand; after all, 
I am to make him grow into a mighty nation?" Dorrt lose heart, 
he is saying, at being driven from home: he will enjoy such 
providence at my hands as to become a mighty nation, even 
he. “He opened her eyes,” the text goes on, not because she 
couldn't see before this but because even with her eyes open 
nothing was of any help to her before the visitation from on 
high. Hence, since his intention was to give evidence of care 
on his part, it says, "He opened her eyes,” that is, he made 
clear to her in her ignorance, he activated her mind, he showed 
her the way to find the place flowing with springs of water. 
"She saw a well of running [425] water,” the text goes on, “and 
she went and filled the bag, and gave the boy to drink? In her 
neediness the Lord granted her means, and, when she found 
herself so much at a loss and lacking all hope of survival, he 
gave evidence in her case of his characteristic generosity by 
consoling her and at the same time exercising care for the 
child. 

(8) In like manner, whenever God wishes, even if we are 
utterly alone, even if we are in desperate trouble, even if we 
have no hope of survival, we need no other assistance, since 


11. Gen 21.17. 12. Gen 21.17— 18. 
13. Gen 21.19. 
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God's grace is all we require. You see, if we win favor from 
him, no one will get the better of us, but rather we will prevail 
against anyone. “God was with the boy,” the text goes on; “he 
grew up and lived in the desert”! In similar fashion, when- 
ever we have God on our side, even if we are utterly alone, we 
will live more securely than those who dwell in the cities. After 
all, the grace of God is the greatest security and the most im- 
pregnable fortification. To prove to you how the person who, 
in fact, lives utterly alone turns out to be more secure and 
efficacious than a person living in the middle of cities and 
enjoying plenty of human assistance, let us see how David, 
though shifting from place to place and living like a nomad, 
was protected by the hand from above, whereas Saul, who in 
fact was in the middle of cities and had armies at his com- 
mand, bodyguards and shieldbearers as well, still spent each 
day in fear and dread of enemy assaults.'? Whereas the one 
man, although alone and with no one else in his company, had 
no need of assistance from human beings, the other, by con- 
trast, needed his help, despite wearing diadem and being clad 
in purple; the king stood in need of the shepherd; the wearer 
of the crown had need of the peasant. 

(9) Lf you don’t mind, however, let us refer to a theme in our 
preaching earlier, so that by bringing the whole story to mind 
we may learn that nothing is stronger than the person pro- 
tected by help from on high, and nothing is more vulnerable 
than the person deprived of this help, surrounded though he 
may be with countless armies. So this man David, quite young 
though he was and living in his father's house on account of 
his immaturity, heard the call of destiny for his virtue to be- 
come conspicuous; he was urged by his father to observe his 
brothers; he obeyed and was sent off to them. So, after com- 
ing on the scene to observe them, he saw the battle line drawn 


14. Gen 21.20. 

15. Cf. 1 Sam 15. The comparison of the luckless Hagar (or Ishmael?) with 
David that now ensues so runs away with Chrysostom's imagination that he 
loses whatever ground he made up in Homily 45 with a more rapid rate of 
commentary. He admits as much as he concludes the homily (earlier than 
usual). 
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against the foreigner Goliath and the whole people of Saul's 
company withdrawing in fright and the king himself placed in 
particular danger. For a while he was happy to be an onlooker 
and went to see the strange and unusual sight of one person 
pitted against so many thousands. But his brothers could not 
tolerate the manliness of his bearing; they were moved to ha- 
tred and said to him, “‘Have you come for no other reason 
than to see the war?'"!? You haven't really come to observe us. 

(10) Notice, however, his good sense and great restraint. In- 
stead of saying anything rash to them, anything harsh, he ex- 
tinguished the flame of their hatred; he mollified their hatred 
by saying, "'Isn't it only a word?'""" I mean, surely you haven't 
observed me taking position in the ranks? I simply wanted to 
watch and find out the source of this man's extraordinary 
frenzy. "After all, who is this foreigner who reproaches the 
ranks of the living God?' "? Then, on hearing the man’s awful 
arrogance and the unspeakable cowardice of those who had 
gone with Saul, he said, “‘What will be given to the man who 
cuts off his [426] head?'" He showed great boldness of spirit 
through these words and caused amazement in everyone. Re- 
alizing this, Saul sent for the young man, who had experience 
of nothing other than shepherding, and when he saw his age 
he made fun of him. Then he learned from him how he dealt 
with bears when they raided his flocks; you see, this remark- 
able young man was obliged to describe this, not out of a wish 
to blow his own trumpet, but because he had no choice if the 
king was to be inspired with courage and to have regard not 
for the poor impression he gave but for the faith concealed 
within him and the assistance from on high that made the 
young man stronger than the grown-ups, the unarmed stronger 
than the armed men, the shepherd than the soldiers. 

(11) So then, seeing his confident manner, the king wanted 
to arm him with his own weapons, but armed with them he 
wouldn't have been able even to lift them. This happened so 
that it might be quite clear that it was the power of God which 


16. 1 Sam 17.28. 17. 1 Sam 17.29. 
18. 1 Sam 17.26. 
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worked in him, in case what transpired should be attributed to 
force of arms. That is to say, since he was handicapped after 
donning this armament, he set aside the weapons, took his 
shepherd's pouch and pebbles, and thus went off against that 
tower of flesh. But see once again this foreigner also eyeing his 
puny age, mocking the good man on that account, and, as it 
were, doing battle in words with a mere child. You see, when 
he saw that he had come to do battle with him with his shep- 
herd's pouch and carrying only pebbles, he more or less said 
to him, Do you think you are still among the sheep and chas- 
ing dogs, and so have come to do battle with me with those 
means as if driving off some dog? Experience will now teach 
you that it is with no ordinary man that the war is waged. 

(12) Employing a great deal of bravado, he made haste and 
pressed forward, waving his armor and brandishing his weap- 
ons. Whereas, however, one man took to battle trusting in the 
force of arms, the other, on the contrary, took his stand on 
faith and help from on high. First he undermined in word the 
foreigner's bombast, saying to him, You come against me with 
armor and spear and think you will prevail by your own 
strength, but I count on the name of the Lord God. After 
saying this, he chose one pebble from his shepherd's pouch, 
and, as though about to drive off some dog attacking the flock, 
he let fly with his sling, immediately struck the foreigner in 
the forehead, and felled him; he hurried forward, drew his 
sword, cut off his head, and so brought it to the king, thus 
making an end of the war. Through him even the king found 
salvation, and all his army were granted respite. These were 
remarkable events, strange to behold, the armed man toppled 
by the unarmed, the man with experience of war falling to the 
one unskilled in anything but shepherding. How on earth did 
it happen? Because, whereas one had support from on high 
marshalled in his favor, the other was deprived of this and fell 
into his hands. 

(13) But now notice in this incident how much trouble the 
passion of envy caused: when the king saw this young man 
enjoying such popularity and the dancing crowds calling out, 
"'Saul's conquests ran into thousands, David's into tens of 
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thousands; "'? he didn't take kindly to their words (actually, by 
a fair reckoning they gave more credit to him than to David), 
but overwhelmed by envy, he now repaid his benefactor [427] 
with the opposite treatment, and the one whom he should 
have recognized as his savior and benefactor he endeavored to 
do away with. What an extraordinary degree of frenzy! What 
excess of madness! The man who had won him the gift of life 
and had freed his whole army from the foreigners rage he 
now suspected as an enemy, and, instead of the mans good 
deeds remaining fresh in his memory and prevailing over pas- 
sion, the clarity of his thinking was dulled with envy as though 
by a kind of drunkenness, and he regarded his benefactor as 
his enemy. 

(14) That is what the evil of this passion is like, you see: it 
first has a bad effect on the person giving birth to it. Like a 
worm that is given birth by wood and first devours the wood 
itself, in like manner envy first destroys the soul giving birth to 
it, affecting the object of envy otherwise than intended. I mean, 
don't have regard, I ask you, to the first stages in the case of 
people who are envied, but look rather to the conclusion and 
notice that the very malice of the envious has the effect of 
bringing the envied into greater publicity. You see, whereas 
the latter group depend on God for help and enjoy favor from 
on high, the former, on the contrary, is deprived of this and 
so falls a victim to everyone. The envious are besieged and are 
more or less devoured by the passion itself before external 
enemies, and as though consumed by unseen jaws, they are 
wasted away and, so to say, go under. 

(15) Mindful of this, let us, I beseech you, shun the harm of 
this passion and with all our might exterminate it from our 
own souls. This, after all, is more deadly than all other pas- 
sions, and undermines our very salvation, being, in fact, the 
invention of the wicked demon. Hence a certain sage also said, 
“Through the devil's envy death entered the world??? What is 
meant by “through the devil’s envy death entered the world”? 


19. 1 Sam 18.7: an even more remote digression, a lecture on envy. 
20. Wis 2.24. 
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You see, since this wicked beast saw that the first-formed human 
being was created immortal, by his characterisüc wickedness 
he led him on to disobedience of the command and in that 
way caused him to bring on himself the penalty of death. So 
envy caused deception, deception caused disobedience, and 
disobedience caused death. Hence the text says, “Through the 
devil's envy death entered the world.” 

(16) Do you see the extent of the harm caused by this pas- 
sion? It made the one given the privilege of immortality un- 
dergo death. The enemy of our salvation, however, introduced 
the envy characteristic of himself and caused the first-formed 
human being, immortal though he was, to come under sen- 
tence of death, whereas the caring and loving Lord by his own 
death once again bestowed upon us immortality, and so we 
found greater benefits than we had lost. T'he former took us 
out of paradise; the latter led us into heaven; the former caused 
us to be condemned to death; the latter bestowed upon us 
immortality; the former deprived us of the delights of para- 
dise; the latter prepared for us the kingdom of heaven. Do 
you see the inventiveness of your Lord in that he directed 
against the devil’s head his own weapons of malice against 
our salvation? In fact, not only did he regale us with greater 
benefits, but he also made him subject to us in the words, 
“Behold, I have given you power to walk over snakes and 
Scorpions"?! 

(17) Accordingly, keeping all this in mind, let us banish envy 
from our own souls and win favor from God. This, after all, is 
our invincible weapon; this, our greatest resource. Hence 
Ishmael too, young though he was and in utter isolation and 
neediness, suddenly grew in strength and developed into a 
great nation since, the text says, "God was with the child? It 
was at that point in the text, in fact, that the whole of our 
sermon lost direction. [428] Let us, therefore, I beseech you, 
despise this present life, long for the future life, esteem favor 
from God above all other things, and, through an excellent 
way of living, lay up for ourselves great confidence, so that we 


21. Luke 10.19. 
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may be able to pass this present life without distress and attain 
those future blessings, thanks to the grace and loving kindness 
of our Lord Jesus Christ, to whom with the Father and the 
Holy Spirit be glory, power, and honor, now and forever, for 
ages of ages. Amen. 
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“Despite these words God put Abraham to the test"! 


3| REA T [428] is the benefit in our reading today, and 
beyond telling the treasure concealed in these brief 
words. This, you see, is what the divine sayings are 
like: the great wealth they have contained in them is not in the 
number of the words but in the conciseness of the expression. 
So come now, let us unfold what is said and discover precisely 
the force of what was read today. In this way, in fact, we will 
learn once again both the patriarch's great virtue and the sur- 
passing degree of God's loving kindness. 

(2) "Despite these words, God put Abraham to the test” What 
is meant by these words, "Despite these words, God put Abra- 
ham to the test"? Consider, I ask you, how Sacred Scripture 
intends already at this point to reveal to us the good man's 
virtue. Since it is about to describe the test to which Abraham 
is subjected by God, first it wants to teach us the times the 
patriarch was given this command and when he was bidden to 
offer up Isaac, so that you might learn the patriarch's great 
obedience and the way he could not bear to put any of his 
preferences ahead of God. So what is the meaning of "despite 
these words" ?? You see, after the birth of Isaac, when Sarrah 
spied Ishmael being reared with Isaac, as we discussed yester- 
day, she became upset at it, and Sarrah said to Abraham, “‘Send 
away the maidservant and her son: surely the son of the maid- 


1. Gen 22.1. Chrysostom is omitting the irrelevant incident of Abraham 
and Abimelech at Beersheba—deliberately, it seems, as this homily followed 
the day after Homily 46, even if composition of the narrative of this incident 
would also have given a more critical excgcte further reason for pause. 

2. Chrysostom almost seems to be unaware of the omission of Gen 21.22—34 
which has given rise to this anacoluthon. 
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servant will not share the inheritance with my son?'"? This 
struck the patriarch as severe, however, and God in his wish to 
comfort the good man said, Heed your wife Sarrah and do 
what is said by her, and don't let the remarks about the child 
and the maidservant strike you as severe; after all, “‘your de- 
scendants will be called after Isaac; "* and I will make him into 
a great nation, since he is your descendant. The whole of the 
promise to him and the very pledge from God was that the 
descendants of Isaac would develop into a vast number. 

(3) Since the good man continued to be nourished by these 
expectations, and received the reward for so many different 
trials and tribulations, he now felt secure, seeing as he did 
before his eyes his forthcoming receipt of his inheritance; so 
he was in a condition of security and took extreme comfort in 
it. The one who knows the unspoken thoughts of our mind, 
however, wished to reveal to us the good man’s virtue and the 
great love he had shown him; despite such wonderful promises 
and the one recently made to him, which he kept fresh in his 
memory, [429] now that Isaac had come of age and was in fact 
in the very bloom of youth, and you could see his father's love 
for him growing, then it was that despite these words of prom- 
ise and despite his saying, "'your descendants will be called 
after him’” and that he will be your successor —"despite these 
words God put Abraham to the test"? What is the meaning 
of "put to the test"? It was not as if in ignorance that he put 
him to the test but that the people of the time and those from 
that time until now might be instructed in the same love 
as the patriarch's and in showing obedience to the Lord's 
commands. 

(4) “He said to him,’ the text goes on, "Abraham, Abraham: 
He replied, ‘Here I am?" What is the purpose of the duplica- 
tion of the name?? It is a sign of the great regard for the patri- 
arch, God showing him even through the way he called him 


3. Gen 21.10. 4. Gen 21.12. 

5. The LXX offers no support for thinking Gen 21.22—34 was missing 
from Chrysostom's text, or that it was not of set purpose that he refers this 
sentence back further in the narrative. 

6. Chrysostom is unaware the duplication is not found in thc Hebrew. 
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that he intended to give him an important direction. So to 
prepare him to put himself on the alert and anxiously attend 
to what was being said by him, he employed the duplication of 
address in saying: “Abraham, Abraham: He replied, ‘Here I 
am? ‘Take your beloved son Isaac, whom you dearly love, and 
go into the high country and offer him as a burnt offering on 
one of the mountains that I tell you?" What a terrible burden 
in the command, a task beyond the powers of human nature! 
““Take your beloved son Isaac, whom you dearly love.” See 
how by these very words he kindles more ardently the fire and 
stirs more brightly the furnace of affection the good man had 
for Isaac, "Take your beloved son Isaac, whom you dearly love.” 
Each phrase by itself was sufficient to move the good man's 
soul: he did not simply say “‘Isaac’” but added “‘your son,” 
whom you have gained in defiance of every expectation and 
have succeeded in having even in old age — "'your beloved,” 
the object of your desire, whom you love in surpassing degree, 
whom you look to having as your successor, from whom also I 
promised to multiply your descendants, and to multiply to such 
an extent as to rival the number of the stars and the sand on 
the seashore. “‘Take;” this son, then, “‘go to the high country, 
and offer him as a burnt offering on one of the mountains 
that I tell you?" 

(5) It strikes me as remarkable how the good man was even 
able to bear to hear it: this very son, the text says, so much 
longed for by you, sacrifice as a burnt offering on one of the 
mountains. So what did the good man do? His thinking was 
not deranged; his mind not confused; he was not at a loss to 
cope with the strangeness of the command; he sought neither 
rhyme nor reason within himself, What does this mean? He 
who granted me offspring contrary to all expectation, he who 
in his characteristic love brought to life the infertile womb of 
Sarrah, now after the child's suckling and growing and finally 
coming of age bids me have him put to death and sacrificed as 
a burnt offering; he who a little before said, ““Your descen- 


»" 


dants will be called after him; " now gives a contrary command. 


7. Gen 22.1—2. 
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How could his promises ever be fulfilled? I mean, how is it 
possible for the branches to flourish if the root is cut out, or 
fruit to be produced if the tree is cut down, or rivers flow if the 
source is dried up? By human logic these things are beyond 
possibility, but if God wills it all things are possible. 

(6) This good man, however, entertained none of these 
thoughts; instead, like a dutiful servant he set aside every 
human consideration and had one single concern, to put into 
effect the command; as though transcending human nature 
and putting all compassion and fatherly [430] affection sec- 
ond to God’s commands, he hastened to their discharge. “Next 
morning,” the text goes on, “Abraham rose and loaded his ass. 
He took with him two servants and his son Isaac; he chopped 
some wood for the sacrificial fire, arose, and set out, making 
for the place God had told him, on the third day.” See how the 
loving Lord puts the good man’s virtue to the test even in the 
meantime. Consider as well what it was likely the good man 
endured in the three days as he calculated the meaning of the 
command and pondered the fact that he was destined to put 
to death with his own hands the son he loved so much, without 
anyone to share his dilemma with; and be amazed at his godly 
attitude and sense of duty. I mean, once he realized the im- 
port of the command, he revealed it to not a single soul, not to 
the servants nor to Isaac himself; instead, he wrestled with the 
dilemma by himself and, like some iron bar, he remained un- 
bowed, demonstrating the valor of his resolve, not prying into 
reasons but yielding with great love to God's will. 

(7) On reaching the place "Abraham looked ahead,’ the text 
goes on, “saw the place from a distance, and said to his ser- 
vants, ‘Rest here with the ass’”° See here, too, the good man’s 
deep sense of duty: he wanted to be unobserved even by his 
servants, showing in every way that with lively enthusiasm and 
heightened love he wished to discharge God’s decision. You 
see, since he realized that what was about to be done by him 
was strange and extraordinary and had not been done before 


8. Gen 22.3, with the final temporal phrase strangely detached by Chrysos- 
tom from the following verse where it makes beiter sense. 
9. Gen 22.4—5. 


18 ST JOHN CHRYSOSTOM 


by anyone, he concealed it from the servants and, leaving them 
behind with the ass, said, "'Stay here, while the child and I go 
over there, and after worshipping we will return to you? "'? 
Although unsure that what he said would happen, he never- 
theless foretold the future, perhaps without knowing it; his 
purpose in speaking to the servants was perhaps to mislead 
them and get them to remain there; that left the patriarch 
with the child. 

(8) “Now, Abraham took the wood for the burnt offering 
and loaded it on his son Isaac. He.took in his hand the fire 
and the sword, and together the two went off?!! What valor of 
soul! What strength of purpose! "He loaded Isaac with the 
wood for the burnt offering,’ the text says, while he himself 
took the sword and the fire, and together the two of them 
went off. With what eyes did he gaze upon the child loaded 
with the wood on which he was due shortly to sacrifice him? 
How was his hand able to hold the fire and the sword? Whereas 
his hand carried a visible fire, the fire within scorched his mind 
and wasted his thoughts, persuading him that he would over- 
come by his love of God and leading him to reason that the 
one who had already caused him to become a father despite 
human nature would now also succeed in achieving what ex- 
ceeded the bounds of human reason. 

(9) Observe now, however, I ask you, in place of the visible 
fire, the furnace within him gradually blazing and scorching 
the good man’s soul. "Now, Isaac said to his father Abraham,” 
the text goes on, "**Father'"? The word was sufficient to touch 
the very heart of the good man. "He replied, "What is it, my 
child?” You call father the man soon to be childless, and I 
address as my child the one due before long to ascend the 
altar, whom I am about to sacrifice with my own hands. Then 
the child said, “‘Lo, you are carrying the fire and I the wood" ": 
where is the victim to be sacrificed? “‘Where is the sheep for a 
burnt offering?” Consider, I ask you, the torture in this for 
the good man: how he put up with hearing the words, how he 


10. Gen 22.5. 11. Gen 22.6. 
12, Gen 22.7. 
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had the strength to reply to his son, [431] how he did not fall 
apart, how he managed to conceal the truth and not reveal to 
his son what was about to happen, and instead said with noble 
demeanor and brave spirit, “‘God himself will see to a sheep 
for a burnt offering, my child: "'? See here too how he unwit- 
tingly foretells what was due to happen. He seemed by his 
reply to deceive Isaac, but, while he misled him by his words 
for the time being, he himself suffered a greater, more height- 
ened pain by turning these words over in his mind and consid- 
ering his son's charm in appearance, his beauty of soul, his 
obedience, his grace, the very bloom of his youth. 

(10) "They both moved on and came to the place that God 
had mentioned to him.’'* They arrived, the text says, at the 
high mountain that God had mentioned to him; "there Abra- 
ham built an altar of sacrifice? Once more Il am amazed at the 
good man’s fortitude in being able to build an altar of sacrifice, 
in having the strength, in not collapsing under the anguish. 
Instead, he both built the altar and piled the wood on it. "He 
bound his son Isaac hand and foot, and placed him on the 
altar of sacrifice. Abraham put out his hand to take the sword 
to sacrifice his son"? Let us not idly pass by these words, dearly 
beloved, but wonder how his soul did not part company with 
his body, how he managed to bind him with his own hands and 
place on the faggots his beloved, his graceful, his only begot- 
ten son.’ "Abraham put out his hand,’ the text says, “to take 
the sword to sacrifice his son.” What a godly spirit! What a 
valorous attitude! What extreme love! What purpose overcom- 
ing human nature! “He took the sword,’ the text says, “to 


13. Gen 22.8. 

14. Gen 22.8—9. 

15. Gen 22.9—10. 

16. In his commentary Von Rad joins a gallery of literary figures in vying 
with one another in conjecturing the unspoken emotions behind this bare, 
detailed narrative: "Our narrator exercises a chaste reticence on the emo- 
tional side and manages to use that indirect method in the presentation or 
suggestion of inner emotional circumstances with great skill" (Genesis, 240). 
But we are accustomed to Chrysostom’s provision of this service to his listeners 
in every emotive situation he encounters in the text. What is noteworthy here 
is his restraint in keeping typological interpretation of the scenc until the very 
end of the homily. 
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sacrifice his son? What amazes and astounds me more— the 
valorous attitude of the patriarch or the obedience of the son? 
or the fact that, far from shrinking back or protesting against 
the deed, he submitted and yielded to what was being done by 
his father, and, like a lamb, lay on the altar without resistance, 
awaiting his father's arm? 

(11) But when all the tasks of a dutiful attitude had been 
completed and nothing was now left undone, then the good 
Lord showed that it was not his intention in ordering this 
ritual that the boy be sacrificed but that the good man's virtue 
be revealed; so he commended the good man for his inten- 
tion and his choice, and by taking the sacrifice as completed 
he then gave evidence of his characteristic love. "An angel 
of the Lord called to him from heaven;' the text goes on, 
"saying, Abraham, Abraham?”!” You see, when he saw the 
good man with loins girt and in a state of readiness for the 
sacrifice, and intent on discharging the command, accord- 
ingly he called to him from heaven, saying, "Abraham, Abra- 
ham.” In this case too, he properly employed the duplica- 
tion so as to arrest the good man's impulse and, as it were, by 
his voice check the patriarch's right hand moving to the sacri- 
fice of the boy. "He replied, ‘Here I am? He said, ‘Dort lay 
your hand on the child, nor do him any harm: now I know 
that you fear God and have not spared your beloved son on my 
account. "!* 

(12) “Don’t lay your hand on the child,” he said. My inten- 
tion in giving this command was not that the deed be com- 
pleted, nor did I want your boy sacrificed, but rather that your 
obedience might be made plain to all. So do him no harm: I 
am satisfied with your intention, and for this I commend and 
extol you. Now, in fact, I know that you fear God. See [432] the 
considerateness of the expression. In what way? Was the Lord 
of all ignorant of the good man’s virtue before this, and only 
now came to know of it? He did not say that only now he came 
to know of it. Instead, what? Now you have made clear to ev- 
eryone, he said, how your fear of God is sincere. In fact, for my 

17. Gen 22.11. 

18. Gen 22.12. 
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part I knew my servant well, but what has now been done by 
you will prove an occasion of instruction both for people living 
now and also for later generations. In other words, you have 
made clear to everyone how you fear God and are zealous in 
putting into effect what has been commanded. 

(13) *'You have not spared your beloved son on my account": 
on my account, for the sake of what was commanded by me, 
you have not spared the son you so longed for and who is 
really loved by you; instead, you put ahead of your son what 
was ordered by me. So take back your son. This, in fact, was 
the reason I promised you that your seed would be multiplied; 
go now wearing the crown of your obedience. After all, I am in 
the habit of rewarding the intention and giving recognition 
for the attitude. It is ime for your words to your servants and 
Isaac to be carried out: you promised the former that “‘after 
worshipping we will return” and this will now occur, and to 
your son's question, “‘Where is a sheep for a burnt offering?” 
you replied, “‘God himself will see to a sheep for a burnt offer- 
ing?" So behold, lift up your eyes and see the sheep you fore- 
told, which you are to sacrifice in place of your son. "He lifted 
up his eyes and, behold, he saw a ram caught by its horns in 
the tree of Sabek. Abraham went over, took the ram, and of- 
fered it as a burnt offering in place of his son Isaac"? I saw 
your godly attitude, he says; lo, what you previously said to the 
boy I have arranged for you. “He took it and offered it as a 
burnt offering in place of his son Isaac" Do you see God's 
loving kindness? The sacrifice was completed; the patriarch 
gave evidence of his godly attitude and obtained the reward 
for his intention; he took Isaac and went back with countless 
honors. 


(14) All this, however, happened as a type of the Cross.”° 


19. Gen 22.13, with discrepancies between the Hebrew and the Greek texts. 

20. Only now, at the end of this extraordinary scene, does Chrysostom, 
who has in his usual way exhausted the richness of its literal meaning, admit a 
further level of meaning, the typological. As Introduction 21 pointed out, 
acceptance of any spiritual sense by Chrysostom is rare, and then only with 
scriptural support, here by quoting John and Paul. Even in his commentary 
on the Psalms he is reluctant to admit a typical sense; commenting on Ps 
47(46) he makes an exception for this Genesis incident (PG 55,209). 
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Hence Christ too said to the Jews, “Your father Abraham re- 
joiced in anticipation of seeing my day; he saw it and was 
delighted”?! How did he see it if he lived so long before? In 
type, in shadow: just as in our text the sheep was offered in 
place of Isaac, so here the rational lamb was offered for the 
world. You see, it was necessary that the truth be sketched out 
ahead of time in shadow. Notice, I ask you, dearly beloved, 
how everything was prefigured in shadow: an only-begotten son 
in that case, an only-begotten in this; dearly loved in that case, 
dearly loved in this. “This is my beloved son,” Scripture says, in 
fact, “in whom I have found satisfaction’??? The former was 
offered as a burnt offering by his father, and the latter his 
Father surrendered. Paul too shouts aloud in the words, “He 
who in fact did not spare his own Son but handed him over for 
the sake of us all—how will he not also grant us every gift 
along with him?"? Up to this point there is shadow, but now 
the truth of things is shown to be more excellent. This rational 
lamb, you see, was offered for the whole world, he purified the 
whole world; he freed human beings from error [433] and led 
them forward to the truth; he made earth into heaven, not by 
altering the nature of the elements but by transferring life in 
heaven to human beings on earth. Through him all worship 
of demons is made pointless; through him people no longer 
worship stone and wood, nor do those endowed with reason 
bend the knee to material things— instead, all error has been 
abolished and the light of truth has shone brightly on the 
world. Do you see the superiority of the truth? Do you see 
what shadow is, on the one hand, and truth, on the other? 
(15) The text goes on, “Abraham called that place, The Lord 
saw, so that today people say, On the mountain the Lord 
appeared:’** See the good man’s godly attitude in each time 
giving names to the places from what happened; he wanted to 


21. John 8.56. Chrysostom’s explanation of the difficulty in this verse on 
the basis of shadow and reality would help modern commentators in their 
exegesis; cf. R. Brown, The Gospel According to John I—XII (New York, 1966), 
859-60. 

22. Matt 3.17. 23. Rom 8.32. 

24. Gen 22.14. 
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record the visitation made by God by giving the place this name, 
like recording it on a bronze column, and so it says, “He called 
the place, The Lord saw.” So, while it was sufficient reward for 
the good man that he should take his son away alive and be 
accorded that wonderful commendation, “‘Now I know that 
you fear God;" nevertheless, the generous God, who always 
surpasses our imagining with his gifts and benefactions, in 
this instance also lavished them upon the good man for his 
intention and by way of reward spoke to him again. 

(16) “An angel of the Lord called to Abraham from heaven a 
second time, saying, ‘I swear by myself, says the Lord, because 
you did this deed and on my account did not spare your be- 
loved son, I will truly bless you and will truly make your de- 
scendants as numerous as the stars of heaven and the sands of 
the seashore; your descendants will take possession of the cit- 
ies of their enemies, and all the nations of the earth will be 
blessed in your descendants in return for your obeying my 
voice: Since you carried out my command, he is saying, and 
gave evidence in every way of your obedience, accordingly hear 
this: "'I swear by myself, says the Lord.” See God's consider- 
ateness: "'I swear by myself,” he says, so that you may be con- 
fident that what I am saying will be fully realized. You see, 
when people go so far as to add an oath to their promises, 
then those in receipt of the promises take the guarantee as 
quite reliable; hence, the Lord also employed this human cus- 
tom in saying, "'I swear by myself because you did this deed 

. and on my account did not spare your beloved son:” 

(17) Consider, I ask you, the Lord's loving kindness: “‘On 
my account you did not spare your beloved son;" and yet he 
takes him away alive. Do not look at the outcome, dearly be- 
loved, but study the attitude with which he discharged the 
order, without counting the cost. You see, as far as intention is 
concerned, the patriarch stained his right hand in blood, 
plunging his sword into the child's throat and consummating 
the sacrifice; hence, the Lord also offers his commendation of 
the good man for a sacrificial rite brought to consummation in 


25. Gen 22.1518. 
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saying, “‘On my account you did not spare your beloved son?” 
For your part, you did not spare him on my account, and I, for 
mine, spared him on account of your obedience. So, to reward 
you for such obedience, "'I will bless you and truly make you 
numerous.” See the extent of the blessing, meaning, I will 
multiply your descendants. In other words, he who [434] was 
sacrificed in your intention will be responsible for expanding 
your descendants into a vast multitude, to be compared with 
the stars and the sands. “And all the nations will be blessed in 
your descendants in return for your obeying my voice: " Now, 
all this will happen to you on account of your great obedience. 

(18) Is it not the cause of countless blessings for us that we 
obey the Lord, respond to his commands, and, like the patri- 
arch, far from prying into what is required by him, fulfill his 
directions like dutiful servants and leave to the Lord the rea- 
son for them? So if we school ourselves in this way, we too will 
be able to give evidence of the same obedience as the good 
man and attain the same crown. But how will we obey? If we 
carry out his commands in practice. "After all, it is not listeners 
to the law that will be declared righteous,’ Scripture says, "but 
doers??* I mean, what benefit is it if while listening each day 
we yet neglect the practice of them. Hence I beseech you, let 
us be zealous in practicing these very deeds (by no other way, 
in fact, is it possible to be saved) so that we may also wash away 
our sins and be accorded the Lord's loving kindness at his own 
hands, thanks to the grace and mercy of our Lord Jesus Christ, 
to whom with the Father and the holy and lifegiving Spirit be 
the glory, now and forever for ages of ages. Amen. 


26. Rom 2.18. 
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"The sons of Chet replied to Abraham as follows: 
"You are king among us by God's appointment; bury 
your dead in our best tombs.” 


ESTERDAY, [434] dearly beloved, you saw the patriarch's 
valor; you saw a soul stronger than iron in so far as, to 
the extent of his volition, he turned sacrificer of his 
son for the love of God; he stained his right hand with blood 
in intention and offered sacrifice. But owing to God's loving 
kindness beyond telling he received his son back safe and sound 
and went off with him; the patriarch was commended for his 
intention and bedecked with a bright crown; he had engaged 
in the ultimate struggle and at every stage given evidence 
of his godly attitude. Today, too, let us see the good man's 
affection in the degree of care he takes of his son.? You see, 
after his return from that strange and remarkable sacrifice, 
mourning for Sarrah afflicted him; he asked the sons of Chet 
for acquisition of a tomb, purchased the plot, and interred her 
body. 

(2) Sarrah's death was the occasion for the patriarch's first 
instance of acquiring land. Sacred Scripture in fact shows us in 
every case the patriarch's virtue, in that he passed all his time 
as an alien and a nomad, and it mentions this latest item for us 
to learn that the man who enjoyed so much assistance from on 


1. Gen 23.5—6 somewhat abbreviated. 

2. Chrysostom is about to omit from his commentary Gen 22.20—24, a 
genealogy of Aramean tribes, and the bulk of Gen 23 dealing with the title to 
Sarah's burial place; in fact, in this homily he will move rapidly through the 67 
verses of ch. 24 dealing with the marriage of Rebekah to Isaac. Is this excision 
and rapidity of commentary due to realization of his hitherto slow progress, 
or to a conviction that the omitted material is only by way of postscript to the 
basic Abraham narratives culminating in the sacrificial scene? 
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high, who had become so famous and had increased in num- 
ber to such a vast multitude, could not call a place his own, 
unlike many people today, who give all their attention to ac- 
quiring land, whole towns and great wealth beyond telling. You 
see, he had sufficient riches in his attitude, and he put no 
store by these other things. Let those heed this who in the 
twinkling of an eye take to themselves every conceivable thing 
and, so to say, stretch out in all directions their passion for 
avarice; let them also imitate the patriarch who had not even a 
place to inter Sarrah's remains until, under pressure of very 
necessity, he bought the field and cave from the sons of Chet. 
For proof that he was in fact respected by the inhabitants of 
Canaan, listen to the words addressed to him by the sons of 
Chet: “‘You are king among us by God's appointment; bury 
your dead in our best [435] tombs. None of us, after all, will 
keep this tomb from you.” 

(3) Notice, however, how the good man instructs even those 
people with his characteristic common sense, through his very 
actions, by forbearing to take possession of it before paying a 
just price. Even if you for your part, he says, note, have proved 
so kindly disposed towards me, 1 still cannot bring myself to 
take the tomb from you unless first I pay the proper price.? He 
gave them money, the text says, took possession of the tomb, 
"and buried his wife Sarrah in the double cave of the field 
overlooking Mambre? The man who was so famous and re- 
spected, who enjoyed such confidence with God and was the 
object of such attention from everyone, so to say, in that place 
that even the sons of Chet called him king—he owned not 
even one foot of land. Hence blessed Paul also celebrated this 
good man’s virtue in writing these words: “By faith Abraham 
dwelt in the land of promise, like a foreigner living in tents 
with Isaac and Jacob, coheirs of the same promise’ Then to 
teach us how it was through faith that he dwelt there, he added, 
“He looked forward, you see, to the city built on foundations 
of which the builder and creator was God? In the hope of 


3. Cf. Gen 23.13. 4. Gen 23.19. 
5. Heb 11.9. 6. Heb 11.10. 
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things to come, he is saying, he overlooked present realities, 
and, in the expectation of greater things, he set less store by 
those of this life — and this before the Law and the age of Grace. 

(4) So what excuse will we have, tell me, who despite such 
wonderful promises and guarantees of ineffable blessings han- 
ker for present realities, buying up property, ever concerned 
for our image, amassing all these possessions out of greed and 
avarice, and fulfilling in practice what the blessed prophet said 
in his lament, “Woe to those who pile house on house and add 
property to property for the purpose of robbing their neigh- 
bor of something?" Do we not see this happening each day 
— widows being robbed, orphans despoiled, and the weak op- 
pressed by the strong? This good man, on the contrary, did 
not behave in that fashion; instead, he insisted on buying the 
tomb, and, when he saw those from whom he sought it ready 
and willing to hand it over, he could not bring himself to ac- 
cept it before he paid the right price. 

(5) With this in mind, dearly beloved, let us who live in the 
age of Grace imitate the man who lived before the Law, not 
burn with desire for more, and heap up for ourselves to a 
greater and more intense degree the fire that cannot be extin- 
guished and the flame that is intolerable. We will hear, in fact, 
if we persist in such awful deeds of injustice and avarice, the 
words spoken to that notorious rich man, “‘Fool, this night they 
are looking for your soul from you; but as for what you have put 
aside, whom will it belong to?'"* I mean, what is the reason, 
dearly beloved, that you are anxious to amass so many things 
that you will shortly leave here, duc as you are to be snatched 
away from the scene, not only powerless to gain any advantage 
from them but even saddled with the burden of sins on your 
own shoulders, at this stage too late for worthwhile repentance? 
While the goods you have amassed with avarice oftentimes 
finish even in the hands of enemies, you yourself will be re- 
quired to give an account of them. So what folly would it be to 
labor for others’ benefit and pay the price for them yourself? 


7. Isa 5.8. 
8. Luke 12.20. 
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(6) [436] Even if in the past, however, we have to this degree 
managed our affairs with indifference, now at least let us plan 
for what is needful and not simply be anxious to bedeck our- 
selves with the trappings of wealth, but rather pay much atten- 
tion to doing good. After all, our being will not come to an 
end with this present life, nor shall we be always in exile; in- 
stead, before long we shall reach our true homeland. So let us 
do everything in the hope of not being found wanting there. I 
mean, what good is it to leave behind great wealth in foreign 
parts while wanting for bare necessities in our true country? 
Consequently, let us strive, dearly beloved, while there is sull 
time, to transfer there what we own in this foreign country. 
Although, in fact, the distance may be great, nevertheless, the 
transfer is quite easy. You see, there are those ready to make 
the transfer, to travel there safely, and deposit in a secure trea- 
sury whatever we are able to send ahead by means of them. I 
mean, the hands of the poor lay up in the treasuries of heaven 
what is given them by us. Since, then, the ease and security are 
so great, why do we delay and not rather with all haste act on 
this so that we will have those things at our disposal in the 
place where we most have need of them? 

(7) For this reason the patriarch, too, lived like a foreigner in 
Canaan since “he was looking forward to that city of which 
the builder and creator was God.” So if we want to imitate this 
good man, we too will encounter that city and reach the safety 
of the patriarch’s bosom. You see, participation in deeds brings 
us also the reward of participation in fruition. If you don't 
mind, however, let us now return to the theme of our discourse 
and see after Sarrah's death how much care the good man 
took of the child— I mean Isaac. So let us listen to Sacred 
Scripture's account to us: "Abraham was old, advanced in years. 
The Lord had blessed Abraham in every respect”? Why did it 
mention this to us? Since he was about to give good care and 
attention to Isaac, to the point of bringing him a bride, ac- 
cordingly it mentioned to us the patriarch's age. You see, since 
he had reached extreme old age, the text says, he wished to 
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preserve Isaac from association with the Canaanites, lest he 
take a wife from among them; so he summoned the more 
prudent of his servants, the text says, and gave him the follow- 
ing instructions: “‘Place your hand under my thigh?""? In 
Greek the verse is written this way: **under my thigh,” whereas 
in Hebrew it says “‘under my loins: "'! Why did he speak in this 
fashion? It was an idiom of people in the past. But on other 
grounds it was also because the birth of Isaac takes its origin 
from there. 

(8) For you to learn that the action was done according to a 
certain custom, notice that when he was ordering him to put 
his hand there, he immediately added, “‘and I will make you 
swear by the Lord, the God of heaven and the God of earth?" 
See how he teaches the servant to recognize the Creator of all 
things: by saying, "'the God of heaven and the God of earth; " 
he encompassed all creation. What was the oath? “‘That you 
will not take a wife for my son Isaac from the daughters of 
the Canaanites, among whom I have been dwelling, but you 
will travel to the country where I was born and to my tribe, 
and from there take a wife for my son Isaac:”!? [437] Do 
you note the patriarchs command given to the servant? | 
mean, dont pass idly by these words; instead, consider the 
good man’s purpose, and study how in ancient times their 
concern was not to look for abundance of possessions, not for 
great wealth, slaves, so many acres of land, not charm of exter 
nal beauty — rather, they looked for beauty of soul and nobil- 
ity of manners, 

(9) You see, since he saw the wickedness of the inhabitants of 
Canaan and realized how great a good it is to have a partner of 


10. Gen 24.2. 

11. De Montfaucon quotes Chrysostom's teacher, Diodore of "Tarsus, who 
observed in his own commentary on these words (leading, perhaps, to Chry- 
sostom's comment): "Some say the Syriac and the Hebrew don't have ‘Place 
your hand on my thigh’ but ‘on the prolific instrument itself; since the bless- 
ing of succession refers to increase and multiplying” De Montfaucon com- 
ments: "Still, the Vulgate has ‘under my thigh; and this is the way Hebrew 
scholars usually render it Modern commentators, too, debate the precise 
significance of the action. 
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similar manners, he directed his servant and put him under 
oath to procure a wife for Isaac from his kin; neither the dis- 
tance between the places nor the other difficulties rendered 
him more dilatory in the task. Rather, in the realization of the 
necessity of the business, he showed all haste in dispatching 
the servant. For his part, the patriarch acted in this from con- 
cern for the soul's virtue and abhorrence of the wickedness of 
the inhabitants; but, by contrast, all the latter would never at 
this stage have been able to bring themselves to consider any- 
thing of the kind. Instead, even if it had been abounding in 
countless evils, their interest was in onc thing only, the amount 
of their riches, all other things being considered second to 
this, since they were unaware that as long as the will is dis- 
torted, and even if the abundance of wealth is beyond count- 
ing, a person will quickly arrive at extreme penury; no benefit 
will come from affluence, since the soul is not in a proper 
condition to be able to administer it. 

(10) The patriarch, on the other hand, delivered an ade- 
quate direction to his servant and put him under oath. But let 
us now see the servant's sense of duty in imitating his master's 
godliness; when he saw the good man directing him with great 
earnestness, he said to him, “‘If the woman does not want to 
accompany me, do you want me to take your son back to the 
country you came from?’”! In case some problem arises, he is 
saying, and I seem to overstep your commands, I would, con- 
sequently, like to know what rules I should observe and whether 
it is your will that Isaac should go there, take his wife, and then 
return here if she forbears to accompany me, as you com- 
manded? So what did the good man reply? He rejected this 
alternative, saying, “Be sure not to take my son back there: ”™ 
There is no need for you to do it, he says: the one who made 
the promise to me and guaranteed that his descendants would 
be increased to such an extent will also bring this to a happy 
end. 

(11) So *'don't take my son back there. ‘The Lord is the God 


18. Gen 24.5. 
14. Gen 24.6. 
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of heaven and the God of earth?" Notice how previously, in 
putting the servant under oath, he instructed him about the 
Creator of all, and now, as he was about to pray, he used the 
same words, by every means teaching the servant to have 
confidence in him and, in this spirit, set out on the journey, 
as also to trust in its outcome. You see, he teaches him how 
much favor from the God of all he had enjoyed from the out- 
set and the fact that this same benefactor, who had plucked 
him from his own country, had managed his fortunes so well 
to this point and, at the height of old age, had granted him the 
birth of Isaac, would personally take care of what lay ahead 
also. ““The Lord, the God of heaven and earth,” he said, “‘who 
took me from my father's house and from the land where I 


1» 


was born,” the same who spoke to me in the words, "'I will 
give this land to you and your descendants;” who has given 
evidence of such extraordinary care for me, “‘he will person- 
ally send his angel before you, and you will take a wife for my 
son from there: "!5 

(12) Have confidence, he is saying, [438] and depart: I am 
convinced that the one who has given evidence of such great 
kindness in my regard will add this to his former benefactions 
and send his angel before you. He will personally prepare the 
way before you; he will also personally make the woman known 
to you; you will take her and return. But should it happen 
— perish the thought—that she refuses to accompany you, you 
will be discharged from the obligation of the oath. “‘Neverthe- 
less, don't take my son there"? You see, I have no doubt that 
the Lord will take care of you. Showing how he trusted in Cod's 
power, he forbade the servant to conduct Isaac there. Then 
after he had given detailed instructions to the servant and re- 
lieved him of concern (the servant, after all, was afraid he would 
be convicted of perjury if he failed to discharge his command), 
“he placed his hand under his thigh,’ the text goes on, “and gave 
him his oath on this matter”? that he would not take Isaac there. 


15. In this verse 7a, unlike «3, the Heb. does not repeat "the God of earth;" 
despite Chrysostom's insistence. 

16. Gen 24.7. 17. Gen 24.8. 

18. Gen 24.9. 
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(13) Do you see how from the outset the servant showed his 
regard for his master? See him now showing the benefit of the 
patriarch’s instruction by imitating the good man’s godliness. 
“The servant took ten camels,” the text goes on, note, "and a 
selection of all his master's goods; he set out and travelled into 
Mesopotamia to the city of Nachor, where he rested the cam- 
els outside the city at the well towards evening when the women 
come out to draw water. He said, 'Lord, the God of my master 
Abraham: "'? See the servant's dutifulness: he names the Lord 
of the world after the patriarch, saying, “‘Lord, the God of 
my master Abraham;" who has given evidence of so many 
kindnesses to him. Why are you surprised if the servant calls 
him God of Abraham in this way? T'he God of all himself shows 
how he sets great store by the virtue of good people and says, 
“I am the God of Jacob, the God of Isaac, and the God of 
Abraham"? 

(14) “‘Lord?” he says, “‘the God of my master Abraham, be 
my guide today, and have compassion on my master Abraham,” 
as if to say, Bring his wishes to effect, and conduct everything 
according to his intention. "*Have compassion on my master 
Abraham’”: what does “have compassion" mean? Fulfill his de- 
sire. Then he said, "'Lo, I am standing at the spring, and the 
daughters of the inhabitants of the city are coming out to draw 
water. Whichever maiden to whom I say, "Lower your water jar 
that I may drink,” and she says, “Drink and I shall water your 
camels till they all stop drinking"— let her be the one you have 
prepared for your servant Isaac, and in this I shall know that 
you have had compassion on my master Abraham: "?' Note the 
servants sagacity: he was aware of the patriarch's hospitality 
and the fact that the maiden destined to be brought there 
should have similar qualities to those of the good man; so, far 
from looking for any other indication, he was anxious to dis- 
tinguish the maiden’s hospitality from her attitude, and said, 
If, in response to my request to her for water, she lowers her 
water jar and not only heeds my request but also gives evidence 

19. Gen 24.10—12. 

20. Exod 3.6, with an inversion of the normal order. 

21. Gen 24.13— 14. 
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of the generosity of her own attitude by saying, I will water 
your camels as well, she will have given me sufficient demon- 
stration of the mildness of her manners by the Offer of water. 

(15) Consider, in fact, I ask you, dearly beloved, how impor- 
tant it was that a tender maiden while drawing water not only 
did not decline the request but also took down the water jar 
from her shoulders and gave the petitioner his fill, stranger 
though he was and quite unknown to her, and gave water not 
only to him but also to all the camels, thus betraying by her 
behavior indications of her nobility of soul. Did she not [439] 
realize that many, men included, often decline such requests? 
Why do I refer to the gift of water? Sometimes, when people 
holding torches are asked by those approaching them to wait a 
while so as to allow a lamp to be lit, they forbear even to do 
this, despite the fires suffering no diminution even should those 
intending to light their torch be beyond count. In this case, on 
the contrary, a woman, a maiden, carrying a water jar on her 
shoulders, not only did not object to the request but even was 
more generous than the request in supplying the drink, hur 
rying of her own volition to water the camels as well. 

(16) The loving God, you see, granted the patriarch's prayers, 
sent his angel on ahead, and saw to the outcome of all these 
events; everything turned out as the servant requested. Then 
when he saw the power of the patriarch's prayers in the event, 
and chanced upon the maiden as he desired, he also saw her 
surpassing hospitality, "She hastened,” the text goes on, 
remember,” “to empty the water jar into the trough, and ran 
to draw more at the well, and watered all the camels.’ Sce her 
heightened enthusiasm: the verse, “She hastened to empty the 
water jar into the trough, and ran to the well)” shows the maid- 
en’s ineffable enthusiasm in neither snubbing him as a stranger 
nor declining his request on the pretext of prudencc, but rather 
saying with great restraint, "Drink, sir "*? Consider, I ask you, 


22. Gen 24.20. Chrysostom is not interested in Rebckah's name, and so 
omits intervening verses. 

23. Gen 24.18. Although Rebekah may not be significant enough to Chry- 
sostom's purposes in telling Abraham's story to rate a proper name, as a fur- 
ther model of enthusiasm she is grist to his moral mill. 
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how very proper despite her tender years was her modesty, 
her surpassing humility, and the extremity of her hospitality. 
What riches, at any rate, are these qualities not superior to? 
What treasures would you not rank these things better than? 
This is the greatest gift; this constitutes countless blessings, a 
treasure never expended. 

(17) The dutiful servant, therefore, now saw God's provi- 
dence distinctly. “He kept observing her closely" the text goes 
on, "and remained silent so as to know if the Lord had success- 
fully conducted his journey or not.’** What is the meaning of 
"kept observing her closely"? He kept studying the maiden's 
very words, her gaze, her walk, her appearance, everything 
else about her and waited to see "if the Lord had successfully 
conducted his journey or not” You see, what had happened so 
far, the text is saying, showed the maiden's great virtue that 
exceeded ordinary limits. Hence, to reward her for her re- 
sponse and the offer of water, the text goes on, he pressed 
upon her "golden earrings and two bracelets’; he carefully 
made enquiries about her, asking, “‘Whose daughter are you?” 
and “‘Is there room in your father's house for us to rest?" "?6 

(18) Consider here, too, the maiden's response: as with the 
water, she not only provided what was asked but also watered 
the camels after giving him something to drink; so, here too, 
when the servant enquired if there was merely room and whose 
daughter she was, the maiden replied, “‘I am daughter of 
Bathouel, son of Melchah, whom she bore to Nachor him- 
self”? She mentioned both her father and grandfather so that 
he might profit from the knowledge to become more inter- 
ested. See the child's candor: asked about her father, she not 
only tells the truth about him but also about her father's fa- 
ther And to the enquiry as to whether there was simply a place 
to rest she replied, Not only a place but “‘also much straw and 
feed at our place:”** On hearing this, the servant was amazed 
at the girl for her lavish hospitality and learnt as well that he 
had come not to some strangers but to the [440] house of 


24. Gen 24.21. 25. Gen 24.22. 
26. Gen 24.23. : 27. Gen 24.24. 
28. Gen 24.25. 
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Nachor, who was the patriarch's brother; so, the text tells us, 
“the man bowed low in gratitude to the Lord"? Overjoyed 
at what he had learnt, at the words spoken by the girl, “he 
bowed low to the Lord;' offering thanks to the Lord for giving 
evidence of such favor to the patriarch and care for him and 
for bringing all his endeavors to a successful conclusion with 
ease. He said, “‘Blessed be the Lord, the God of my master 
Abraham, who has not withheld his steadfast goodness from 
my master.’ "*?? 

(19) When he saw the child's candor and learnt everything 
from her clearly, then he, in turn, made known to her who he 
was, and, through his thanksgiving to God, he made clear to 
her the fact that he had not come from some alien house but 
that the man who had sent him was brother to Nachor On 
learning this “the girl ran off}! the text says, with great joy. 
See how in everything done by her she shows her enthusiasm 
for hospitality —by running, by her words, by her restraint: 
"She ran and reported these words in her mother's house;' the 
text says, note. Everything she heard from the servant she 
made known to her parents. "Laban ran to the one outside at 
the spring,’ the text goes on. Notice also this man show- 
ing his interest by running; seeing the person standing at the 
spring with the camels, “he said to him, ‘Come inside-— 
blessed be the Lord — why stay outside? I have made ready 
the house and a place for the camels?'?? See this man too 
blessing the Lord at the arrival of the stranger and making 
earnest supplication before putting hospitality into practice. 
"'Come inside;" he says; I have taken the precaution of 
“‘making ready the house and a place for the camels.” Then, 
once he had entered, the text goes on, "he unloaded the camels 
and provided straw and feed for them and water to wash his 
feet 

(20) See how they gave evidence of great concern for hospi- 
tality, even though at this stage they were still in the grip of 
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error. “He provided water for him to wash his feet, and for 
those with him to wash their feet, and offered them bread to 
eat” Consider, on the other hand, in this instance, I ask you, 
the servant's great prudence. What in fact did he say? “ʻI will 
not eat until I have said my piece?” Whereas you have made a 
show of your resources, he says, I, for my part, will not attach 
any importance to resting until I inform you of the reason why 
I was sent on this mission, why I arrived here from Canaan, 
and how I was guided to your house; thus, by learning every- 
thing, you will give evidence of your own good dispositions 
towards my master. He began his account thus: “‘I am servant 
of Abraham. Now, the Lord blessed my master greatly, giving 
him sheep and cattle, gold and silver, male and female ser- 
vants, camels and asses. My master's wife Sarrah bore my mas- 
ter one son after he had reached old age, and he gave him 
everything he owned’ ”™® 

(21) See how he narrates everything to them with precision: 
I am servant of that man Abraham, he says, whom you know; 
so, learn that he enjoyed such blessing from the Lord of all as 
to arrive at great wealth. Then, to teach them the abundance 
of his wealth, he said, “‘Sheep and cattle, silver and gold, male 
and female servants, camels and asses" came his way. Take 
heed, you people of wealth, you who acquire such and such 
acres of land day in day out, building baths and walkways and 
splendid buildings—see in what lay the good man’s [441] 
riches: no property, no buildings, no empty display of luxury, 
but rather sheep and cattle, camels and asses, servants male 
and female. For you to learn whence came to him the multi- 
tude of servants, it added in another place that they were all 
born in the household.” So this master of mine came into 
such great wealth and enjoyed great favor from on high; when 
he had reached old age Sarrah bore him a son, and, having 
this only child, he has already made him heir of everything: 
"*He has given him everything he owned?" 

(22) Then after describing his master's prosperity and the 


35. Gen 24.32—33. 36. Gen 24.34— 86. 
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birth of Isaac, he then mentioned the commands that he 
received from his master and that brought him to Charran. 
"'My master put me under oath,” the text goes on, “‘ in the 
words, “Do not take a wife for my son from the daughters of 
the Canaanites, among whom I dwell; instead, go to my 
father's house and my tribe, and take a wife for my son from 
there?'"* He gave me these directions in person, whereas I 
considered the problems and imagined the difficulty of the 
venture; so I enquired of my master as to what to do if the 
woman was unwilling to accompany me. "'He replied to me, 
*The Lord God, in whose sight I found favor, will personally 
send his angel with you, and he will make your journey suc- 
cessful; you are to take a wife for my son from my tribe and 
from my father's house??? If the woman is not persuaded to 
accompany you here, "'"then you will be released from my 
curse?" ' "4? 

(23) So, my master gave me these directions, he said, sent 
me on my way with these prayers, and so dispatched me; I, for 
my part, was encouraged by these prayers, and when I reached 
the spring I uttered these words: "Lord, the God of my mas- 
ter Abraham, if you are looking favorably on the journey I am 
making—lo, I am standing at the spring, and the daughters 
of the inhabitants are coming out to draw water. The maid to 
whom I say, Give me a little water to drink from your jar, and 
she says, Drink and I shall water your camels— let her be the 
woman you have prepared for your servant Isaac, and in this I 
shall know that you have had compassion on my master Abra- 
ham:"*! While I was praying thus to myself beseeching God, 
he says, my words had not yet reached a conclusion when at 
once they took effect, and words were translated into reality. 
“You see, before I had finished speaking, lo and behold, Re- 
becca came out with a water jar on her shoulders. I said to her, 
“Give me something to drink,” and making haste she lowered 
her jar and said to me, "Drink, and I shall water your 
camels?” ”* 


38. Gen 24.37—38. 39. Gen 24.40. 
40. Gen 24.41. 41. Gen 24.42— 44. 
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(24) Seeing now God's providence so manifestly in action, I 
asked whose daughter she was; and learning from what she 
said that she belonged not to alien people but to the house- 
hold of Nachor my master’s brother I was bold enough to 
"'put earrings and bracelets on her, and in my satisfaction I 
prayed to the Lord and praised the God of my master Abra- 
ham for bringing my journey to a successful conclusion so as 
to take the daughter of my master's brother" "*? God's hand in 
this has been so manifestly active; as you can see, the prayers 
offered by my master have been granted. Now you, for your 
part, if you are to give evidence of your dispositions, "'show 
steadfast kindness towards my master; if [442] not, let me know 
it^ "^ Tell me the truth now, I ask you, he says, so that I may be 
in a position to know what I must do. But if the answer is no, 
tell me so that I may travel in another direction, "'going left or 
right; "** l 

(25) Then, since God was conducting everything in the wake 
of the patriarch’s prayers, the maiden's father and brother said 
to him, "This thing has come from the Lord; we cannot gain- 
say you, for good or ill? ”* Your account shows the whole thing 
has happened by God's arrangement. So don't think we op- 
pose the decisions of God; after all, it is beyond our powers to 
do it. Here, the maid is in your hands; “‘take her, and be on 
your way, and she will be wife to your master's son, as the Lord 
has said? "*? 

(26) Do you see how much care they took in olden times to 
obtain wives for their sons? how they looked for nobility ahead 
of money? None of the agreements, none of the contracts or 
the other ridiculous things that happen these days, nor those 
terms committed to writing: If someone dies childless, one 
says, if this or that happens. Instead, amongst people of those 
times nothing of the kind, rather, only the most secure con- 
tract, the maid's behavior—no pomp and circumstance. You 
will realize this when you see the maid led to her nuptials. 
"Hearing this from the father and the brother," the text goes 
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45. Gen 24.49. 46. Gen 24.50. 
47. Gen 24.51. 


HOMILY 48 39 


on, note, “the servant prostrated himself in worship to God.’ 
See how in everything that happened he gave thanks to the Lord 
of all. You see, it was he who prepared everything in advance 
and in response to the patriarch's prayer sent his angel ahead 
of him—he it was who conducted the whole business for him. 

(27) Learning now that he had the desired end in view, "he 
brought out presents of silver and gold and clothing, and gave 
them to Rebecca"? Then he waited on her with confidence, as 
though she were already betrothed in word to Isaac. He pre- 
sented her brother and mother with gifts, and, when he saw 
the matter had worked out in accord with his master's com- 
mand, only then was his own refreshment seen to. "They ate 
and drank; the text says, remember, "he and the men who 
were with him, and he slept there the night. Rising next morn- 
ing he said, 'Give me leave to go that I may return to my 
master"? Since everything has worked out well in this way 
from my point of view, he is saying, and, instead of anything 
being now left undone, since it also appeared satisfactory to 
you, “‘give me leave to go that I may return to my master. But,” 
the iex goes, “her brothers and her mother replied, ‘Let the 
maid remain with us ten days or so, and after that she will 
leave: But he said to them, ‘Dort detain me, now that the Lord 
has brought success to my journey; give me leave to go that I 
may return to my master"?! 

(28) Why do you hesitate and delay, he is saying, if God makes 
everything so easy for me? "'Let me go that I may return to my 
master.’ But they replied,” the text goes on, “‘Let us summon 
the girl and ask her’ They called her and said to her, “Will you 
go with this person?’ She replied, ‘I will go? They sent off their 
sister Rebecca and her things, Abraham’s servant, and those 
with him. They gave Rebecca their blessing, saying to her, “You 
are our sister: may you become countless thousands, and may 
your offspring take possession of the cities of our enemies: ”*? 


48. Gen 24.52 in Chrysostom’s own version. 
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See how even these men in their ignorance [443] suggest to 
the maid what is going to happen, with God directing their 
minds to it. You sec, they foretell to her both facts, that she 
would become countless thousands and that her offspring 
would take possession of the cities of their enemies. Do you 
see God's providence emerging clearly in every situation, and 
how the Lord of all arranges for the future to be foretold even 
by non-believers? 

(29) The text goes on: "Rebecca rose up with her maids and 
mounted the camels.’ Do you see the kind of bride the patri- 
arch procured? Drawing water, carrying the water jar on her 
shoulders, and now riding camels. No mention of mules with 
necks bedecked with silver, nor hordes of servants, nor the 
awful extravagance shown today; instead, the fortitude of the 
women of old was such that they even rode camels and trav- 
elled that way. "She accompanied the man;' the text says. "Now, 
Isaac was out in the open country towards evening relaxing; 
he looked up and saw the camels approaching? Isaac espied 
the camels while passing the time in the open country, the text 
means. "Rebecca saw Isaac, alighted from the camel and said 
to the servant, ‘Who is that person coming to meet us in the 
open country?” Notice the maiden’s propriety: as soon as 
she saw Isaac, she enquired who it was. Learning that it was 
actually the one who was going to marry her, she wrapped her 
garment about her, the text says, while the servant went up 
and told Isaac the whole story in detail.” 

(30) Consider at this point, I ask you, dearly beloved, how 
there was no sign of superfluiues and inanities, no sign of 
devilish rites, no sign of cymbals and pipes and dances, nor 
those dreadful satanic orgies and the utter obscenity that marks 
their screaming —instead, complete dignity complete wisdom, 
complete restraint. The text goes on: "Now, Isaac went into his 
mother's house and took Rebecca, and she became his wife. He 
loved her and Isaac found consolation for his mother Sarrah "5" 


53. Gen 24.61. 54. Gen 24.61, 63. 

55. Gen 24.64—65. 56. Cf. Gen 24.65—66. 

57. Gen 24.67. Clearly this homily represents Chrysostom's most rapid rate 
of commentary so far in the series. 
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Let wives imitate her; let husbands follow this example; let 
them be anxious to conduct their nuptials in this fashion. I 
mean, why is it, tell me, that, from the very outset, you allow a 
girl's ears to be deafened with the smut of those filthy jingles 
and that improper ritual? Don’t you realize how youth is prone 
to decadence? Why do you make a mockery of the dignified 
rites of marriage? All this ought to be anathema, and the girl 
instructed from the beginning in respect, and priests sum- 
moned to strengthen the harmony of the union by prayers 
and blessings so that the love for her spouse may be increased 
and the maid’s continence may be heightened. Thus by every 
means the practice of virtue will enter that home and all the 
devil's wiles will be kept away, and they will enjoy their life to- 
gether by God’s grace. 

(31) May it be the good fortune of us all to attain this, thanks 
to the grace and loving kindness of our Lord Jesus Christ, to 
whom with the Father and the Holy Spirit be glory, power, and 
honor, now and forever, for ages of ages. Amen. 
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"Nou, this is the family of Isaac, son of Abraham." 


EXINCE [443] again I would like to bring you to the cus- 
tomary table and spread before you the banquet from 
the words of Moses, or rather from the Spirit. [444] 
You see, it was not of himself that Moses proposed these mat- 
ters to us, but under the inspiration of the Holy Spirit.” So let 
us see today also what he wants to teach us. You see, it is not 
idly or to no purpose that he proposes to us the lives of good 
people; rather, it is for us to emulate their virtue and become 
imitators of their good deeds. I mean, when he was tracing 
with precision the story of the patriarch and his final struggle 
over the sacrifice of his son, he taught us how far he performed 
an oblation to God, if not in actual fact, nevertheless in desire. 
Now he proposes to us the story of Isaac, who was sacrificed 
and yet not sacrificed; what happened is in fact like a riddle. 
(2) Listen, after all, to Paul's words, "By faith Abraham, when 
put to the test, offered up Isaac; though he had been given the 
promises he offered up his only son." Then for us to learn 
precisely how it was by faith that he carried all this out and was 
not shattered to see that what was required of him was the 
opposite of what was promised, the text goes on, “whence he 
received him back by way of a lesson?* What is the meaning of 
"received him back by way of a lesson"? Well, since he had 
offered him as a sacrifice and had given evidence of a perfect 


1. Gen 25.19. Chrysostom again, perhaps feeling the need for haste, omits 
the fragmented section vv.1 — 18 less relevant to the main patriarchal narrative. 

2. Again a clear statement by Chrysostom of his conviction of the inspira- 
tion of Scripture and in the usual terms. See R. Hill, “Chrysostom’s terminol- 
ogy for the inspired Word," Estudios Biblicos 41 (1983), 867 —73. 

3. Heb 11.17. 

4. Heb 11.19. 
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attitude, he in turn was rewarded with the crown, and he went 
back with his son in his keeping; the sacrifice was carried out 
with a sheep, and in every way the God of all demonstrated 
the surpassing degree of his characteristic loving kindness and 
the fact that his wish in commanding was not for Isaac to be 
sacrificed but for the exercise of the good man's obedience. 

(3) As, however, we saw the patriarch's virtue resplendent in 
all circumstances, come now, today let us bring to your atten- 
tion as well the story of Isaac and see how he in turn gives 
evidence in every way of the godliness of his attitude. Now, it is 
worthwhile also to give ear to the words of Scripture themselves: 
“Now, this is the story of Isaac, son of Abraham,’ the text says. 
"Abraham fathered Isaac. Now, Isaac was forty years old when 
he took as his wife Rebecca, daughter of Bathouel the Syrian 
from Mesopotamia and sister of Laban the Syrian.’ Notice 
here, dearly beloved, the precision of Sacred Scripture in sup- 
plying no detail without purpose.® I mean, why does it indi- 
cate Isaac’s age to us in saying, “Now, Isaac was forty years of 
age when he took Rebecca"? Not idly or to no purpose;’ in- 
stead, since it is due later to mention to us Rebecca’s barren- 
ness and the fact that it was through the good man’s prayer 
that the gift of fertility came to her, it wishes to teach us the 
greatness of Isaac’s patience by signifying precisely the num- 
ber of years he passed without children, so that we, too, may 
imitate the good man and thus implore God with supplication 
when seeking something from him. 

(4) If this good man, you see, being virtuous and enjoying 
so much favor with God, gave evidence of such a degree of 
zeal and enthusiasm in besceching God constantly as to relieve 


5. Gen 25.19—-20. 

6. As at the opening of this homily, and in so many places elsewhere, Chry- 
sostom commends the dxpiPera, “precision”, of Scripture, and—as his school 
would dictate — responds to it with a like precision in his commentary. For him 
it is one of the effects of inspiration, this provision of illuminating detail 
—hence the inadequacy and (for Chrysostom, the exponent of precision) the 
irony of the common translation as “accuracy”. See R. Hill, "Akribeia: a princi- 
ple of Chrysostom’s exegesis,” Colloquium 14 (Oct., 1981), 32—36. 

7. A phrase that occurs 39 times in the Genesis homilies to reinforce Chry- 
sostom’s point of the precision of Scripture. See Introduction 20-21. 
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Rebecca’s sterility, what could we plead, carrying as we do such 
a heavy load of sins and yet giving evidence of not the smallest 
fraction of the good man’s virtue? Rather, even if we do show 
some little zeal, we lose heart and fall away if the response to 
prayer is not immediate. Hence, I beseech you, let us learn a 
lesson from what happened to this good man and never cease 
beseeching God for forgiveness of our sins, but let us rather 
demonstrate an ardent and lively enthusiasm, not being vexed 
or proving irresolute should the response to our prayer not be 
immediate. Perhaps, you see, perhaps the Lord in his wisdom 
encourages our constant prayer by keeping us waiting, [445] 
wishing as he does to reward us for our patience and knowing 
the time when it is useful for us to attain the object of our 
wishes. We, in fact, are not so well aware of what is good for us 
as he knows precisely, the one who understands the unspoken 
thoughts of each person’s mind. 

(5) Hence, we ought not become curious and pry into any- 
thing done by God, but exhibit complete gratitude and marvel 
at the virtues of good people. When Sacred Scripture, remem- 
ber, told us Isaac’s age, it told us also about his wife Rebecca 
that she was barren. Mark, I ask you, the good man’s godliness: 
when he saw nature impeded, he ran to the Creator of nature 
and pressed him by his prayer to loose the bonds of nature. 
The text says, remember, “Isaac made supplication for his wife 
Rebecca because she was barren”? One question is worth rais- 
ing initially: if she and her husband were conspicuous for their 
good life and both concerned for chaste living, why was she 
barren? We cannot find fault with their life or say barrenness 
was the result of sin. To grasp the full extent of this remark- 
able circumstance, remember that it was not only herself who 
was barren but also the good man’s mother, Sarrah; and not 
only his mother but also his daughter-in-law—1I mean Jacob's 
wife Rachel. 

(6) What is the meaning of this gallery of sterile people? AII 
were good people, all virtuous, all given testimony by God: of 
them he said, ^'I am the God of Abraham, the God of Isaac, 


8. Gen 25.21. 
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and the God of Jacob: "? And blessed Paul says, "Hence God is 
not ashamed to be called their God”! There is great commen- 
dation of them in the New Testament; great praise of them in 
the Old.!! In each case they were distinguished and remark- 
able men, yet all had barren wives and they spent a long pe- 
riod in a childless condition. So whenever you see a man and 
wife of virtuous life experiencing childlessness, whenever you 
see pious people devoted to religion yet childless, don't think it 
is the result of sin. After all, many reasons for God's designs 
are beyond our ken, and we ought to thank God for everything 
and brand as wicked only those living in sin, not those without 
children. It frequently happens, in fact, that God works things 
for our good without our realizing the reason for what hap- 
pens. Hence, in every case we should marvel at his wisdom 
and praise his ineffable love. 

(7) On the other hand, these things are told for our benefit 
so that we may give evidence of much goodwill and not pry 
into God's plans; yet we need to explain the reason why these 
women were barren. What, then, is the reason? So that when 
you see the Virgin giving birth to our common Lord you may 
not be incredulous. Exercise your mind, it is saying, on the 
womb of these sterile women so that when you see an infertile 
and sealed womb opened for childbearing by God's grace, you 
may not be surprised to hear that a maiden gave birth. Or 
rather, feel surprise and amazement, but don't refuse faith in 
the marvel. So when the Jew says, How did the Virgin give 
birth? say to him, How did the sterile old woman give birth? In 
that case, you see, there were two impediments, her [446] ad- 
vanced age and the imperfect condition of nature, whereas 
with the Virgin there was one impediment, her not having 


9. Exod 3.6. 

10. Heb 11.16. 

11. Despite his views on Judaism, and largely because of his conviction of 
biblical inspiration, Chrysostom concedes a unanimity between Old and New 
Testaments. As he says elsewhere, "The New Testament and the Old come 
from the same Spirit, and the samc Spirit which gave utterance in the Ncw 
spoke also here" (Homily on Ps CXV [PG 55.521]). The two homilies De 
Obscuritate Prophetarum treat of the relationship more formally. See St/C Teach- 
ing on Inspiration in his Old Testament Homilies (Sydney, 1981) 156—60. 
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experienced marriage. Consequently, the barren woman pre- 
pares the way for the Virgin. 

(8) For proof that sterile women came first so that the virgin 
birth might be believed, listen to the words of Gabriel spoken 
to the Virgin: he entered and said to her, “You will conceive 
and bear a son, and you will call him Jesus: "?? Filled with sur 
prise, she replied, “‘How will this happen to me, since I have 
had no relations with a man?'"? So what did the angel say? 
“‘The Holy Spirit will come upon you, and power of the Most 
High will overshadow you?"!* Dortt look for a natural explana- 
tion, he is saying, when the events are supernatural; don't 
expect the anguish of marriage when the manner of birth 
is superior to marriage. “‘How will this happen,” she asks, 
**since I have had no relations with a man?” It will happen 
for that very reason that you have had no relations with a 
man. You see, if you had had relations with a man, you would 
not have been deemed worthy of rendering this service. So the 
basis of your hesitation should become the basis for your 
assent. Not because marriage is evil, but because virginity is 
better. 

(g) It was fitting that the arrival of the common Lord of all 
should be more august than ours, it being after all a royal 
arrival. It was proper that his birth have something in com- 
mon with ours and yet be different from ours. This was true in 
both respects; listen to how it happened. It was in common 
with ours in his coming from the womb, whereas it was supe- 
rior to ours in happening without marital intercourse. Your 
being carried in the womb is proper to human nature, but 
conception without intercourse is more august than human 
nature. Thus you may come to grasp both the superiority and 
the commonality of his birth compared with your own.” Con- 
sider the wisdom of these events: the superiority did not im- 
pair the similarity and resemblance, nor did the resemblance 


12. Luke 1.91. 13. Luke 1.34. 

14. Luke 1.35. 

15. One can sce in this treatment of marriage and virginity reasons why the 
Church of our day is less ready to quote Chrysostom on this topic than on the 
nature of the Scriptures. 
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undermine the superiority; instead, each became clear in the 
process, and it had some aspects identical to ours, some differ- 
ent from ours. 

(10) AsIsaid before, however, these women were barren forthe 
purpose that the virgin birth might be believed and she her- 
self might be led to faith in the promise and pledge. Listen, in 
fact, to what the angel says to her: ““The Holy Spirit will come 
upon you, and power of the Most High will overshadow you?" 
This is the way you will be enabled to give birth, he says, and 
the whole thing will be due to the Spirit's activity. Accordingly, 
dont look to earth: the activity comes from heaven. The event 
is a grace of the Spirit; look not for a natural explanation, nor 
in terms of marriage. Instead, since these things were supe- 
rior to that, he wanted to give her a further demonstration. 
For your part, dearly beloved, consider, I ask you, how the 
barren woman led her to faith in the birth. You see, since the 
first demonstration was beyond the maiden’s imagining, listen 
to how he brought his words down to a lower level and gave 
her guidance through visible realities. “‘Behold;” he said, 
“‘vour kinswoman Elizabeth has herself conceived a son in her 
old age, and this is actually the sixth month for her, despite 
her being called barren:"!* 

(11) It is solely for the [4477] Virgin's sake that he made men- 
tion of the barren woman; otherwise, why did he mention her 
kinswoman’s birth to her and why say "'despite her being 
called barren”? To guide her in every way to believe the 
annunciation. For that reason he also mentioned her age and 
her natural impediment; for that reason he also delayed the 
time of her conception. You see, it wasn’t from the very outset 
that he announced it to her but only after the passage of six 
months, his purpose being that the burden carried in her 
womb might confirm her pregnancy and provide clear evi- 
dence of her conception. Note, I ask you, Gabriel's prudence: 
he didn't quote Sarrah to her, nor Rebecca nor Rachel. Why? 
After all, they were barren and old, and what happened in 
their case was a great marvel. Yet since those stories were in 


16. Luke 1.36. 
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the past, he refers her to recent events so as to make an impact 
on her thinking." 

(12) It is necessary, however, to bring you back to the previ- 
ous subject and make you aware of this good man's virtue, how 
through prayer he solved the problem of Rebecca's barrenness 
and overcame the obstacles of nature. "Isaac made supplica- 
tion for his wife Rebecca,’ the text says, remember, “because 
she was barren, and God heard him? Don't think, because it is 
written straight afterwards, that he immediately attained the 
object of his desire. In fact, he spent twenty years praying and 
beseeching God, and only then he attained his wish. How do 
we come to know this? By following with precision the con- 
tents of Sacred Scripture. You see, far from keeping the time 
hidden from us, it indicated it to us, albeit in oblique fashion, 
so as to awaken our enthusiasm and prompt us to the search. I 
mean, just as it taught us his age when he married Rebecca, so 
too it made this clear. The text says, remember, "Isaac was forty 
years old when he took Rebecca, the daughter of Bathouel the 
Syrian.” You gained a precise knowledge of his age. Then, after 
saying, “Isaac made supplication for his wife because she was 
barren,” for us to learn the number of years it indicates to us 
how old Isaac was when the children were born to him by Re- 
becca. “Now, Isaac was sixty,” the text says, “when Rebecca bore 
them?" So if he was forty when he married her and sixty 
when she gave birth, it follows that he kept beseeching God for 
twenty years and thus awoke the sterility of Rebeccas womb to 
childbearing.'? 

(13) Do you see the power of prayer, how it is even able to 
overcome nature? Let us all too imitate this man, and in the 
same fashion fall on our knees with spirit awakened, with mind 
set at rest; let us listen to Paul's exhortation in the words, “lift- 


17. Thus passes a rare Marian reference in these homilies, and in fact its 
development brings rather Elizabeth to the fore as a barren womb paralleling 
Rebecca. Absence of Marian reference, even in such a well-worked patristic 
locus as Gen 3.15, is a noteworthy feature of Chrysostom's commentary. 

18. Gen 25.26. 

19. Chrysostom is never happier than when totting up his characters ages 
to establish that key principle of his, the precision of Scripture—one of the 
principal effects of inspiration in his view. 
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ing pure hands in prayer, free from rage and disputation”? 
On all occasions let us be concerned to rid ourselves of pertur- 
bation and keep our mind at peace, but especially at the time 
of prayer when we have need of great love from God. If, in 
fact, he sees us doing this in keeping with the laws laid down by 
him, he bestows on us immediately a generous share of gifts 
from himself. May it be the good fortune of all of us to attain 
this, thanks to the grace and loving kindness of our Lord Jesus 
Christ, to whom with the Father and the Holy Spirit be glory, 
power, and honor, now and forever, for ages of ages. Amen. 


20. 1 Tim 2.8. 
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“Now, Rebecca conceived, and the babes kept leaping inside her." 


MJOULD [448] you be happy to have us set before you 
today, dearly beloved, our leftovers from yesterday's 
sermon? After all, we did not succeed in bringing the 
whole theme to a conclusion. The fact that Isaac managed by 
his own prayer and ardent entreaty to awaken Rebecca's womb 
to childbearing and, so to say, open up her damaged condition 
—all this we taught you yesterday to a sufficient degree, 
bringing out the number of years that blessed man spent 
begging and imploring God on this account. We proceeded to 
the story of those barren people and told you the reason why 
the wives of those good men proved to be barren; at that point 
we drew our sermon to a close. 

(2) Today, on the other hand, we ought also learn Rebecca’s 
godliness so that we may not only profit from the good man’s 
virtue but may also succeed in stirring up the listeners to 
imitation after hearing the story of Rebecca. You see, when 
God heard the good man's prayer, "Rebecca conceived,’ the 
text says, "the babes kept leaping inside her" and their pangs 
caused her much distress. “She said,” the text goes on, 
remember, “‘If this is the way it is going to be for me, whats 
the good of it? "? After all, instead of there being only one 
child about to be born, she was carrying two children inside 
her at the one time, and this further burden caused her great 
pain. Yet see in this instance, I ask you, the woman’s godliness: 
unlike the behavior of many modern women who want to live 
a life of indifference, she did not have recourse to any human 


1. Gen 25.21—22. 
2. Gen 25.22. 
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assistance or to those prepared to judge such things by guessing 
and observations of their own reasoning, nor did she give 
herself over to the deceitfulness of busybodies intent on prom- 
ising things beyond human nature. Instead, "she went to 
address her enquiries to the Lord.” 

(3) See the woman's prudence: since she saw that the Lord 
of nature it was who opened her womb and rendered her 
unfruitful womb all at once fruitful in that way, and saw the 
burden in her womb betokening for her certain wonderful 
developments, “she went to address her enquiries to the Lord,” 
the text says. What is the meaning of “she went to address her 
enquiries to the Lord”? She made haste in the direction of 
true knowledge by going to the priest, minister of divine things, 
anxious to acquire this knowledge by every means, without 
attracting attention; she narrated every detail about herself 
and learnt everything precisely, as God’s loving kindness 
revealed it all to her clearly through the priest’s tongue and, 
by this means, rendered her more zealous. 

(4) For you to learn how great was the worthiness of priests 
in those days, it nowhere says that the priest gave such and 
such a reply, but after saying, “she went to address her enquiries 
to the Lord,” it added: “the Lord said to her,” through the 
priest, “‘You hold two nations in your womb?” Elsewhere, 
too, Sacred Scripture calls the priest an angel, showing that he 
utters what the grace of the Spirit inspires him to say* So the 
Lord said to her through the priest, ““There are two nations 
in your womb; two peoples, already in your bosom, will be set 
at odds; one people will dominate the other; the greater will 
serve the lesser"? See the prophecy clearly outlining to her 


3. Gen 25.23. 

4. Chrysostom employs herc his habitual term for inspiration of the biblical 
authors by the Spirit, £vrxeiv, it can retain its etymological sense of "to make 
resound", as in our English "echo", which may be relevant in this case. 

If a priest at the ume of these homilies, and one who would celebrate 
priesthood elsewhere in his works, Chrysostom does not labor the role of the 
priest in Christian life to his congregation. 

5. Note that Chrysostom's recollection of the first clause differs from his 
previous citing of it, suggesting again the manner of a preacher, not a writer. 
Cf. Introduction 7 and 15. 
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all that was due to take place. [449] You see, the children 
squirming and leaping in her womb already heralded every 
development precisely: now the woman came to realize, not 
that she would give birth only to two children, but that these 
would grow into two nations and that the lesser would 
dominate the greater. 

(5) When the time of birth approached, the text says, “the 
first one to emerge had red hair, like an animal’s pelt, and they 
named him Esau. Next came his brother, his hand clutching 
Esau's heel, and they called him Jacob,” as if from the very 
outset God was showing that, in line with the prophecy, the 
lesser dominated the greater. I mean, he held Esau’s heel in 
his hand, the text says, a sign of his dominance over the one 
who seemed to be the stronger. Consider, I ask you, how 
Sacred Scripture gives us a premonition, in light of what is 
due to happen later, and shows us from the very outset each 
one’s occupation: one was given to hunting, the other a 
countryman, unsophisticated, a home-lover. Hence, while 
Rebecca loved Jacob, Isaac loved Esau “because he had a taste 
for his catch" See how they had favorites: she showed 
preference for one on account of his living at home and 
because she saw his lack of sophistication; the father pre- 
ferred Esau for being the firstborn and because he liked his 
hunting. 

(6) Although in doing this they followed their natural pred- 
ilection, nevertheless the prophecy was gradually coming into 
effect which said, “‘the greater will serve the lesser" Notice, 
in fact, what follows immediately. “Jacob was boiling a stew,” 
the text goes on. “Esau came in from the open country starving. 
Esau said to Jacob, ‘Give me a helping of this red stew, for I’m 
starving: (That was why he was called Edom.) Jacob said, ‘Give 
me your birthright in return!” He replied, What good to me 
are these things, with my end already upon me, if I don't 


6. Gen 25.25—26. Had Chrysostom a grasp of Hebrew, he would have re- 
lished the word play involved in these names— but it is lost on him, now and 
later. 

7. Gen 25.28. 

8. Gen 25.29-31. 
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hand over this privilege?? The other man demanded an oath 
as well so that the exchange would be binding. "Esau took the 
oath,’! the text says. Behold, the order is now reversed, and 
the dignity of firstborn is transferred to the man conspicuous 
for virtue of soul. “Esau handed over the birthright,’ the text 
says, that is, he traded the privilege given him by nature for 
food; hence, the text adds, "Esau treated the birthright as of 
no account; proving unappreciative of the precedence given 
him by nature itself. All this happened, however, so that one 
man’s ingratitude might be demonstrated and that God's 
predilection might take effect.'? 

(7) Listening to this, however, let us learn the lesson never 
to neglect the gifts from God, nor forfeit important things for 
worthless trifles. I mean, why, tell me, should we be obsessed 
with a desire for money when the kingdom of heaven and 
those ineffable blessings are within our grasp, and why prefer 
to those that endure forever and ever others that are passing 
and scarcely last until evening? What could be worse than the 
folly of bemg deprived of the former through lust after the 
latter and never being able to enjoy them in a pure fashion? 
What good, after all, tell me, is such wealth? Are you not aware 
that acquisition of great wealth brings us nothing else [450] 
than an increase in worry, anxiety, and sleeplessness? Do you 
not see that these people, in particular those possessing great 
wealth, are, so to say, everyone's slaves and day in day out are in 
fear even of shadows? This, you see, is the source of plotting, 
envy, deep hatred, and countless other evils. Often you would 
see the person with ten thousand talents of gold hidden away 
calling blessed the man behind the shop counter who pre- 
pares his own meals by hand. 


9. Cf. Gen 25.32. 10. Gen 25.39. 

11. Gen 25.34. 

12. [Interpretation of this incident has puzzled commentators over the ages. 
Von Rad warns, "In the question about the ultimate motive for Jacob's actions, 
therefore, the cxpositor ought not to venture too far. Especially should he 
guard against psychological interpretations for which the narrative gives too 
few clues... In the final analysis, only what God had already determined 
from the beginning comes to pass" (Genesis, 267 —68). Chrysostom vacillates 
between such a dogmatic interpretation and his customary moral standpoint. 
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(8) So what pleasure is there, what advantage, in neither 
enjoying these things, or on account of lusting after them to 
be deprived of better? But why do I say better when, along 
with the evils here, we incur as well the loss of blessings there 
and are carried on our way to hell itself? Not to mention the 
countless sins heaped up from this source, treachery, hypoc- 
risy, robbery, greed. Yet even if one were free of all these— 
no mean feat—and were still surrounded with these things, 
with wealth for his own enjoyment and no inclination to share 
it generously with those in need, the fire of hell would await 
him. 

(9) This is clearly taught us by the parable found in the 
Gospel, when he placed some on his right and others on his 
left; he said the kingdom was prepared for the former on 
account of their attention to those in need: “ ‘Come, you whom 
my Father has blessed, take possession of the kingdom 
prepared for you from the foundation of the world? "? Why? 
"'For I was hungry, and you gave me something to eat.”!* For 
the others, however, there awaits everlasting fire: "'Depart 
from me,” the text says, remember, “‘you who have been 
cursed, into the everlasting fire prepared for the devil and his 
angels: "5 Terrible is the burden of these words: the Lord of 
all and Creator says, “‘I was hungry, and you did not give me 
something to eat?” What soul would not be touched by this, 
even should it in fact be made of stone? Your Lord goes about 
hungry, and you treat yourself to luxuries—and not only this 
abuse, but also the fact that, in your luxury, you manage to 
ignore him, not that he wants much more than only a scrap of 
bread to alleviate his hunger. Yet, while he goes about frozen 
with the cold, you pay him no attention in your silken 
garments, and instead of showing compassion you pass by 
heedlessly. What pardon does this deserve? 

(10) Accordingly let us not make this the object of our 
concern, to seek in every way possible to acquire more posses- 
sions, but consider how to dispose of them properly by 


ee 
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alleviating the need of those found wanting, lest we lose those 
goods that last forever and that undergo no change. This, you 
see, was also the reason that the Lord made the day of our 
departure uncertain, that he might keep us constantly alert 
and on the watch and, by this means, stir us up the more to 
care for virtue. “Be on the watch,’ he says, remember, "because 
you do not know the day nor the hour"'* We, however, do 
the opposite, sleeping more heavily than from natural sleep. I 
mean, the person who is asleep is, in fact, incapable of both 
evil and good, [451] whereas we sleep a different kind of sleep, 
being asleep in the face of the works of virtue but alive to evil 
deeds, practicing the latter energetically but giving evidence 
of great indifference and sluggishness in the former, and this 
despite the fact that we see each day some people being 
snatched away from here while others have to put up with 
great vicissitudes even in the present life. Nor is this very 
contrast in fortunes sufficient to teach us a lesson, to bring us 
to the love of virtue and to cause us to scorn present realities, 
love those yet to come, and prefer truth to shadow and dreams. 
Present realities, after all, are in no way different from shadow 
and dreams. 

(11) So let us not deceive ourselves nor chase after shadows; 
instead, at least at this late stage let us give attention to our 
own salvation and pour out our money into the hands of the 
needy so that we may be judged worthy of a reward for it 
from the loving God. May this be the good fortune of us all to 
enjoy, thanks to the grace and loving kindness of our Lord 
Jesus Christ, to whom with the Father and the Holy Spirit be 
the glory, now and forever, for ages of ages. Amen. 
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“Now, there was famine in the land, besides the previous famine that 
happened in the time of Abraham" 


NCE AGAIN [451] I would like to resume your instruc- 
tion by taking up the theme of the sermon of the day 
before yesterday. So that you may be quite clear where 
we broke off the sermon then and where we should take it up 
today, it is necessary for us to provide reminders for you, dearly 
beloved. You see, even though you, distracted as you are with 
many concerns, have forgotten, yet it is my task to refresh your 
memory, so that the sermon due to be delivered today may be 
the fresher for the reminder. You know that previously we dealt 
with Rebecca's godliness, from there moved on to Esau and 
Jacob, and reached the point where Esau gave away his birth- 
right for the enjoyment of some stew, and for love of food for- 
feited the right of precedence. Now, this did not happen with- 
out purpose, but, rather, so that there might be fulfilled God's 
prediction which said, *I have loved Jacob, but hated Esau.” 
You see, since he is God and knew ahead of time what was 
going to happen, he foretold, as well, the one man's virtue and 
the evil attitude of the other. 

(2) Now, what is the meaning of this incident involving the 
birthright? Even if on that previous occasion time did not allow 
us to explain it to you, dearly beloved, still we must instruct 
you in it now. In olden times, you see, it was held in the highest 
esteem, and this is the basis of that esteem. The God of all 
wished to liberate the Israelite people from Egypt and free 
them from the tyranny of Pharaoh in view of the promise to 
the patriarch, while, at the time, Egypt was resisting and en- 
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deavoring to restrain them; so after the various plagues the 
Lord inflicted the final plague and, as if with his own hands, 
caused the Egyptians to expel the Israelite people. He com- 
manded the firstborn of all the Egyptians all of a sudden to be 
wiped out, you remember, and in every house wailing and 
weeping could be noticed; nor did they think the punishment 
had stopped at that point, but instead they expected that death 
would proceed along that path and reach everyone. 

(3) So, since death was the lot of [452] all the firstborn in 
Egypt, whereas the Israelites remained unharmed thanks to 
grace from on high, the God of all demonstrated in this way 
also his favor to them, and, instead of destruction of those 
firstborn, he ordered that the Jews’ firstborn in future be of- 
fered to him. Hence also the tribe of Levi were set aside for 
priestly duties, and from that time not only human beings 
firstborn were offered to God but also those of animals and 
everything. The command was given for a price to be paid for 
both human beings and unclean animals. Even if, however, 
this prescription about the firstborn was made in a later age, 
nevertheless alrcady from the very beginning those who 
opened their mothers’ womb seem to have enjoyed a particu- 
lar distinction.? So, this privilege, which Esau enjoyed by 
nature, he transferred to his brother, on account of his own 
lack of self-control. Whereas one lost even what was given him 
by nature, the other received as a bonus for himself what he 
did not get from nature. Since this had been promised earlier 
in an oracle, hence Rebecca gave him that name by calling 
him Jacob, which is translated “supplanting”, as Esau, too, 
said after the blessing bestowed on him by his father, in his 
lament, "*Rightly was he named Jacob: now hé has supplanted 
me a second time, taking my blessing after taking my birth- 
right: ”* 

(4) Notice the keen perception of the people of old, or rather 
God's great wisdom, in that women did not see to the naming 


3. As De Montfaucon takes satisfaction in laboring at this point, Chrysos- 
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of their children idly or by chance, but by the child's name 
they gave a forecast of what would later happen. Rarely will 
you find children given the same name as their parents 
— perhaps never; instead, in the case of a father about to give 
his child a name, he chooses a new and unusual name so as to 
suggest by it something later to happen—and the mother like- 
wise. In this way, too, Lamech gave his son a name by calling 
him Noe, adding, “‘He will bring us rest?"* By interpreting 
each name precisely in this way? you will find in every case 
some hint being given, unlike what people do today, idly and 
to no purpose being anxious to name them after the parents; 
by contrast, their whole intent was to convey a lasting reminder 
through the names given to their offspring. 

(5) Let us, however, following the exchange of the birthright, 
now see what it is in turn that the blessed Moses narrates to us 
about their father, and how, as in the case of the patriarch, he, 
too, was accorded great care from on high with the onset of 
famine, both for his own virtue and for the promise made to 
the patriarch. “Now, there was famine in the land,’ the text 
says, "besides the previous famine that happened in the time 
of Abraham"? In case you might think he was talking about 
that previous famine, accordingly he added, “besides the fam- 
ine in the patriarch's time,” that is to say, another similar fam- 
ine beset the land in Isaac's time as in his father's time. The 
scarcity of the necessities of life threw everyone into great ap- 
prehension, compelled them to leave their own home, and 
travel to those places where it was possible to find an abun- 
dance of resources. 

(6) Hence this good man, too, on seeing the [453] famine, 
“took the journey,” the text says, “to visit Abimelech in Gerara?” 
This was where Abraham came, too, you remember, after his 
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return from Egypt. Now, it is likely that Isaac also made for 
there on account of his intention to continue on from there 
into Egypt; for proof of this, listen to what Scripture says: “God 
appeared to him and said, ‘Don't go down into Egypt"? I do not 
want you to make that long journey, he is saying, but to stay here. 
Instead of allowing you to experience that hardship, I am going 
to put into effect the promise made to your father; the promises 
to him will be fulfilled in you, and you will experience the 
pledges to him. "'Don't go down into Egypt, but dwell in the 
land that I show you, and be a sojourner in that land?” 

(7) Lest the good man think it was out of a wish for him to 
experience the hardship of famine that he gave this direction 
not allowing him to go into Egypt, he said, Don't be distressed; 
don't be concerned — stay here: “‘I will be with you?” You have 
the supplier of all good things, so entertain no concern. After 
all, I the Lord of all will be with you—and not only that, but 
“I will bless you;" that is to say, | will make you prosperous 
and provide you with blessing from myself. What could be 
more blessed than this good man in receiving such a wonder- 
ful promise from God, “‘I will be with you and bless you'"? 
This will show you to be better off than everyone else; this will 
bring you into great prosperity; this means the utmost glory 
for you, notoriety beyond belief, security, the summit of all 
good—my being with you and blessing you. But how will I 
bless you? ““To you and your descendants I will give this land: ” 
You think you are visiting these parts as a stranger and nomad; 
know that to you and your descendants all this land will be 
given. That you may have confidence, realize that “‘the oath I 
swore to your father Abraham’” I will fulfill in you. 

(8) See God's considerateness: he did not simply say, The 
covenant I made with your father, nor the promises I made; 
instead, what? ""The oath I swore?” I assured him with an 
oath, he is saying, and I must put my oath into effect and 
bring it to fulfillment. Do you see God's loving kindness? His 
words are uttered not with a view to his own dignity but out of 
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considerateness of our limitations. You see, since human 
beings generally strive to put into effect not so much the things 
they have simply promised to people as what they have guar- 
anteed on oath, in just the same way the God of all also assures 
the good man that what has been said by him will happen in 
every detail when he says, Know that what has been sworn by 
me must be brought to pass. So what does that mean? some- 
one says. Did God swear? By whom could he swear? Recognize 
that the remark arose from his considerateness: he called the 
confirmation of the promise an oath. “‘I will fulfill my oath 
that I swore to your father Abraham.” 

(9) Then he teaches him what it was he promised and the 
things about which he had given him confirmation. “‘T will 
make your descendants as numerous as the stars of heaven?" 
This, you remember, he had said to the patriarch as well, that 
his descendants would be so numerous as to be compared with 
the stars [454] and the sand: “‘I will give all this land to your 
descendants; " he said, “‘and in your descendants will all the 
nations of the earth be blessed? "!! Hence, the promises made 
to him I will fulfill in you, “‘for the reason that your father 
Abraham obeyed my voice and kept my commands, my judg- 
ments, and my laws? "? See God's wisdom in stirring up the 
good mans thinking, making him more enthusiastic, and hav- 
ing the effect of rendering him an imitator of his own father. 
After all, he is saying, if he was judged worthy of such a won- 
derful promise for obeying my voice, on account of his virtue I 


10. This is a classic statement of Chrysostom's principle of cuykaráfaotc, 
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am about to fulfill it in you, the child born to him, and if you 
yourself become an imitator of him and tread in his path, con- 
sider the degree of favor you will enjoy from me and the care 
you will be accorded. I mean, the man destined to prosper for 
someone else's virtue will be accorded much greater favor if he 
himself proves virtuous. 

(10) But what is the meaning of "'for the reason that he 
obeyed my voice and kept my commands, my orders, and my 
judgments "? I said to him, “‘Go forth from your country and 
your kindred, onwards to a land that I will show you'";? he left 
what he had and set off for an uncertain goal. He did not 
dally or delay; instead, with complete enthusiasm, he obeyed 
my call and carried out my commands. In turn 1 promised 
him things beyond nature, and, despite his despair on the score 
of age and the unsuitability for childbearing on the part of 
himself and your mother he heard from me that his descen- 
dants would develop into such a great number as to fill the 
whole land, yet he did not become deranged in mind or lose 
faith. Hence, it was reckoned as righteousness in hun to trust 
in my power and have confidence in my promises, thus prov- 
ing superior to human limitations. 

(11) After your birth your mother was ill-disposed towards 
her maidservants child Ishmael and wanted to drive him out 
of the house with Hagar so that he should have nothing in 
common with you. The patriarch had some natural inclina- 
tion towards him out of his fatherly affection; but when he 
heard from me, Do what Sarrah wants, he ignored his natural 
affection and drove out Ishmael along with the maidservant, 
obeying my call and keeping my commands in every detail. I 
mean, when he received the ultimate command from me to 
offer up as a sacrifice the son he so much desired, the gift of 
his old age, he did not pry into the reasons. Neither was he 
disturbed in his thinking, nor did he betray the news to your 
mother, nor reveal to you what was about to be done by him. 
Instead, with steadfast resolve and heightened zeal, he pressed 
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ahead to put my command into effect. So I rewarded his in- 
tention by preventing the execution of the deed. Since, then, 
he had in everything given evidence of complete obedience 
and observance of my commands, consequently I am making 
you, his child, the inheritor of the promises made to him. So 
imitate his obedience, and believe my words so as to be found 
worthy of a manifold reward for your father's virtue and also 
for [455] your own obedience: don’t go down into Egypt; rather, 
stay here. Do you see God's loving kindness in strengthening 
his resolve through the memory of his father's virtue? 

(12) The text goes on: “Now, Isaac stopped in Gerar”! See 
how he, too, encounters almost the very problems that his fa- 
ther encountered: when he made his sojourn in Gerar, "the 
men of the place questioned him about his wife Rebecca, and 
he replied, ‘She is my sister"? fearing that under the sway of 
his wife's beauty they might kill him. “He was afraid the men 
of the place might kill him for Rebecca,” the text goes on, re- 
member, “as she was comely to behold. Now, he was there a 
long time. Abimelech looked out of the window and saw him 
fondling his wife Rebecca; he summoned him and said to him, 
‘So she is your wife? Why did you say, "She is my sister"?! "? 
Since the good man was unmasked by this evidence, instead of 
dissembling any further, he admitted it and gave a clear expla- 
nation of why he brought himself to call her his sister. "He 
said, ‘I was afraid I might be killed on her account”; the fear 
of death drove me to this extreme. 

(13) Perhaps, however, he had been forewarned, since his 
father too had saved his own life by devising such a stratagem, 
and, for this reason, Isaac followed the same path. The king, 
however, had a lively memory of what he had suffered in the 
case of the patriarch for abducting Sarrah, and at once he 
admitted his liability to punishment from on high by saying to 
him, “‘Why did you do it? Some one of my people could easily 
have slept with your wife, whereas you would have had us be in 
ignorance: "5 This deception, he is saying, we have already 


15. Gen 26.6. 16. Gen 26.7. 
17. Gen 26.8-g. 18. Gen 26.10. 


HOMILY 51 63 


undergone at the hands of your father and in the present case 
had we not quickly come upon the truth, we were on the verge 
of undergoing the same. ““You would have let us be in igno- 
rance?” You see, that time, too, they were on the verge of sin- 
ning through ignorance, and this time you were within a hairs- 
breadth of causing us to fall into sin out of ignorance. 

(14) “Abimelech gave instructions to his people,’ the text goes 
on, “in these words: Anyone laying a hand on this man or his 
wife will be liable to death:”' See God's providence; see his 
ineffable care: the one who had said, "'Dont go down into 
Egypt; stay in this land and I will be with you;" was the one 
arranging all this and putting the good man in such a safe posi- 
tion. I mean, notice the king going to such trouble to ensure 
that he could live in peace and be free from all concern. After 
all, he threatened them all with death, the text says, if anyone 
laid a hand on him or his wife. You see, since it was the fear— 
of death, 1 mean—that shook his resolve, consequently the 
loving Lord caused him to be rid of it and from then on to live 
in complete security. See the strange and remarkable thing in 
the way he, who is creative and wise and transforms every- 
thing according to his own wish and finds means where there 
are none, brings about in every way the security of his own 
servants. 

(15) Whence was it, after all, tell me, that this king showed 
such care for the good man, as if proclaiming his merits to all 
the inhabitants of the city and presenting him as a famous 
person and much admired by himself? In this way, too, Nabou- 
chodonosor, after casting the three children in the furnace 
and learning by experience the invincible power of the young 
mens virtue, began then to sing their praises and in every way 
to render them famous [456] by his own tongue.?? This, after 
all, is a particular index of the abundance of God's power, when 
he causes his servants to be celebrated by their enemies. The 
man who with relish had the furnace lit and then saw that, on 
account of help from on high, the children’s virtue survived 
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even the fire’s heat, was all at once changed, and he cried out, 
“Servants of God the most high"?! 

(16) See him praising not only them but also the Lord of 
all: “‘Servants of God the most high,” the text says, note, 
“come forth?" What happened? Wasn't it you who handed 
them over to punishment? Wasn't it you who ordered the fur- 
nace heated to such a pitch? Yes, he replies, but now I discern 
new and remarkable features. | mean, this element forgot its 
own power, as though bound by some kind of bonds, and gave 
evidence of such obedience as to touch not a hair of their heads. 
From this it is possible to realize that the event exceeds the 
powers of human nature, and some divine force beyond de- 
scription is causing this and showing such care for these 
children. 

(17) Do you see God's loving kindness in not abandoning 
his own servants when he allowed them to be thrown into the 
furnace? Instead, out of his wish to render them more con- 
spicuous and with a display of his own power, he mollified the 
barbarian' attitude and gave evidence of such wonderful long- 
suffering. You see, it would not have been so remarkable had 
he prevented their being thrown into the furnace at the begin- 
ning, as in fact it did prove to be: it was extraordinary that he 
let them come to no harm, though they were actually in the 
middle of the fire. I mean, whenever he wishes, he renders 
those caught up in troubles superior to them and makes those 
being persecuted more powerful than their persecutors. This 
happened also with the apostles: those who arrested and ar- 
raigned them, as if gnashing their teeth at them, said to one 
another, "What shall we do to these people??? They had them 
in their hands, but were at a loss to proceed further. Such is 
the strength of virtue and such is the weakness of evil that the 
former survives even in suffering, while the latter even in prac- 
tice, demonstrates its own weakness. 

(18) Aware of this, dearly beloved, let us set great store by 
virtue and shun evil. This, you see, is the way we will win favor 


21. Dan 3.93 in the Greek version of Theodotion. 
22. Acts 4.16. 


HOMILY 51 65 


from above and gain future blessings. May it be the good for- 
tune of us all to attain this, thanks to the grace and loving 
kindness of our Lord Jesus Christ, to whom with the Father 
and the Holy Spirit be glory, power, and honor, now and for 
ever, for ages of ages. Amen. 


HOMILY 52 


"Nou, Isaac sowed a crop that year, and achieved a 
hundredfold yield of barley the same year.” 


ODAY [456] we need to pass on to you, dearly beloved, 
the remnants of yesterday's remarks, and, by taking 
up the sequence of our sermon, look once again at 
the good man Isaac and see how much care he enjoys from on 
high. You see, the one who had prevented his going down to 
Egypt and said, "'Sojourn in this land, and 1 will be with you, ”? 
found so many means to render him famous that before long 
he became an object of envy to the king of the people of Gerar. 
In fact, when they saw his resources increasing day by day, 
they were then afraid of the man's dwelling there, and forced 
him to move on. 

(2) Now, it is also worth [457] listening to the words of Sacred 
Scripture so as to discern in everything the favor God shows 
to his own servants: "Now, Isaac sowed a crop that year, and 
achieved a hundredfold yield of barley that same year" Con- 
sider, I ask you, God's wisdom: to show the good man that, 
being Creator of nature, he is able even to provide means 
where there are none, and that, right from the beginning, he 
awoke the earth to the growth of crops by his own command, 
he caused the good man to gather sheaves a hundred times 
the amount he had sown in the earth. At the same time he 
also established him in such prosperity that no one lacked for 
anything, and he taught the others by his actions the degree 
of favor the good man enjoyed from on high. In his resource- 
fulness, you see, he often brings benefits on his own through 
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the way things turn out, and causes even those caught up in 
error to learn the force of his characteristic providence. 

(3) This is what he did later against the Egyptians, inflicting 
punishment on them while preserving unharmed the race of 
Israelites. They learnt, in fact, the power of the God and 
Creator of all not only through his anger but also through his 
providence for those other people. The latter, in turn, were 
instructed in the surpassing degree of God's love for them not 
only from his care and concern for them but also from the 
plagues they daily saw the others suffering. He showed the 
extraordinary extent of his peculiar power through the very 
events that affected both his own people and their enemies. 
The very elements give evidence of service on their own ac- 
count and responsiveness to their fellow servants when the Lord 
is kindly disposed to them. 

(4) This you could see happening in the case of this good 
man: what the nature of the earth had not demonstrated 
elsewhere it now demonstrated thanks to the command of the 
God of all, producing such a bountiful yield as suddenly to 
bring great affluence to Isaac. "God blessed him; the man 
prospered and went from strength to strength until he became 
very affluent.” You see, in those days the kinds of wealth be- 
longing to good people consisted of abundance of land and 
number of stock; hence, the text says, "God blessed him, and 
the man prospered,’ that is, became wealthy —and not simply 
wealthy but even “went from strength to strength,’ the text 
says, "until he became very affluent" Consider, after all, what 
a great thing it was to reap a hundredfold yield of what was 
sown by him. 

(5) But if this seems great to you, consider the excess of 
God's loving kindness shown in our regard as time goes by: to 
those who since his coming practice virtue he promises to 
supply not a hundredfold in return, but life everlasting and 
the kingdom of heaven for their enjoyment. Do you see the 
Lord's generosity? Do you see the extent of his beneficence? 
Do you see how much the coming of his only-begotten Son 
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has won for us, and how he has brought about the transforma- 
tion of things in a way that beggars description? So let each of 
us consider within ourselves and see the difference between 
the things he promises to provide before the age of grace and 
those since the age of grace, and let us praise his unlimited 
love and not ascribe it all to the change in times. 

(6) It is appropriate, however, that we return to the theme 
of our sermon and see how the inhabitants of Gerar, on 
noticing the good man’s [458] wealth, were prompted to envy 
and endeavored to drive him out from there. “The Philistines 
became jealous of him,” the text says, remember. Then Sacred 
Scripture, wishing to show in what respect they gave evidence 
of their jealousy, added, “All the wells which the servants had 
dug in the time of his father they blocked up and filled with 
earth?? Consider the degree of evil of those inhabitants such 
as even to begrudge the good man water Not even the king, 
despite his having so much wealth, could withstand the impulse 
of envy, but said, “Depart from us, because you have become 
far too powerful for us?” What terrible malice: why in fact 
are you driving the good man off? Surely he caused your 
subjects no harm? Surely he did no wrong? But that is what 
envy is like: it does nothing out of calm reason. I mean, on 
seeing the good man enjoying such favor from the God of all, 
he should rather have respected him, should rather have 
shown him honor so as himself to win favor from on high 
because of the honor shown him. But instead of doing that, 
he even tried to drive him off, saying, “‘Depart from us, 
because you have become far too powerful for us.” 

(7) That is what envy is like, after all: it cannot simply accept 
others' success, but instead regards the neighbor's prosperity 
as a disaster for itself and is devastated by the neighbor's good 
fortune. That is precisely what happened here: having author- 
ity over the whole city and holding everyone in his thrall, the 
king said to this nomad, this vagrant, wandering hither and 
yon, “‘Depart from us, because you have become far too pow- 


4. Gen 26.14. 5. Gen 26.15. 
6. Gen 26.16. 


HOMILY 52 69 


LELI 


erful for us?” He really was more powerful, with help from 
above in every circumstance and protected by God's right hand. 
So why are you driving out the good man? Dont you know 
that wherever he happens to go he must be among friends of 
his Lord? Has experience not taught you that it is the hand of 
God that has made the good man famous? Why, then, do you 
show ingratitude to his Lord by driving out the good man, so 
that, instead of the man's great restraint succeeding in over- 
coming your envy, you are overcome by passion and hasten to 
put your envy into effect and cause the one who has done you 
no evil to turn traveller again? Don't you know that even if you 
compel him to return to the very desert, he has a Lord so 
resourceful as to bring him even more into notice once he 
arrives there? Nothing, you see, is more powerful than the one 
who enjoys help from on high, just as nothing is weaker than 
the one deprived of assistance from that quarter. 

(8) Do you see, dearly beloved, the malicious intent of both 
the king of Gerar and all the inhabitants of that place? See 
also the good man’s great restraint in not having an exalted 
opinion of himself and, though discerning through the events 
themselves God's favor active in his regard, in not rising up 
against the king, trusting as he did in the power of his heav- 
enly patron. [nstead, like a man without an ally and enjoying 
help from no quarter at all, he did not resist the king to his 
face but did as he was commanded by him; he immediately 
quit the place, and by putting more ground between them he 
quenched the fire of passion, while at the same time giving 
evidence of his own extraordinary restraint and allaying the 
other man’s passion. “He left that place and took up residence 
[459] in the gorge of Gerar” What Christ at his coming com- 
manded the disciples in the words, "When they persecute you, 
flee to another place;* this man had already fulfilled in his 
actions. And just as David allayed Saul’s intense envy by leaving 
the scene and taking himself out of his sight, thus quenching 
the heat of his passion,’ in just the same way this good man too 
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fulfilled that directive of the Apostle, "Yield ground to anger”:'° 
he left the city, the text tells us, and went out into the gorge. 

(9) See him even there, however, conducting himself with 
great meekness. His problems did not stop there: once he ar- 
rived and intended to reopen the wells, they endeavored to 
contest the issue. "He dug the wells;' the text goes on, remem- 
ber, “which his father's servants had made and the Philistines 
had blocked up, and he gave them the names his father had 
given them. Isaac’s servants dug down and found a spring of 
living water"—that is, flowing up from down below. “The 
herdsmen of Gerar contested the find, claiming it was their 
water”! Even here the good man does not dispute or resist, 
but even yields to the herdsmen. This, you see, is what meek- 
ness really is, not when one mildly accepts being wronged by 
those in power, but when one yields place under abuse from 
those deemed to be one's inferiors. In the latter case you could 
attribute the whole thing to the meekness of the one abused, 
whereas in the former case you could perhaps say the display 
of meekness was due to the inability to resist the power of the 
wrongdoer’? 

(10) For you to learn, however, that with the king as well he 
gave evidence of meekness not because of his power but from 
his own disposition, see him acting the same way to the 
herdsmen, too. As the king had said, “‘Depart from us,” and 
at once he took himself off like someone accepting an order, 
so too in this case, when the herdsmen tried to abuse him and 
take over the well, he gave way. So that the knowledge of the 
injustice might remain for all later generations, he named the 
well from the circumstances; since they had manifested obvi- 
ous injustice, "He called the well,” the text adds, "'Injustice in 
this place"? From that time on, the name of the place was like 
a bronze column instructing later generations in the good man’s 
meekness and their malevolence. 


10. Rom 12.19. 

11. Gen 26.18—20. 

12, For the reader in later umes, there is an irony in these words in the light 
of Chrysostom's own life after arriving in the imperial city. 

13. Gen 26.20, In the Hebrew the name is given by the herdsmen. 
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(11) You see, the name of the place led each person who 
learnt the reason for the name to recognize the virtue of one 
person and, on the other hand, the others’ excess of wicked- 
ness. Consider how he increased his own virtue by giving evi- 
dence in every situation of his meekness, whereas they by the 
excess of their wickedness unwittingly had the effect of ren- 
dering him conspicuous. In fact, not content with that, they 
set upon him while he was digging another well. “He moved 
on from there and dug another well; the text says, remember, 
"but they contested ownership of that one, too, and so he 
named it Hostility"'* Consider again the good mans perspi- 
cacity: this time apparently they did not completely take over 
the well but contested its ownership, and having an eye to the 
notoriety of the injustice they made off. Hence he called it 
Hostility, since it proved to be the occasion of hostility. 

(12) Though he had to put up with this kind of thing from 
the inhabitants day by day, so to say, he never grumbled, nor 
gave evidence of faintheartedness, nor gave himself up to the 
following thoughts or words: Have I not the authority to own 
even wells? Have I become bereft of favor from on high? Have 
I lost the providence of the Lord? No, he had no such thoughts; 
he did not reason that way; rather, he bore it all with complete 
meekness. Hence he enjoyed even greater assistance from on 
high. [460] These happenings, you see, were a kind of exer- 
cise, so to say, of the good man’s virtue. "He moved on from 
there,” the text says, remember, “and dug another well, which 
they did not contest. He called it Open Space, saying, ‘For the 
reason that the Lord has now widened our territory and has 
caused us to grow upon the land: ”™ 

(13) See the good man’s sound attitude: when they tried to 
take over the former wells, he did not grumble, did not resist, 
but simply left a reminder of their wickedness recorded in the 
name of the wells; but in this case, by contrast, when no one 
provided any obstacle, he enjoyed the fruit of his labors in 
peace; he attributed it all to God. “He called it Open Space,’ 


14. Gen 26.21. Again the Hebrew and the Greek differ as to who does the 
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note. Then he interprets the name itself: I call it, the text says, 
Open Space, “‘for the reason that the Lord has now widened 
our territory and has caused us to grow upon the land?” Do 
you see his godly attitude in making no mention of the inter- 
vening difficulues but remembering only the good things and 
giving thanks for them, saying, "'For the reason that the Lord 
has widened our territory and has caused us to grow upon the 
land'"? Nothing, in fact, is so welcome to God as a responsive 
and thankful soul; each day he does us all countless favors 
whether we will it or not, whether we realize it or not, yet he 
looks for nothing more from us than that we pay him thanks 
for what is done to us so that he may offer us in turn greater 
reward for this. 

(14) To learn this, see this good man once more granted a 
vision from on high because of his deep gratitude. You see, 
after he had given adequate proof of his virtue in respect of 
both the inhabitants of Gerar and the king, who was bringing 
pressure to bear on him, as well as the herdsmen, who were 
stealing his wells, the loving Lord wanted, as it were, to 
strengthen his resolve and was also appreciative of his great 
meekness. So when "he went up from there to the Well of the 
Oath, the Lord appeared to him that night and said, ‘I am the 
God of your father Abraham. Don't be afraid: I am with you, I 
will bless you, and I will multiply your descendants for the 
sake of your father Abraham: "!6 

(15) "He appeared to him that night,” the text says. Con- 
sider God's great care: to regain his friendship and make him 
have confidence, he appears to him and says, “‘I am the God 
of your father Abraham;" the one who made your father fa- 
mous, brought him to such great affluence and transformed a 
stranger into a figure more famous than the local inhabitants. 
I am the one who caused him to increase to such an extent 
and gave evidence of marvellous providence in his regard in 
all situations. It is I, so, ^'don't be afraid?” What is the mean- 
ing of "'don't be afraid’”? Don't be surprised at these things, 
being driven out by Abimelech, being wronged by the herds- 
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men. Your father also suffered many such things and was shown 
to be more conspicuous through them. So don't let these things 
frighten you: “‘I am with you;" remember. Out of a wish both 
to demonstrate your particular virtue in your meekness and 
also to make clear to everyone those people's evil intent, I allow 
these things to happen so that I may reward you for them: *'I 
am with you,” remember. Hence you will be invincible, might- 
ier than your foes and stronger than those who abuse you. My 
care will make you the envy.of them: “‘I will be with you, re- 
member; I will bless you and multiply your descendants for 
the sake of your father Abraham.” 

(16) Notice God's loving kindness. He had said, “‘Iam the God 
of your father [461] Abraham?” and had shown how he had 
made the patriarch his friend to the extent that he deigned to 
call himself thé God of Abraham: the Lord and Creator of the 
world said he was one person's God, not limiting his lordship 
to the patriarch but demonstrating his great favor for him. 
Now he says, To such an extent have I made him my friend 
that in my estimation he is worth as much as all the others put 
together— hence, “‘I will multiply your descendants for the 
sake of your father Abraham.” I owe him great rewards for his 
obedience to me, so for his sake, “‘I will multiply your descen- 
dants?” At one and the same time he encouraged him to emu- 
lation in displaying a like virtue. 

(17) “Then, since God had promised him such great reward, 
he built an altar there,” the text goes on, "and invoked the 
Lord by name. He pitched his tent there?!" What is the mean- 
ing of “he built an altar there"? He offered thanks to the Lord, 
it means, for showing so much care for him. "Isaac's servants 
dug a well there? Now the good man was secure; the one who 
had said, “‘I am with you; I will bless you and will multiply 
your descendants; " all of a sudden granted him fame and made 
him the cynosure of all eyes. 5ee, for example, Abimelech, 
who had tried to drive him out in the words, “‘Depart from 
us;" now seeking him out. "Abimelech went to him,” the text 
says, remember, "accompanied by his majordomo and his com- 
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mander in chief. Isaac said to them, "Why do you come to me, 
you who have shown me hatred and sent me away from you?’ "!? 

(18) See how much mildness the good man shows: seeing 
before him those who had driven him off and shown him so 
much hatred and who now appeared before him in the role of 
suppliants, he did not adopt a highhanded attitude with them, 
nor was he elated in the vivid recollection of God's words to 
him, nor did he assail the king in his confidence in the Lord's 
power. Instead, once more, he gave evidence of his habitual 
meekness and said to them with great gentleness, “‘Why do 
you come to me, you who have shown me hatred and sent me 
away from you?” Why have you deigned, he said, to come to 
me, whom you drove out, whom you hated? "They replied: 
"We have clearly seen that the Lord is with you, and have said, 
"Let there be a sworn treaty between us and you"; we shall 
reach an agreement with you not to do us harm just as we were 
not hurtful to you, and in the manner that we treated you well 
and sent you on your way peacefully. The Lord bless you? "!? 

(19) See how great the force of meekness and the power of 
virtue: those who only days before drove him out now come 
before this stranger, this refugee, this nomad, and not only 
excuse themselves for what they have already done and beg 
pardon for their sins, but they also sing the good mans praises, 
reveal the fear he has instilled into them, admit their own short- 
comings, and testify to the good man’s great power. After all, 
what could be more potent than the man with God on his 
side? "'We see that the Lord is with you?” the text reads. Where 
did you get such knowledge from? Actually, they say, the events 
themselves acted as instruction for us: we recognized that even 
while being driven out you proved more powerful than those 
driving you out. While being abused you proved superior to 
those abusing you, and we perceived from the sequence of 
events that you enjoy great favor from on high. 

(20) Now, this too was an effect of God's planning, that their 
minds should be madc to quail before the good man and that 
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such knowledge should be instilled into them. Since then we 
realize that [462] the Lord is with you, "'Let there be a sworn 
treaty between us.” See how under the influence of conscience 
they hasten to accuse themselves, with no one else obliging 
them or reporting the facts. After all, the text says, if you have 
done no wrong, why are you requiring a treaty of the good 
man? This is what injustice is like, however: day in and day out 
it gnaws at the conscience, and, despite the silence of the 
wronged person, the wrongdoers think a penalty is demanded 
of them, and they daily become anxious, as it were subscribing 
to vengeance on their crimes. When they actually realized this, 
they said, "'Let there be a sworn treaty between us and you.” 
Then they described the kind of sworn treaty they wanted: 
"*We shall reach an agreement with you not to do us harm just 
as we were not hurtful to you?” 

(21) See how under the influence of dread and anxiety they 
contradict themselves: “‘not to do us harm.” Why are they 
afraid of the good man in this way, seeing him displaying such 
remarkable meekness towards those who abused him? But it 
was the incorruptible judge, conscience, that prompted them 
so that they came to an understanding of the extent of the 
ingratitude they displayed to the good man; hence, under the 
influence of fear and dread, they did not comprehend how 
they spoke in contradiction. “‘Not to do us harm?” they said, 
“just as we were not hurtful to you?" Why, then, did they drive 
him out? The good man, however, did not look for a settling of 
accounts, nor did he contest what was said by them. “And in 
the manner that we treated you well;" they said, “‘and sent 
you on your way peaceably. The Lord bless you now.” You see 
that they feared vengeance from on high. ‘They were aware 
that even if out of meekness he would not take revenge for 
what was done to him, yet the one who had given evidence of 
such wonderful providence in his regard would call them to 
account for what they had done to him. Hence, to appease the 
good man they hastened to look for an agreement, both by 
way of atoning for what they had already done and to win 
security for themselves for the future. 

(22) “He prepared a reception for them”; the text goes on, 
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"they ate and drank. Rising in the morning they took an oath 
to each other. Isaac sent them on their way, and they left him 
with good wishes"? See the good man’s friendliness in dealing 
with them without vindictiveness, not only making no refer- 
ence to what had been done to him, but also displaying great 
hospitality to them. “He prepared a reception for them"; the 
text says, remember, "they ate and drank" He wanted to as- 
sure them by means of the banquet that he nourished no rec- 
ollection of what had been done to him by them. "He sent 
them on their way" the text says, "and they left him with good 
wishes? In this way Sacred Scripture suggests that they had 
arrived with great trepidation in the expectation of danger, 
and from anxiety about everything, so to say, they hastened to 
offer the good man an explanation. Do you see how nothing is 
more potent than virtue, or more efficacious? 

(23) “Then on that same day,” the text goes on, "Isaac's ser- 
vants went off and dug a well and reported, “We have not found 
water' He called it Oath. Hence he gave the city the name 
Oath Well, which has remained up to this very day"?! See him 
in this case, too, giving the place a name from what had hap- 
pened. I mean, since they dug the well and found nothing on 
the day they took oaths to each other, he gave the place the 
name Oath Well so that it should be a reminder of what 
happened. 

(24) Do you see how this good man, without the benefit of 
instruction from the Law or anyone else to look to for exam- 
ple, but simply following his father and guided by the instruc- 
tion innate in his conscience because of [463] human nature, 
displayed such sound judgment? I mean, these events not 
only demonstrated this good man's meekness but also revealed 
in his very behavior his fulfillment of Christ's counsels. What 
Christ said by way of direction and exhortation to his disciples, 
not only to love those who love them but also to show love for 
enemies,? this man fulfilled in advance, displaying such hos- 


20. Gen 26.30—31. 

21. Gen 26.32—33. The LXX denies the discovery of water mentioned in 
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pitality to those who betrayed awful hatred towards him and 
banishing from his soul the passion of vindictiveness. 

(25) So what excuse would we deserve if despite the age of 
Grace, so much instruction, and the Savior’s counsels, we were 
still unable to measure up to the same standard as this good 
man? Why do I say the same standard? We don't even succeed 
in coming near it. I mean, such an extraordinary degree of 
wickedness has prevailed today that loving those who love us is 
rare. So what hope of salvation will we have if we prove to be 
inferior even to the tax collectors? As Christ said, “If you love 
those who love you, what remarkable action is that? Don't even 
the tax collectors do the same?”** Whereas Christ wants us to 
reach the very summit of virtue, and so, wishes us to be supe- 
rior to them, we on the contrary strive to be inferior even to 
them. Why mention tax collectors? ‘They are worse even than 
brigands, grave robbers, and murderers. After all, each of these 
loves the people kindly disposed to him, and often even brings 
himself to run risks for them. So what would be more pitiable 
than we if, after being accorded such wonderful love from 
God, we were found to be worse than people who had commit- 
ted countless crimes? 

(26) Having in mind, therefore, I beseech you, both the mag- 
nitude of the punishment incurred on that score and the 
extraordinary degree of the shame stemming from it, now at 
this late stage, at least, let us acknowledge our special nobility, 
believe in Christ's teaching, and not only love with sincerity 
those who love us, shunning from our soul all envy and jeal- 
ousy, but, even should some be unkindly disposed towards us, 
let us make it our concern to love them as well. There is no 
other way, after all, for us to succeed in being saved than by 
taking this path. Let us make it our concern to love them more 
than those who love us, for the reason that they are, in fact, the 
means of bringing us countless blessings. This, you see, is the 
way we succeed in finding forgiveness of our sins and making 
supplication to Ged with a humble mind and contrite soul. I 
mean, when a person is free from all hatred and has the mind 
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settled peacefully, he wins much favor from on high when call- 
ing on the Lord with great insistence. May it be the good for- 
tune of us all to be granted this, thanks to the grace and loving 
kindness of our Lord Jesus Christ, to whom with the Father 
and the Holy Spirit be the glory, now and forever, for ages of 
ages. Amen. 
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"Now, Esau was forty years old when he took as his wife Judith, 
daughter of Beel the Chettite, and Basemath, daughter of Elom 
the Evite. They were at odds with Isaac and Rebecca"! 


WgP|OME Now, [463] today we will take up the sequel to 
x4 what was said yesterday, if you don't mind, and ex- 
8 pound each phrase in the text to the extent of our 
ability so that we may gain some [464] benefit from it and thus 
go off home. So let us look at the beginning of what was read.” 
"Now, Esau was forty years old when he took as his wife Judith, 
daughter of Beel the Chettite, and Basemath, daughter of Elom 
the Evite. They were at odds with Isaac and Rebecca? See how 
much can be learnt from these few words. I mean, why did it 
indicate to us Esau's age? Not idly, but for us to learn from it 
Isaac's advanced years and the fact that he was now well beyond 
his prime. You see, if we recall what was said before, that at the 
time he married Rebecca he was in fact forty years old, whereas 
when the children were born he was sixty, we will realize that 
now at a hundred he had reached the height of old age. Since, 
in fact, it is next about to recount to us that because of his age 
he had poor eyesight, accordingly it indicates his age to us so 
that we might be in a position to know precisely Isaac's time of 
life. So, it said, "Now, Esau was forty.” 
(2) Then for us to learn the boy's indiscretion in taking brides 
from races he should not have, it revealed to us that one was 
from the race of the Chettites, the other from the Evites. Yet 
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knowing as he did the pains taken by the patriarch in giving 
express orders to his servant to select a bride for Isaac from 
his own tribe and the fact that their mother Rebecca came 
from Charran, he should not have set his mind on any such 
thing. In order, however, to show from the outset the undisci- 
plined character of his behavior, he took those wives before 
seeking advice. And for us to learn their intractable nature, 
Scripture says, “They were at odds with Isaac and Rebecca? 
What could be more galling than this antipathy when they 
were due to show complete respect and not only did not do 
this but were even prepared for hostility? 

(3) It is not idly, however, that the narrative tells us all this 
but for the purpose of your learning later, when you see Re- 
becca showing great favor to Jacob, that the action was not 
taken without good reason. But for the time being let us turn 
to the text itself, lest we get ahead of ourselves. “Now, after 
Isaac had grown old and his eyesight faded" —he could no 
longer see because of his old age, it is saying, note— “he sum- 
moned his elder son Esau and said to him, ‘My son, I have 
grown old and there is no knowing the day of my death. So 
now get your belongings, your quiver and bow, and go out into 
the open country and catch me some game; make me the food 
I like, and bring it to me to eat so that my spirit may bless you 
before I die?”’ Notice in this, dearly beloved, God's ineffable 
wisdom: whereas the father gave evidence of natural affection 
by giving these directions to Esau, the wise and resourceful 
Lord caused his own prediction to be brought to pass by means 
of Rebecca, thus teaching us the power of virtue and mildness 
of manner. I mean, one son considered himself to hold pride 
of place by birthright and by his father’s preference for him, 
and yet was suddenly found to be bereft of all this; the other 
son, on the contrary, being endowed with homely virtues and 
enjoying the help of favor from above, won his father's [465] 
blessing against his will. Nothing is more powerful than the 
person helped by that mighty right hand. 


3. Gen 27.1—4, Chrysostom’s text omitting Esau's brief interruption to Ja- 
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(4) In any case, look carefully at all this so as to learn the 
extraordinary nature of God's designs: one man enjoyed favor 
from that source and was accorded great cooperation in every- 
thing so that the father's blessing was transferred to him; the 
other lost everything, forfeiting what was his because of the 
evil of his ways. “Now, Rebecca,’ the text goes on, "heard Isaac 
speaking to his son Esau. Esau went off into the open country 
to catch game for his father. Rebecca spoke to her younger 
son: Why did it add “younger”? Since it had said before that 
"Isaac summoned his elder son;' it now says "to her younger 
son" so that we may learn to whom Rebecca is now speaking, 
that is, to Jacob. "'Look, I heard your father speaking to your 
brother and saying, "Bring me game, and make me food so 
that I may eat and bless you in the Lord's sight before I die?" "5 
I heard your father saying this to your brother Esau. “‘So now, 
son, listen to my instructions to you: go to the flocks, bring me 
from there two fine, tender kids, and 1 will make them into 
food for your father of thc kind hc likes, and you will take it to 
your father. He will eat it, and so your father will bless you 
before he dies? "^ 

(5) See a mother's affection, or rather God's designs: he it 
was who both prompted her to making plans and also made 
sure all turned out well. Do you see the mother's excellent 
planning? See also Jacob's circumspection in showing his mild- 
ness of manner in his reply. "He replied to his mother: 'My 
brother Esau is hairy, whereas my skin is smooth. Perhaps my 
father may touch me, and I will appear ridiculous to him and 
bring on myself a curse, and not blessing?" Remarkable the 
child's dutifulness and his respect for his father: 1 am afraid, 
he says, my efforts may have the contrary effect, I may seem 
out of step with my father's wishes and win a curse instead of a 
blessing. So what does Rebecca do, this extraordinary woman 
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of great affection? Since she was not concocting this only out 
of her own thinking but was also implementing the prediction 
from on high, she took every care to banish fear from the child 
and instil courage so as to bring off the plan; instead of prom- 
ising him that he would be able to deceive his father and elude 
detection, what did she say? “*Let the curse on you fall on me, 
child; just heed my word, and go and fetch it for me?" Even if 
anything like this should happen, she is saying, you personally 
will suffer no harm. So don't be afraid: take heart, “‘heed my 
word,” and do what I advise you. ‘This really is a mother’s love, 
readily accepting everything for her child’s sake. 

(6) With these words she succeeded in banishing fear from 
the child. “He went and got them and brought them to his 
mother. She made food the way his father liked. Rebecca took 
the good clothes of her elder son which she had in the house 
and put them on her younger son; the skins of the kids she 
wrapped around his arms [466] and the bare part of his neck. 
She put the food and the bread which she had made into the 
hands of her son Jacob, and he took them in to his father? 
Notice here, I ask you, along with Rebecca's affection, her great 
wisdom as well: since it was mentioned previously that one was 
hairy and the other smooth of skin, she clad him in Esau’s 
clothing, the text says, and covered his skin, disguising him all 
over so as to bring off the deception, and after putting the food 
and bread into his hands she had him take it to his father. 

(7) Consider here again, I ask you, how it was all due to 
grace from above. I mean, whereas we contribute our utmost, 
we enjoy in generous measure as well cooperation from God. 
You see, in case we show indifference and prove recalcitrant, 
he wants us also to make an effort so that in this way our con- 
tribution may be demonstrated. It is neither the case that every- 
thing is due to help from on high (rather we, too, must con- 
tribute something), nor on the other hand does he require 
everything of us, knowing as he does the extraordinary de- 
gree of our limitations; on the contrary, out of fidelity to his 
characteristic love and wishing to find some occasion for dem- 
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onstrating his own generosity, he awaits the contribution of 
what we have to offer.'? 

(8) This is what happened in the present instance, too: Jacob 
and Rebecca had done what was expected of them, the one 
needing his mother’s advice, the other playing her part com- 
pletely; so at that stage the good Lord caused this part, more 
difficult than all the others, to be achieved with ease, keeping 
the plot from being noticed by Isaac. I mean, when he brought 
the food to his father, "he said, ‘Who are you, child?’ Jacob 
replied to his father, ‘I am Esau, your firstborn son; I have 
prepared something for you as you told me. Sit up and eat 
some of my catch so that your spirit may bless me? "!! Consider 
I ask you, how much anxiety Jacob had in saying this: at the 
outset he had said to his mother, J am afraid | will bring a 
curse on myself, not a blessing; how much trepidation did he 
now experience in playing this role? 

(9) Since, however, God cooperated in his doings, he brought 
it all off. Whats this, then, someone may say —did God coop- 
erate in such duplicity? Don't idly pry into what happened, 
dearly beloved; rather, grasp its purpose in not being done for 
the reason of earthly greed but because he was anxious to win 
his father’s blessing. Otherwise, if you intend to concentrate 
simply on the outcome and not examine the purpose in every 
case," be careful not to class the patriarch as an infanticide 


10. We have had occasion to remark before on the semi-Pelagian tinge 
to Chrysostom's statement of the relationship of human effort to divine 
grace, this being germane to his admonition about indifference and enthusi- 
asm. Here Chrysostom develops his thinking most fully to remove all 
misunderstanding. 

11, Gen 27.18— 19. 

12. It is noteworthy that Chrysostom senses the paradox in the “good man" 
]acob's behavior without having the critical resources of today's commentator 
to do other than rationalize. Cf. Speiser on similar lines: "In evaluating the 
content of the present account, it is essential that we dismiss at the outset the 
various value judgments with which the story has been encumbered. For it 
goes without saying that the task of the interpreter is not to justify or sit in 
judgment, to condone or condemn, but only to inquire what the given source 
means in terms of its own context or background. To be sure, the background 
has been clarificd only in relatively recent mes, thanks to modern discover- 
ies” (Genesis, 211). Lacking such knowledge of these sources, Chrysostom is 
obviously uncomfortable with his habitual recourse to rationalizing, and has 
to invoke the principle of divine transcendence to stifle further debate. 
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and Phinees as a murderer. The former, on the contrary, far 
from being an infanticide was as affectionate as the next man, 
and the latter, far from being a murderer, was instead a model 
of zeal. After all, each of them was carrying out God’s wishes. 
Hence, one was accorded a great reward from above for his 
obedience, whereas the other was celebrated for his zeal: 
“Phinees arose and offered appeasement,” Scripture says, re- 
member. So if murder and infanticide were acceptable when 
done according to God’s intentions, and we focus, not on the 
deeds, but on the purpose of the doers and the attitude of 
those responsible, much more in this case too should we rea- 
son this way. 

(10) Accordingly, don’t take the view in this case that the 
words spoken by Jacob were deceitful; rather, consider that 
God wanted [467] his prediction to take effect and so arranged 
everything to happen this way. For proof that God was expe- 
diting it all and making difficult things easy, see how the good 
man was unable to detect the deceit but believed the words of 
Jacob, enjoyed the food, and rewarded him with blessings. Esau 
did not return from his hunting until it was all over, so that we 
might realize from all indications that the episode happened 
according to God’s intentions. “Isaac said,’ the text goes on, 
"*How is it, my child, that you found it so soon?’ He replied, 
"The Lord God gave it into my hands?"'* Jacob was still in a 
state of anxiety and his apprehension increased, all this hap- 
pening for us to learn from it that the loving Lord does not 
idly give evidence of his characteristic providence unless he 
sees on our part as well fervor in action. In other words, I ask 
you, dearly beloved, don't pass by the anxiety in this case, but 
rather notice that his whole enterprise was at risk and he was 
in fear and trembling in case he should, for the sake of bless- 
ing, fall under a curse. 

(11) Then the text goes on: "Isaac said, 'Come close to me 
and let me feel you to see if you are my son Esau or not"? 
From his voice, you see, the good man was somewhat uncer- 


13. Psalm 106.30. 14. Gen 27.20. 
15. Gen 27.21. 
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tain, but since God's design had to take effect, he was not al- 
lowed to detect the subterfuge. “Jacob came close, and he felt 
him and said, Although the voice is Jacob's voice, the hands 
are Esau's hands? He did not recognize him.”'® See how it shows 
that the whole thing was due to the grace of God, who was 
ensuring that he understood nothing of what was happening 
and that Jacob won his father's blessing. "He did not recognize 
him, since his hands were like the hands of Esau. He asked, 
Are you my son Esau?" "" See again how Sacred Scripture re- 
veals that the good man hesitated: "He asked, Are you my son 
Esau?’” for us to realize from this as well that the father acted 
completely under the influence of natural affection, whereas 
God, who sees everything in advance and distinguishes his ser- 
vants by the virtue of their behavior, arranged everything in 
this way. The text goes on: “He replied, ‘I am?” 

(12) Since he had asked, "Are you my son Esau?'" and he 
replied, *'I am;" he went on: "'Serve it to me, and I will eat of 
your catch, child, so that my spirit may bless you.” (Jacob was 
now almost over his anxiety.) “He served his father the food 
and brought him wine, and he drank it. He said to him, 'Come 
close to me and kiss me, child?! He came close and kissed him; 
he caught the fragrance of his garments, and blessed him in 
these words.” Note the minute observation? of Sacred Scrip- 
ture: he had asked, * Are you Esau?’” and he replied, "'I am”; 
he felt him once more, and, being somewhat uncertain of his 
voice, he became suspicious and asked again, “Are you my son 
Esau?” He replied, ‘I am?" Then he served him the food, and 
he ate. At that point Scripture adds, “He kissed him and blessed 
him": in case anyone should think he conferred the blessing 
on the person of Esau rather than on the one he kissed, Sa- 
cred Scripture accordingly mentioned that he kissed him and 
blessed the one he kissed. 

(13) *He caught the fragrance of his garments and blessed 
him in these words: ‘Lo, the fragrance of my son, like the fra- 


16. Gen 27.22—23. 

17. Gen 27.24 somewhat abbreviated. 

18. For Chrysostom's use of xapatripnotc, as here, in place of the morc 
habitual éxprBeta, see Homily 43 note 2. 
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grance of a lush field blessed by the Lord. The Lord will give 
you [468] a share of the dew of heaven and the richness of the 
earth, and will grant you an abundance of grain and wine? "'? 
He will give it to you, he is saying, to the one who served me 
the food, the one kissed by me. ““Let nations serve you'":?? see 
how he prayed for an abundance of necessities for him, and 
then the control of nations, forecasting ahead of time the pros- 
perity destined to be his and the expansion of his descendants. 
“And let rulers bend the knee before you’ ": his prayer for him 
is for mastery not only of nations but also of their rulers. "'Be 
master of your brother’”: see how the good man, all unawares, 
is to be master by God's will. He made all these dispositions 
with the aim of having this man, so worthy for his virtue, be- 
come the personal beneficiary of the blessing. "'Your father's 
sons will bend the knee to you'": Scripture is accustomed to 
call the whole family "sons", so in this case as well, one could 
call those due to be Esau's descendants "sons of your father"; 
after all, Isaac had no other son than these. 

(14) “‘Cursed be he who curses you; blessed be he who blesses 
you?" Behold the crown of blessing; behold the summit of all 
good things, to be the object of blessing. Do you see God's 
loving kindness? Not only is one who was afraid of winning 
curse in place of blessing accorded blessing from his father in 
generous measure, but a curse as well falls on those who ven- 
ture to curse him. Let us learn from this that when one is bent 
on managing his affairs according to God's pleasure, he enjoys 
such cooperation from on high as to have an acutal experi- 
ence of it in practice. I mean, who would be surprised or 
amazed at God's ineffable designs in that Esau did not return 
from his hunting before the development of the drama had 
reached its denouement, with the other mans receiving the 
blessings from his father and going his way? This in fact is 
what blessed Moses intended to teach us by adding, "After Isaac 
finished blessing his son Jacob, and he left the presence of his 
father Isaac, lo, his brother Esau returned from the hunt?! 


19. Gen 27.27 —28. 20. Gen 27.29. 
21. Gen 27.30. 
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(15) See how it was not idly or by chance that after one of 
them left the other immediately arrived; rather the purpose 
was that in all ignorance he too should serve food and learn 
from his father the full development of the affair. You see, if 
he had arrived in time to catch his brother in the act, he would 
perhaps have slain him under the influence of rage; after all, 
since he formed this intention later, all the more would he 
have been guilty of it at the height of the affair. But the hand 
of God was active to preserve the young man: while it ren- 
dered him deserving of blessing, it deprived the other of bless- 
ing and birthright. "Now, on arrival,” the text goes on, "he too 
prepared food and brought it to his father saying, 'Let my fa- 
ther sit up and eat some of his son's catch, so that your spirit 
may bless me; "*? 

(16) See the good man once more alarmed and thrown into 
confusion: on hearing him, “he said, ‘Who are you?’ He re- 
plied, ‘I am Esau, your firstborn son??? See how in his sense 
of self-importance in the affair he was not content to say, “‘I 
am Esau,” but added “‘the firstborn?” “Isaac was overcome 
with deep shock and said, ‘Well, who was it that caught game 
for me and brought it to me? I ate it all before you came, and I 
blessed him, and he must remain blessed: ””* See how the good 
man is also at a loss in recounüng to him what happened, how 
he added insult [469] to injury by concluding, “‘I blessed him, 
and he must remain blessed?!" Now, the good man did this 
with God's wisdom directing his tongue, so that the other man 
might be in a position to know everything precisely, namely, 
that he would no longer benefit from birthright or hunting. 

(17) “Now, on hearing this, Esau gave vent to a very loud 
and bitter cry"?* What is meant by "a very loud and bitter cry"? 
By his voice he betrayed his rage and the excessive anger that 
filled him on learning this. "He said, 'Bless me now, too, fa- 
ther’ He replied to him, ‘Your brother came under false pre- 
tences and took your blessing’”’* Your brother, he is saying, 
came ahead of you and won all the blessing in generous mea- 


22. Gen 27.31. 29. Gen 27.32. 
24. Gen 27.39. 25. Gen 27.34. 
26. Gen 27.34—35. 
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sure. For you to realize that grace from on high was cooperat- 
ing in the good man’s deception, see how he admits this in the 
words, “Your brother came under false pretences,” as if mak- 
ing excuses to his son and teaching him, I didn't realize it was 
on him that I was conferring blessings, I was ready to give 
them all to you, but he “‘came under false pretences and took 
your blessing"; he took what was prepared for you; it wasn't 
my fault. 

(18) “Esau replied, ‘Rightly was he named Jacob: this is now 
the second time he has supplanted me, taking my birthright 
and now taking my blessing: ”®” It was not to no purpose, he is 
saying, that he was given this name: his name means sup- 
planting, as he demonstrated in my regard, robbing me of 
both birthright and blessing. So what did Esau say to Isaac? 
“‘Haven't you kept a blessing for me, father?’ Isaac replied to 
him? Accept the idea, he goes on to say, that I poured out 
every blessing on him “‘in making him your master" See how 
he begins with this point and mentions nothing else, suggest- 
ing to him only his servitude and subordination, saying, "Since 
I have made him your master and his kinsmen servants to him, 
and have assured him of grain and wine, what can I do for 
you, child?” There is nothing left now: if I have made him 
your master and all his kinsmen servants to him, and have 
prayed for an abundance of necessities for him, what else is 
now left? 

(19) "Esau said to his father, 'Surely you have more than one 
blessing, father? Bless me now too!” Hearing his father say, 
“I blessed him, and he must remain blessed; " and then also 
explain that blessing to him fully, he said at that point, “ ‘Bless 
me too, father; surely you have more than one blessing?” I 
mean, surely it is not impossible for you to grant a blessing to 
me, too, the one so loved by you, your firstborn, the one sent 
hunting by you? With these words he upset his father. "Isaac 
was in a state of shock"; the text goes on, remember, "Esau 
gave a loud cry and burst into tears" He saw his father at a 


27. Gen 27.36. 28. Gen 27.37. 
29. Gen 27.38. 
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loss, unable and unwilling to reverse what had happened; so 
he added tears to his cries in his wish to bring his father to 
deeper sympathy. Isaac had pity on him and said, “‘Your dwell- 
ing will partake of the richness of the earth and the dew from 
heaven above. You will live by your sword, and you will be your 
brother's slave; but the time will come when you will loosen 
and remove the yoke from your neck?" Since you, too, are 
desirous of enjoying my blessing, understand that it is not 
possible [470] for me to go contrary to God's will; but I will 
pray for enjoyment of the dew of heaven for you also. Realize, 
however, that you are destined to follow a warlike way of life: 
"*You will live by your sword, and you will be your brother's 
slave.” 

(20) Let no one, however, who hears this be surprised at 
seeing the brother later turned vagrant for fear of him and 
moving on to a foreign country; and let no one think the proph- 
ecy had failed just by attending to its initial developments. I 
mean, when the Lord promises something, even if we see things 
turning out in the beginning contrary to the promise, let us 
not be disturbed; after all, it is not possible that it would ever 
fall short of realization. ‘This kind of thing happens, however, 
so that good people may in every circumstance be rendered 
more conspicuous and thus bring to the notice of all of us the 
abundance of God’s power. You will find this so with all good 
people if you are prepared to scrutinize all their stories pre- 
cisely, as exemplified in this instance too. I mean, don’t just 
have an eye to the fact that he now turns fugitive, but consider 
his notoriety later, in that with the passage of time the very 
man who had been object of fear to him shows him such great 
respect, and that after the trials of exile he acquired such im- 
portance that his descendants developed into an innumerable 
multitude and a whole nation was distinguished by his name. 

(21) Now, however, Sacred Scripture teaches us his brother’s 
rage and thoughts of murder in saying, “Esau was angry with 


go. Gen 27.39—40. The partitive in v.39 suggests in the Hebrew depriva- 
tion rather than participation, as does the sense of the whole passage; but 
Chrysostom’s reading of the Greek version is to the contrary. 
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Jacob over the blessing which his father had given him.”*! For 
us to learn that this was not simply any casual rage, it sug- 
gested to us the excessive degree of his evil in the language. 
*He was angry" the text says, note—that is, he was in that 
condition, he stayed that way—so as to make obvious even by 
the choice of words the attitude hidden beneath the surface. 
“Then he said in his heart,’ the text goes on, remember, “‘Let 
the days of mourning for my father approach so that I may kill 
my brother Jacob?" ‘Io be sure, the angry person is no less out 
of his wits than those who are insane. I mean, consider how, 
just as with insane people, that demon takes possession of them 
and drives them out of their mind, forcing them to do things 
contrary to what is seemly. You see, they don't see things prop- 
erly, and instead of performing worthwhile things any longer 
they do everything as though their perception was blinded 
and their judgment impaired. Angry people are like that, not 
recognizing those present, forgetful of kinship, making no ac- 
count of affection, habit, importance, or anything else; instead, 
they are completely under the power of anger and are thus 
carried over the cliff, 

(22) So what could be more pitiable than such people when, 
swept up in this passion and made its victims, they are carried 
on to murder? Hence blessed Paul, in his wish to root out the 
evil, wrote by way of exhortation, "Let all rage, anger, and abuse 
be removed from among you, and every other wickedness as 
well?*? My wish is, he is saying, not only that you not become 
angry or enraged, but that you not treat your neighbor with 
abuse, referring here to the abuse brought on by anger. You 
see, whenever passion is stirred up from within and the heart 
swells, the tongue no longer succeeds in uttering mild words 
but betràys the tendencies of the heart and causes the person 
to treat the neighbor with abuse. So, in his wish that they be 
persuaded by him to live in lasting peace, this blessed man 
said, “Let all rage? (showing what all rage is, the kind pro- 
voked by anything at all) "all anger [471] and all abuse be re- 


31. Gen 27.41. 
32. Eph 4.31. 


HOMILY 53 91 


moved from among you;" then, wishing that the very root of 
the evil be eliminated and be rendered fruitless, he says, "and 
all other wickedness as well” 

(23) You see, the person who is in this condition rests per- 
petually at anchor, free from the billows of earth, fearing nei- 
ther storm nor shipwreck; instead, as though sailing in peace 
or resting at calm anchorage, he spends the present life apart 
from any tumult. Not only this, but he wins for himself in 
every situation the enjoyment of immortal blessings beyond all 
telling. May it be the good fortune of us all to attain them, 
thanks to the grace and loving kindness of our Lord Jesus 
Ghrist, to whom with the Father and the Holy Spirit be glory, 
power, and honor, now and forever, for ages of ages. Amen. 
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“Rebecca, however, called the younger son and said to him"! 


T 1D vou SEE [471] yesterday the deep gratitude of the 
tax collector, the Lord's ineffable love, and the extraor- 

3| dinary stupidity of the Jews?? Did you see how blessed 
Matthew instructed us all, by the way he responded promptly, 
by the way he gave evidence of such a remarkable transforma- 
tion, that the way to virtue and to wickedness lies in our own 
choice, after receiving grace from above,’ and that by zeal we 
can succeed in becoming virtuous, and, likewise, by indiffer- 
ence we can fall down the precipice of sin? This, in fact, is 
what distinguishes us from brute beasts, that thanks to the 
loving God we are endowed with reason, and embedded in 
our nature is the knowledge of good and evil. So let no one 
claim to be neglecting virtue through ignorance or through 
not having the way to it pointed out. In fact, we have an ade- 
quate instructor in our conscience, and it is not possible for 
anyone to be deprived of help from that source. I mean, at the 
time of the formation of the human being the sense of duty 
was also conferred upon him so that by giving evidence of 
personal gratitude and with loins girt for the effort virtue in- 
volves in this life, as though in some field of training, he might 
win the prize for virtue, by struggling for a brief period he 


1. Gen 27.42 abbreviated. 

2. As has happened before in this series, Chrysostom has departed from 
his text for a day to speak on a different biblical passage, evidently to do with 
the calling of Matthew, perhaps in Luke's account of it in ch.5, which refers to 
Matthew as tax collector and highlights as well the Jews’ unresponsiveness by 
contrast. De Montfaucon thinks this homily has been lost. 

3. We have seen before that this precision about the relation between divine 
grace and human effort has not always characterized Chrysostom’s remarks 
on the subject. 
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might be awarded the crown for all time, and by embracing 
virtue in this transitory age he might enjoy imperishable bless- 
ings in unending and eternal ages. 

(2) With this in mind, dearly beloved, let us not betray our 
nobility; let us not prove ungrateful for such marvellous kind- 
ness; let us not chase after the present moment of seeming 
enjoyment and thus lay up for ourselves everlasting pain. 
Rather, let us keep constantly before us that unsleeping eye 
that understands the unspoken thoughts of the mind, and in 
this spirit manage all our affairs, and, by defending ourselves 
with the weapons of the Spirit and giving evidence of our own 
gratitude, let us win favor from above so as to enjoy assistance 
from there, get the better of the enemy, render his wiles inef- 
fectual, and thus succeed in enjoying those blessings which the 
Lord has promised to those who love him.* 

(3) Accordingly, let no one have an eye to the effort virtue 
involves, but consider rather the gain springing from it and 
willingly undertake trouble for the sake of it. After all, if peo- 
ple engaged in earthly affairs become frantic over amassing 
wealth and willingly put up with anything, even foreseeing peril 
at sea, [472] shipwreck, attacks by pirates, without becoming 
any the less zealous on that account and without having any 
reason to be confident about success, what excuse have we if 
we do not gird our loins in all zeal and enthusiasm for the 
contest virtue involves for the sake of those imperishable bless- 
ings? Why do we prove so ungrateful to our benefactor, nei- 
ther considering favors previously granted nor having in mind 
those promised, but being oblivious to them all, so to say, and 
thus pass our whole life idly and to no purpose after the man- 
ner of cattle? We devote no attention to the soul but only to 
stuffing our bellies and, by so doing, bring great harm to our 
wretched bodies, on the one hand by being responsible through 
intemperance and chronic gluttony for bringing on ourselves 
countless problems, and on the other hand by allowing our 
soul to waste away from starvation. The harm is great, espe- 


4. The views of P J. Ryan in “Chrysostom—a Derived Stylist?" Vig C 36 
(1982), 5—14 on Chrysostom's use of shorter rather than longer periods, in the 
manner of Gorgias, could do with revision in the light of the Genesis homilies. 


94 ST JOHN CHRYSOSTOM 


cially as the soul is superior to the body, and, when it has de- 
parted, the body is left a corpse. 

(4) So, since we ought provide it with suitable and appropri- 
ate nourishment, we harm both soul and body if we are guilty 
of lack of moderation to them both by fattening one beyond 
need and obliging the other to waste away from starvation. 
What the Lord of all once threatened the Jewish people with 
by way of extreme indignation in the words, "I will deal you 
not a famine of bread nor a thirst for water, but a famine of 
hearing the word of the Lord;? to teach us that while one 
famine can torture the body, the other famine affects the soul, 
this very thing that the Lord threatened to inflict on them by 
way of punishment we now of our own volition secure for our- 
selves despite God's show of care for us and his provision for 
our having the advice of mentors, as well as the reading of the 
Scriptures.® 

(5) Hence I beseech you, dearly beloved,’ to shake off all 
lassitude, bestir yourselves a little, and direct all your zeal to 
the salvation of your soul. In this way, you see, you will also win 
favor from God in generous measure, and we will deliver our 
instruction to you with all the greater enthusiasm for seeing 
our advice taking effect. The farmer, too, when he sees the 
great readiness of the soil providing a harvest, for his part 
sets about the work of farming with greater zeal. In just the 
same way we too, when we perceive your progress in God's eyes 
and the fact that you are anxious to translate into practice 
what is said by us, we will give evidence, for our part, of greater 
effort in teaching, realizing as we do that our seed is not fall- 
ing on stones but that we are sowing it in deep soil of great 
richness. 


(6) You see, the reason that we deliver our instruction to you 


5. Amos 8.11. 

6. It is interesting that the sacramental spirituality Chrysostom envisages 
for his congregation includes particularly reading of the Scriptures and hom- 
ilies based on them, as well as—if less frequently cited—other sacraments 
such as confession. 

7. A further instance of that use of dyéz7 commented on in Homily 1, note 
2, which employs the word of the congregation, if not in this case a Eucharis- 
tic assembly as elsewhere in patristic usage. 
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each day? is that you may gain some profit from it and go 
off home, that your degree of virtue may be increased, and 
that we may rejoice to see your progress. I mean, surely it 
is no idle and vain purpose that we have in speaking, like 
winning commendation from you and that you go off applaud- 
ing? It is not for that purpose— God forbid —but for your 
benefit. For me the greatest and most adequate commendation 
is if someone is converted from wickedness to virtue, if some- 
one previously indifferent becomes zealous from our reminders 
—this is what brings me the greatest commendation and 
comfort, and brings you considerable advantage and spiritual 
wealth. 

(7) I have no doubt, however, that [473] you will give evi- 
dence of great zeal; in fact, I know that you have been in- 
structed by God and are even capable of advising others. 
Hence, at this point, I shall cease my exhortation on that score? 
and resume the customary teaching from the words of blessed 
Moses—or rather what was spoken to us by the Holy Spirit 
through him; by bringing some small matters to your atten- 
tion I shall spread today's banquet before you from that source. 
You heard the day before yesterday how Jacob carried out ev- 
erything recommended by Rebecca and won the blessing from 
his father by demonstrating that celebrated deception, on ac- 
count of which he enjoyed cooperation from God, and the 
object of his desires became a reality for him. But great envy 
was engendered by this in Esau, who then made preparations 
for murder. 

(8) That, you see, is what this deadly passion is like: it doesn’t 
stop until it brings the person in the grip of the passion to 
tumble over the precipice and proceed to the crime of murder. 
In other words, envy is the root of murder.” This is the way it 


8. A remarkable fact, especially as the time of Lent has long since elapsed; 
whatever of the preacher's zeal, the congregation's could hardly be in question. 

9. It has been an unusually long, rambling and vague moral introduction, 
especially in view of Chrysostom's relatively hasty commentary in the previous 
homily two days before. The lapse of a day accounts for this, it would seem, as 
occasionally elsewhere. 

10. The aphorism is more striking in Greek with the assonance of the two 
terms $0óvoc and $óvoc. | 
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was even in the beginning with Cain and Abel: the former had 
no grounds, small or great, for complaint against his brother, 
on seeing him approved by the Lord of all for the appropriate- 
ness of his gifts and himself rejected for his own indifference; 
but he was immediately prompted to envy, giving rise to the 
root of murder, at once demonstrating as well that deadly fruit 
by putting murder into effect. In just the same way in this 
case Esau beheld his brother receiving the blessings from his 
father, and under the impulse of the passion of envy he con- 
templated the destruction of his brother. 

(g) This remarkable mother, however, detected it and once 
more gave evidence of her motherly affection for her son by 
devising a plan capable of snatching him from the hands of 
his brother. “She summoned her younger son,” the text says, 
remember, "and said to him, ‘Lo, your brother Esau is threat- 
ening to kill you. So now listen to my directions? "!! Let experi- 
ence teach you, she is saying, that my advice is to your advan- 
tage; just as by previously listening to my words you won those 
great blessings from your father, so in this case, too, listen to 
my words so as to succeed in escaping your brother's hands. In 
this way, you see, you will free yourself from danger and me 
from grieving. It is likely, after all, that if he can have his way, 
he will be looking for revenge, and the intensity of my gricf 
will be increased in every way. 

(10) “‘So listen to my directions: leave here and make tracks 
for my brother Laban in Charran, and stay with him for some 
days until your brother's rage and anger is diverted from you, 
and he forgets what you've done to him; I will then arrange to 
have you sent for from there. I am afraid that I shall lose you 
two sons on the one day'"'* *'Go to my brother Laban,” she is 
saying, “‘and stay there with him?" The chances are, you see, 
that the separation and the lapse of time can achieve some- 
thing more, namely, the calming of passion, abating of envy, 
and forgetting what was done to him by you in the deception 
about the blessing. “‘He may forget what you have done to 


11. Gen 27.42~43. 
12. Gen 27.43—45. 
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him”: it is no surprise that he is furious, she is saying; hence 
it is imperative that his rage should diminish so that with the 
passage of time forgetfulness may come to him, and then you 
may be able to take up residence safely. 

(11) [474] Lest her son should take it hard being forced to 
depart for another country, see how she comforts the young 
man’s soul, saying first, “‘Make tracks for my brother Laban?” 
I mean, surely (she is saying) I am not pressing you to go away 
to some stranger? ““To my brother, and stay with him for some 
days?” A short time, she is saying, a few days, until his anger 
abates. At the moment, after all, rage is at its height in him, 
she says, and he neither shows his father any respect, now that 
he is ruled by passion, nor has he any fraternal regard in mind; 
instead, there is only one thing in view, to give free rein to his 
anger "'I will promptly arrange to have you sent for from 
there; " she says. I will have you brought back. So go off in the 
confidence that "'I will arrange to have you sent for”: my con- 
cern is for all, I am afraid for both of you in case I should lose 
you both. 

(12) See a mother's insight: in acting under her own dictate, 
or, rather, complying now with God's prediction, she advises 
her child as Christ recommends the disciples, advising them 
not to encounter danger rashly but rather to allay the fury of 
passion by withdrawal. So this advice she, too, gave her son, 
firstly advising him and strengthening his resolve so as to find 
no difficulty in departing, and then wishing to present the 
journey in a respectable guise in case the impression be given 


13. At this point De Montfaucon gravely comments—strangely for the first 
time—that double standards operate here and that Chrysostom goes along 
with the motives of Rebekah and Jacob. We have seen Chrysostom, unaware of 
modern techniques of source criticism (for instance), falling back frequently 
on his exegetical rule-of-thumb of rationalizing. De Montfaucon is right in 
saying Chrysostom treats the incident not so much as mendacium as myste- 
rium, and references in the text to God's designs, ofxovoyia, support this. Von 
Rad comments: “The real question, therefore, is what circle and what ideas 
about faith those were for which our narrator is the spokesman ... If onc 
wants to ask the narrator what his thoughts are concerning the actors in the 
story, his concern, in our opinion, will be this: he intends to awaken in thc 
reader a feeling of sympathetic suffering for those who are caught up mysteri- 
ously in such a monstrous act of God and are almost destroyed in it" (Genesis, 
280-81). 
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of yielding in the face of his brother's resentment or his father 
should get to know the true reason for his departure, namely, 
Esau's indignation against him. “Rebecca went in to Isaac? the 
text goes on, "and said, ‘I am disgusted with life on account of 
the daughters of the sons of Chet. 1f Jacob takes a wife from 
the daughters of this land, what meaning would life have for 
me?" 

(13) Nouce how she found a plausible excuse. You see, when- 
ever help from on high comes to support us, problems be- 
come simple and difficulties easy. So, since she too had the 
Lord of all seconding her intention, he put into her mind ev- 
erything capable of bringing to realization the plan in process 
for her son's survival. "*I am disgusted with life on account of 
the daughters of the sons of Chet. If Jacob takes a wife from 
the daughters of this land, what meaning would life have for 
me?” Here there seems to be a reference to the immorality of 
Esau's wives and the fact that they proved a source of great 
disgust to them. Sacred Scripture narrated to us previously, 
you remember, that Esau took wives from the Chettites and 
Evites: "They were at odds with Isaac and Rebecca.” So, wish- 
ing to remind him of this, she more or less says to him, You 
know how Esau's wives made life unpleasant for me, and how, 
on account of their hostility, I am now alienated from all the 
daughters of the sons of Chet and hate the whole race on their 
account. So if it happens that Jacob takes a wife from among 
them, what hope of survival would then be left for me? "*What 
meaning would life have for me?’” I mean, if we cant put up 
with them, if even he goes so far as to marry one of the daugh- 
ters of this land, life is over for us. 

(14) Now, on hearing this and recalling their wickedness, 


14. Gen 27.46: a further instance of the disability Chrysostom suffers from 
in having no knowledge of the sources of his text, which would allow him to 
sce the different motivation for Rebekah’s action at this point arising from a 
different narrative strand. 

15. Gen 26.34—35. Now Chrysostom goes beyond rationalizing his text to 
refer to the passage that immediately precedes 27.46 in the Priestly narrative 
—without, however, concluding that the intervening 45 verses could be from 
a different hand. Origen may have been prepared to submit the text to such 
critical scrutiny, but not Chrysostom at Antioch. 
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Isaac “summoned Jacob, blessed him, and gave him the fol- 
lowing directions: ‘Do not take a wife from the daughters of 
the Canaanites; instead, set out and make for Mesopotamia to 
the house of your mother’s father, and take a wife there from 
the daughters of your mother's brother’”'® Not content with 
this, he wanted [475] to make him more enthusiastic about his 
journey, and so he offered in turn the following blessings of 
his: “‘My God will bless you, increase and multiply you so that 
you become a league of nations. He will give you the blessing 
of my father Abraham— you and your descendants after 
you—so as to take possession of the land of your sojourn, 
which God gave to Abraham: """ See how this good man fore- 
tells everything to him and gives him sufficient support for 
his comfort by forecasting to him his return and possession 
of the land and the fact that not only will he grow into a 
multitude, but that a league of nations will come from his 
descendants. 

(15) On hearing this the young man carried out his father's 
wishes and travelled to Mesopotamia to his mother's brother, 
Laban. But Esau, in turn, came to learn that Jacob had been 
blessed by his father and had received a command not to take 
a wife from the daughters of the Canaanites, and had, instead, 
set out for Mesopotamia, as though bent on correcting his own 
error and appeasing his father; so "in addition to his wives,’ 
the text goes on, "he married, as well, the daughters of Ishmael, 
Abraham's son?!? Do you see, dearly beloved, how much per- 
spicacity this loving mother showed in rescuing Jacob from 
danger by supplying a plausible excuse for his journey, neither 
highlighting Esau's wickedness nor revealing the reason to the 
father, but giving appropriate advice to her son so that he might 
be persuaded through fear to accept what was said by her and 
propose a convincing plan to his father? Hence the good man 


16. Gen 28.1— 2. Chrysostom does not permit himself the worrying distrac- 
tion of how a blind old man at the point of death has now recovered full use of 
his faculties— convenient limits, again, to his habitual ġxpipeia. 

17. Gen 28.3—4. 

18. Gen 28.9. Chrysostom is making haste again, and intervening verses 
arc omitted as insignificant. 
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went along with what she said and sent Jacob on his way after 
plying him with his blessings. 

(16) Now, if you don't mind and aren't too tired, let us see 
how Jacob made his journey. You see, we will be in a position to 
gain no little advantage from it if we pay close attention. After 
all, the life of good people contains lessons in thorough com- 
mon sense. See at any rate in this case the young man, who 
had been reared at home and had never experienced the rig- 
ors of travel, life in a foreign country, or any other kind of 
hardship, taking to travel with ease, and learn from this the 
extraordinary degree of his common sense. “Jacob left Oath 
Well,’ the text goes on, "and set out for Charran. On reaching 
a certain spot he stopped for the night, the sun having set; he 
took some stones from the place, put them under his head 
and settled down for the night in that place"? Do you see his 
common sense beyond all telling? Do you see how the ancients 
did their travelling? A man reared at home (I'm repeating the 
same point, note), the recipient of tender loving care (“he was 
a simple man,’ the text says, remember, "who stayed indoors")? 
he made no use of beasts of burden when intending to travel, 
nor of reünue, nor of supplies. Instead, anticipating the apos- 
tolic pattern, he just took to the road. 

(17) When the sun was setting, the text tells us, he slept 
where the night came upon him: "He took a stone and put it 
under his head? See the young fellow's manly spirit: he used 
the stone as a pillow and slept on the ground. Consequently, 
since he was imbued with common sense and a manly atti- 
tude, and was free of all human pretence, he was found wor- 
thy of that remarkable vision. Our Lord is like that, you see: 
when he sees a dutiful soul that makes no account of present 
realities, he gives evidence of his own great care for him. 

(18) So observe this good man, who was lying on the ground, 
also seeing a vision— or, rather, accorded a vision [476] of God. 
“He had a dream: a stairway was set on the earth with its top 
reaching to heaven, and the angels of God were going up and 


19. Gen 28.10- 11. 
20. Gen 25.27. Chrysostom did not comment on this verse before in Hom- 


ily 50. 
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down it; the Lord stood above it saying, ‘I am the God of your 
father Abraham and the God of Isaac. Do not be afraid? "?! 
Notice here, I ask you, the extraordinary care of the loving 
God: when he saw him consenting to the journey in accor- 
dance with his mother's advice, which came out of fear of his 
brother, and taking to the road like some athlete, with no sup- 
port from any source, leaving everything instead to help from 
on high, he wanted at the very beginning of the journey to 
strengthen his resolve, and so he appeared to him with the 
words, “ʻI am the God of Abraham and the God of your fa- 
ther Isaaci”? I have caused the patriarch and your father to 
experience a great increase in prosperity; so, far from being 
afraid, believe that I am he who fulfilled my promises and will 
shower on you my care. 

(19) “‘The ground on which you are sleeping I will give to 
you and your descendants. Your descendants will be like the 
sand of the seashore? ”? Don’t get the idea, he is saying, since 
you're now travelling to a foreign country, that you will be de- 
prived of the country where you were born, where you were 
reared, where you grew up. I mean, I will give it to you and 
your descendants in the way I will cause tbe sand on the sea- 
shore to increase; "'they will expand to the sea, south, north 
and east "—that is to say, they will extend everywhere. “All 
the tribes of the earth will be blessed in you and in your 
descendants.” 

(20) See how he forecasts ahead of time everything that would 
happen to him a long time later. This, you see, is the way the 
Lord of all deals with all good people: he makes promises to 
them, but instead of putting his promises into effect immedi- 


21. Gen 28.12—19. Speiser makes a case for expanding the traditional “lad- 
der" into a stairway on the basis of the Hebrew, and the Greek KAiuaé can 
tolerate that. 

22, This time the verse is quoted with paternity transferred to Isaac— in- 
dicative perhaps of the manncr of composition and delivery of the homilies. 
Cf. Introduction 7. 

23. Gen 28.13—14. In the Hebrew and the LXX the sand (or dust: fug 
Greek) is on the land, whereas Chrysostom, perhaps under the influence of 
the next few words and of a similar pattern at Gen 22.17 (but cf. 13.16), has it 
on the seasbore. ` 
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ately, he exercises the good people's obedience and great pa- 
tience, and thus fulfills his pledge with much generosity. Then, 
after being promised what was due to happen to him later, the 
good man had no need of any offhand encouragement even 
in the particular situation affecting him: see how the good Lord 
both promised future developments and caused him to trust 
in them on the evidence he was now giving him. Entertain no 
single thought, he is saying, you see, that I am promising only 
these things; rather, even now “‘I am with you to protect you 
on your way wherever you travel? "?* So don't think you're mak- 
ing the journey alone: you have me as a companion; you have 
me as a protector in all your journey, smoothing out all the 
problems for you and making the difficulties easy. 

(21) Then he extends his encouragement to him by foretell- 
ing, as well, his return home: “‘I will bring you back to this 
country.” Dont be afraid that I will keep you in a foreign 
country: "'I will return you to this country, and will not aban- 
don you before doing all I have said to youi”? Far from ne- 
glecting you, he is saying, I will bring to pass all I have prom- 
ised. How could one adequately marvel at God's ineffable love 
and surpassing considerateness? See how he [477] confers on 
the good man such a wonderful series of promises and gives 
new life to his resolve. 

(22) Whenever you are surprised at God's loving kindness, 
consider also this good man's right attitude in that, despite 
such lavish promises, he put up with difficulties for a period 
of twenty years under Laban without complaining, without 
losing heart at the extent of time; instead, he bore everything 
nobly, awaiting fulfillment of the promises and realizing that 
it is impossible for words spoken by God to fail, especially if 
we make the effort to contribute what we can—our faith, 
our patience, our trust in what has not yet eventuated as 
though it had already taken effect, since it is the Lord who 
makes the promise. This, you see, is what faith really is, not 
taking notice of what we see, even if things happen contrary 

24. Gen 28.15. 


25. Again the freedom to quote the one verse variously suggests the ex 
tempore manner of a preacher. 
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to the promise, but trusting in the power of the one making 
the promise. 

(23) For a while, however, let us look at the good man’s right 
attitude. “Jacob awoke from his sleep,” the text goes on, “and 
said, "The Lord is in this place, and I wasn’t aware of it? In fear 
he added, ‘How fearful is this place: it is nothing other than 
the house of God; it is the gate of heaven??? Amazed at God's 
great love, the text says, he was afraid and said, “‘It is nothing 
other than the house of God; it is the gate of heaven!” This 
place to me is now God’s house. So, granted such a wonderful 
apparition and seeing in this place, as it were, the gate of 
heaven, I would be right in offering due thanksgiving here to 
the Lord. “Jacob rose, took the stone he had at his head, and 
set it up as a monument, pouring oil on its top. Jacob called 
that place House of God; previously, you see, the place had a 
different name: Since he had been granted wonderful favors 
by way of the vision, he wished to make the place memorable 
by a namc and to keep the memory fresh for future ages. He 
set up the stone as a monument, poured oil on it (this, after 
all, was probably all he had with him, travelling as he was like 
this), and to the loving God he offered a prayer characterized 
by complete good sense. 

(24) If you don’t mind, let us take note of the words them- 
selves. "He prayed the following prayer," the text says, remem- 
ber, “‘If the Lord God is with me and protects me in the way I 
am travelling??? Because he had said, “‘I am with you and will 
protect you on the way wherever you travel,” hence he in turn 
says, If that comes my way as you promised me. Then he goes 
on to present his request in his own words, “‘If the Lord gives 
me bread to eat and clothing to wear”: he asked not for riches, 
not for prosperity, but for bread and clothing—one for cover- 
ing his body, the other for satisfying his hunger. Notice how he 
suggests to us by this request the distinguishing mark of an 


26. Gen 28.16—17. 

27. Gen 28.18— 19. Chrysostom does not quote the previous name, Luz in 
the Hebrew text, Oulamlous (or some such) in the LXX: why bamboozle his 
congregation, whatever of ákpifieua? 

28. Gcn 28.20. 
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apostle; to this extent the good mans attitude was character- 
ized by sound common sense. What Christ said, remember, 
“Don't make yourself owner of gold or silver or two tunics,” 
this man, untutored by anyone but coming to this conclusion 
himself from the lessons innate in our nature, requested the 
Lord to bestow on him, bread to eat and clothing to wear. 

(25) If these things come my way in this foreign land, he is 
saying, “‘and you bring me back safely to my father's house" 
(as he promised), “‘the Lord will be my God, and this stone 
that I set up as a monument will be for me God's House, and 
of everything you give me I will set aside a tenth for you??? 
See the good man's [478] gratitude: in making his request he 
did not bring himself to ask for anything lavish — just bread 
and clothing; on the other hand, he promised to the Lord 
what lay within his power, realizing his generosity in giving 
and the fact that he surpasses our expectations in rewarding 
us, and so he said, I will consider the monument God's house 
and of all the things provided me by you 1 will set aside a 
tenth. Do you see his godly attitude? He still had not received 
anything, and yet he promised to devote to God a tenth of 
what was due to be given him. 

(26) Let us not pass idly by these words, dearly beloved;*! 
instead, may we all imitate this good man, we in the age of 
Grace imitating this man who lived before the Law, and let us 
ask the Lord for nothing of this world. After all, he does not 
wait for a reminder from us: even if we don't ask, he grants us 
what we need. “He makes the sun rise on evil people and good, 
and rains on just and unjust"? Let us believe him as he advises 
us in these words, "Seek first the kingdom of God, and all 
these things will come to you in addition?’ Do you see that he 
personally has made the former things ready for us, and prom- 
ises to give the latter as a bonus? Accordingly, don't request as 


29. Matt 10.9—10 abbreviated. 

30. Gen 28.21—22. 

31. As we have had occasion to remark often before, uù) &ázAóc could be 
Chrysostom's motto as a commentator: nothing is idly given in Scripture, and 
the reader should respond likewise. 

32. Matt 5.45. 

33. Matt 6.33. 
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an initial favor what you are likely to receive as a bonus, thus 
reversing the due order; instead, let us seek the former things, 
as he directed, so that we may come to enjoy both the former 
and the latter. 

(277) This, you see, was the reason that he placed rules and 
regulations on us even in the words of prayer about the extent 
to which we should make request for material things, bidding 
us say words marked by complete common sense, namely, "Give 
us today the bread sufficient for our needs;"* that is, the day's 
sustenance, just as this good man, though given no such direc- 
tions, prayed as follows: “‘If the Lord gives me bread to eat 
and clothing to wear’” So let us request of him no material 
things beyond this. I mean, it would be quite inappropriate to 
ask of such a generous giver, who enjoys such an abundance of 
power, things that will dissolve with this present life and un- 
dergo great transformation and decay. All such things are, in 
fact, human, whether you refer to wealth, or power, or human 
glory. Let us instead ask for what lasts forever, is permanent, 
and resists change. Knowing the goodness of our Lord, let us 
set no store by present realities, but rather direct every effort 
to desiring heavenly things. After all, if "he makes his sun rise 
on evil people and good, and rains on just and unjust,” how 
much more will he not ignore those who forbear evil and shun 
injustice, but rather reward them with much care and furnish 
them with his attention in every situation. 

(28) Aware of this, dearly beloved, let us not lose faith in 
God's promises nor go contrary to his bidding. You see, what is 
now done by us in no way distinguishes us from unbelievers: 
if, when he promises us future blessings, wc on the contrary 
are not prepared to trust in them but become devotees of pres- 
ent realities, what further demonstration of unbelief would 
anyone look for with the facts themselves providing such man- 
ifest proof? Again, whereas he bids us ask him for none of the 
material things of this life but rather those others, we go against 
his directions by seeking what he said not to seek and not seek- 
ing what he said to seek. While being guilty of this, managing 


34. Matt 6.11. 
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our affairs with such indifference and provoking our kind and 
gentle Lord, as though forgetful of what has been done by us, 
we look for an explanation [479] of his anger against us and 
the reason why he often ignores us when we fall into such a 
variety of trials, without realizing the magnitude of our sins 
but willingly deceiving ourselves. 

(29) Hence I beseech you, let us shake off all these concerns 
and prefer nothing to our own salvation. After all, “what good 
will it be to a person if, though gaining the whole world, he 
suffers the loss of his soul?”** Let us empty out our surplus 
possessions for the benefit of the needy and give evidence of 
good sense in everything by despising vain glory, trampling 
on human conceit, and exhibiting great love for one another 
so that we may succeed in enjoying blessings both here and in 
the future, thanks to the grace and loving kindness of our 
Lord Jesus Christ, to whom with the Father and the Holy Spirit 
be glory, power, and honor, now and forever, for ages of ages. 
Amen. 


35. Matt 16.26. 
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"Laban said to Jacob, ‘Just because you are my kinsman, you shall 
not serve me for nothing; tell me what your wages should be: ”! 


j| ESTERDAY [479] the beginning of the good man’s jour- 
ney instructed us sufficiently on the extent of his sound 
values, on account of which God judged him worthy 
of such a wonderful promise. Buoyed up further by his request 
and the prayer he offered to the God of all, he provided us 
all with adequate instruction, provided we are ready to be 
prompted to imitation of the good man’s virtue. You see, there 
is room for marvelling at how, after realizing the power of the 
one making the promise and hearing the extent of the prom- 
ises made to him, he could forbear asking for something quite 
excessive. Instead, he asked only for those things, as you heard 
yesterday, that could suffice for his daily sustenance and pro- 
vide clothing for his body, and he promised that if he granted 
him return to his own place, as promised, he would give him a 
tenth of everything he received from him. He thus showed in 
every way his piety and acknowledged God as provider of all 
things, teaching us as well to be grateful to him alone for 
everything. 

(2) The good man, you see, realizing the extraordinary 
degree of his ineffable love and coming to this conclusion as 
well from the way he had treated his father, understood that 
he was bringing him also to a condition of great prosperity. He 
personally asked nothing from the Lord and refrained from 
making supplication about these things, but rather through 
promising to give a tenth of them he showed how in every- 
thing he trusted the power of the one making the promise. 


1, Gen 29.15. 
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Hence, he too said as much, remember, in conversing with 
him as follows, “‘J am the God of Abraham and of your father 
Isaac; dont be afraid? ”? Consider, he is saying, that the patri- 
arch too, who had arrived in this land as a foreigner and 
stranger, reached such prosperity as to be on everyone's lips. 
Recall also that your father, though born late in life to his father, 
prospered so much as to become an object of envy to his neigh- 
bors. So expect as much yourself, put aside all fear and con- 
cern, and go about your journey. 

(3) The good man kept this in mind, and, far from having 
regard for his present condition [480] (after all, he carried 
nothing at all with him: how could he, being on his own and 
obliged to keep on the move?), he was already looking forward 
with the eyes of faith to the prosperity soon to be his. He thus 
gave evidence of his characteristic rightmindedness by pledg- 
ing what he had yet to receive, out of his conviction that the 
Lord's promise was more worthy of credence than the very 
experience of events. We would likewise do well, in fact, not 
to put our trust in what falls within our vision and is held in 
our hand as much as in the promises of God, even if they don't 
take effect at the very beginning. Accordingly the good man 
found great confidence in what had been said to him by God, 
and set out on his journey. After all, how could he fail to have 
confidence after hearing, "'Behold, I am with you to protect 
you on your way wherever you travel. I will multiply your 
descendants, and I will return you to this country and will 
not abandon you until I am pleased to effect everything I 
promised" "?? 

(4) As I said yesterday, however, consider both God's creative 
wisdom and the good man's great patience and rightminded- 
ness. I mean, after these promises he made ready and set out 
for Charran, once more travelling in the manner of a stranger 
and foreigner and enjoying favor from on high in every cir 
cumstance, as the loving God prepared the way ahead com- 
pletely for him and gave evidence in every way of his own guar- 


2. Gen 28.13. 
3. Gen 28.15 with an additional clause inserted. 
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antee. After all, it was the one who had said, “‘I am with you to 
protect you on your way wherever you travel; " who guided the 
good man and led him to the well where the inhabitants 
watered their flocks. Having been informed by them of every- 
thing about his mother's brother Laban and learnt about his 
present situation, he then espied his daughter and his flocks. 
He saw the inhabitants unable to cope with moving the stone 
from the well and water the flocks; he ran up and, with help 
from on high, succeeded in doing what they could not, antici- 
pating the favors of Laban by moving the stone and watering 
the flocks that Rachel was tending. Then, after kissing the maid 
and learning who she was and where she came from, he 
remained there by himself. Since, however, it was God who was 
preparing everything in advance for the good man, he it was 
also who prompted the maid to run at top speed and report 
everything to her father, who happened to be his mother's 
brother and narrate the kindnesses done by him to her and 
the flocks, as wcll as the fact that he was not some unknown 
stranger but his sister's son.’ 

(5) Consider, I ask you, dearly beloved, the precision of 
Sacred Scripture in narraüng everything clearly to us, instruct- 
ing us in the customs of the ancients and the extent of the 
ardor that marked their hospitality. You see, to show also the 
maid's enthusiasm, it did not simply say, She went off and 
reported the happenings, but "She ran,” that is, with great 
exuberance. Then also about Laban, who happened to be 
her father, it says that on hearing the maid's words he too ran 
to meet Jacob, kissed him, and brought him into the house; 
after listening carefully to every detail from him, "he said to 
him, ‘You are truly my flesh and blood?” As my sister's son, he 
is saying, [481] you are in fact nothing other than our flesh 
and blood and our brother. The text goes on, “He stayed with 
him a month?" The good man was at this stage living as though 


4. Chrysostom thus summarizes Gen 29.1—12 without reading or comment- 
ing on the text, perhaps again influenced by the need for haste if the series of 
homilies is not to become excessively lengthy. 

5. Gen 29.12. 

6. Gen 29.13—14. 
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in his own house, finding himself secure and free of all 
apprehension. 

(6) Since, however, it was God who was arranging everything 
smoothly for this good man and granting him cooperation on 
his part in all his endeavors, he it was, also, who prompted 
Labans initiative: seeing the man's meekness, he said to him, 
“‘Tust because you are my kinsman, you shall not serve me for 
nothing; tell me what your wages should be?” See how, whereas 
he sought nothing for himself, Laban made this suggestion to 
the good man merely of his own accord. Notice, I ask you, how 
when someone is helped by the hand from on high, every- 
thing goes favorably for him. “‘You shall not serve me for noth- 
ing,” he says; “‘tell me what your wages should be?” In fact, 
this blessed man was acting out of love and was content simply 
to receive board and lodging and return him sincere thanks 
for it; but, since he gave evidence of great meekness, Laban 
took the initiative in promising to pay him whatever wage he 
nominated. 

(7) So what was the good man's reply? See in this case too, 1 
ask you, the extraordinary degree of his perspicacity and how 
he had no desire for accumulating money: far from haggling 
with Laban in the manner of a hireling and demanding some- 
thing more, he remembered his mother and his father's direc- 
tions and showed his extraordinary meekness in saying, “‘I 
will serve you seven years for your younger daughter Rachel?” 
You see, on seeing her from the outset at the well, he fell in 
love with her. See the man’s right attitude: he sets a time for 
himself and by means of this period of years he provides him- 
self with an adequate incentive for his own continence. Why 
are you surprised, dearly beloved, that he promised to serve 
seven years for the maiden he loved? 'Io show, in fact, how his 
great love reduced both the labor and the period of üme, 
Sacred Scripture says, "Jacob served seven years for Rachel, 
and in his eyes they were but a few days when measured against 
his love for her"? The period of seven years, it is saying, was 
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counted but a few days because of his surpassing love for the 
maiden. You see, when someone is smitten with love's desire, 
far from seeing any problem, he easily puts up with every- 
thing, albeit fraught with danger and much difficulty besides, 
having in view one thing only—obtaining the object of his 
desire. 

(8) Let those heed this who are indifferent and recalcitrant, 
who give evidence of deep ingratitude to the Lord. If this good 
man brought himself to serve seven years for the love of the 
maiden and endure the hardships of tending flocks, without 
taking account of his labors or the length of time but thinking 
it all light and easy, buoyed up by the expectation of fruition 
and regarding that long time to be a few days, what excuse 
would we have for giving evidence of no such love for our 
Lord, who has shown us kindness and care and is everything . 
to us? If, on the contrary, some material advantage comes our 
way, we are prepared to put up with anything in our eagerness, 
be it hard work or any other hardship, shame, and even pun- 
ishment in this life or the next — whereas for our salvation and 
for the sake of winning grace from on high [482] we prove 
remiss, recalcitrant, and lethargic. What allowance would be 
made for us; what excuse would there be for us in our indif- 
ferent condition with our unwillingness to show love for God 
to the degree that this blessed man gave evidence of love for a 
maid—and this despite the great number of kindnesses we 
could count that have been done to us and occur each day? 

(9) Still even if we are so ungrateful, the same was not true 
of Paul, who was so animated by the Spirit and was so on fire 
with the love of God as to utter those words worthy of his spirit 
and to cry aloud in the words, "Who will cut us off from the 
love of Christ?"? See the point of his remark; see the frenzy of 
his overwhelming desire; see his burning love: "Who will cut 
us off?" What is there, he says, that has the power to deprive 
us of love for God —anything visible, anything invisible? Then, 
in his wish to enumerate everything individually and make 
clear to us all the irrepressible love he had for the Lord, he 
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added: “Distress, hardship, hunger, persecution, nakedness, 
danger, the sword?" O spirit possessed with the frenzy that is 
the mother of continence! What is there, he says, of all the 
problems besetting us that could separate us from our love of 
God? Daily distress? Not at all. Hardships? These neither. Per- 
secutions? By no means. So, what—hunger? Not even that. 
Dangers? Why mention hunger and nakedness and dangers? 
Well, the sword? The onset of death itself, he is saying, could 
not succeed in achieving it. 

(10) No one else has been granted such a love of the Lord as 
this blessed spirit. I mean, as though freed from the body 
and raised on high, so to say, and not considering himself to 
tread the earth, he delivers himself of all these remarks. You 
see, desire for God and burning love elevated his thinking from 
material things to spiritual, from present to future, from visi- 
ble to unseen. This is what faith is like, after all, and love of 
God. For proof of his sound attitude, see this man, with his 
great love for the Lord and his burning desire for him, hunted, 
persecuted, chastised, suffering countless abuses, and exclaim- 
ing, “In toils more frequently, in scourgings beyond counting, 
at death's door often; at the Jews’ hands I five times received 
forty lashes bar one; I was thrice beaten with rods; once I was 
stoned; a day and night I spent adrift at sea, always travelling, 
at peril from rivers, at peril from false brethren, in toil and 
hardship"!! —and while suffering such things he rejoiced and 
was glad. You see, he was quite convinced that the labors of 
the present life proved an occasion of great reward for him, 
and dangers were the source of a crown. After all, if out of 
love for Rachel Jacob regarded as a few days the period of 
seven years, much more did this blessed man count it all of no 
consequence, on fire as he was with love of God and prepared 
to endure everything for the Christ he loved. 

(11) Let us too, therefore, I beseech you, be concerned to 
love Christ. Christ looks for nothing else from you, in fact, 
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Scripture says, than loving him with all your heart [483] and 
carrying out his commands. I mean, obviously the person who 
loves him in the way he ought love is also anxious to carry out 
his commands. You see, when someone is kindly disposed to 
another he takes pains to do everything able to attract the 
loved one to love for him. So, we too, if we sincerely love the 
Lord, will manage to discharge his commands and do nothing 
capable of angering our loved one. This is the kingdom of 
heaven; this, the enjoyment of goods; this, blessings beyond 
counting, being found worthy to love him sincerely and in the 
manner he deserves. Now, our love for him will be genuine if 
we give evidence of great love for our fellow servants as well as 
for him. “On these two commandments,” he says, “depend the 
whole Law and the Prophets”'*— on loving the Lord your God 
with your whole heart, your whole strength, and your whole 
mind, and your neighbor as yourself.” 

(12) This is the summit of virtue; this, the basis of all God's 
commandments. You see, to love of God is joined also love of 
neighbor: the person who loves God doesn't neglect his brother, 
nor esteem money ahead of a limb of his own but shows him 
great generosity, mindful of him who has said, "Whoever did 
it to the least of my brothers did it to me.”’* He is aware that 
the Lord of all considers as done to himself the service given 
to his fellow servant, and so he will perform every service with 
great enthusiasm and give evidence of great generosity in alms- 
giving, considering not the lowliness of appearance but the 
greatness of the one who has promised to accept as done to 
himself what is given to the poor 

(13) Let us by no means, I beseech you, pass idly by the 
advantage to our souls, the remedy for our wounds. This it is, 
you see, this remedy most of all is what offers us healing and 
removes the wounds of our souls to such an extent that no 
trace nor scaris left —something that cannot happen with phys- 
ical wounds. I mean, even if you apply to your own wound 
ointment prepared by the doctors, the scar must remain on 
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your body—and rightly so, since it is a body that is being 
healed, after all. Since, on the contrary, in this case it is a soul 
that is being healed, it undergoes a change for the better when 
it gives evidence of a right attitude, and all wounds are expelled 
like a cloud of dust under the impulse of a strong wind. The 
Scriptures are overflowing with all these examples for our 
benefit. Thus blessed Paul changed from persecutor to apos- 
tle, and, after first ravaging the Church, he later became its 
champion. Do you see the extreme change? Do you see the 
transformation beyond telling? In like manner the thief, guilty 
of countless murders, at the critical moment through his few 
words obtained such a cleansing of all his sins as to hear from 
the Lord, “Today you will be with me in paradise"? Thus also 
the tax collector, beating his breast and confessing his sins, 
emerged justified by comparison with the Pharisee.'7 

(14) Now, each of these enjoyed pardon by giving evidence 
of right attitude of soul and by confessing their former sins. 
On the other hand, let us see the force of this commandment 
and the great value generous almsgiving has, so that by learn- 
ing the advantage coming to us from [484] it we may practice 
it with enthusiasm. Perhaps, in fact, its virtue is such as not 
only to cleanse sin but also to put to flight death itself. How 
that is, I will tell you. Someone will say, Does a person giving 
evidence of almsgiving prove more powerful than death? 
Admittedly we see everyone falling under the tyranny of death. 
Don't be afraid, dearly beloved: learn from experience itself 
how the power of almsgiving overcame its tyranny. 

(15) Tabitha was a woman whose name is rendered as Dor- 
cas. Each day she went to the trouble of collecting funds from 
almsgiving, and Scripture tells us she clothed the widows and 
provided them with every other assistance. But it happened 
that she took ill and died. Now, notice in this case, I ask you, 
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dearly beloved, how the beneficiaries of her care, clothed by 
her, duly rewarded their benefactress: they thronged around 
the apostle and, Scripture tells us, showed him their garments 
and all that Dorcas had done for them while she was with 
them, they lamented their guardian, they shed a great flood of 
tears, and brought the apostle to a keen sense of pity. So what 
did the blessed Peter do? "He fell on his knees and prayed, 
turned towards her body, and said, "Tabitha, arise; She opened 
her eyes, saw Peter, and sat up. He gave her his hand and raised 
her up; he called the good people and the widows and pre- 
sented her to them alive"? Do you see the apostle’s power—or 
rather the power of the Lord at work in him? Do you see the 
great reward, given even in this life, for assistance to widows? 
What was it, after all, tell me, that she provided the widows of 
such value as the reward they gave her? She provided them 
with garments and foodstuffs, but they brought her to life and 
caused death to take to his heels— or, rather, not they but our 
loving Lord by means of her care for them. 

(16) Do you see the remedy's efficacy, dearly beloved? Let us 
all apply it to ourselves: it isn't expensive, even if it has such 
efficacy — rather, it is very cheap and doesn't require a great 
outlay. You see, the magnitude of almsgiving is not calculated 
by the sum of money but by the eagerness of the givers. Hence 
even the one giving a cup of cold water proved acceptable," as 
also the woman donating the two mites,” so that we might 
come to realizc that in all cases the Lord of all looks for a right 
intention. Often it is possible even for a person with few pos- 
sessions to demonstrate generous giving when eagerness is 
heightened; likewise, by contrast, it is possible for a wealthy 
person to appear worse off than one with few possessions on 
the score of miserliness of intention. 

(17) Let us, therefore, I beseech you, pour out our posses- 
sions into the hands of the needy with a generous spirit, 
bestowed on us as they have been by the Lord, and let us in 
turn give back to him what has been given us by him, so that in 
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this way they may once more become ours with interest. Such, 
you see, is his generosity that while he takes from what he 
gave, he does not consider what he takes as his. On the con- 
trary, he promises to return it to us with great liberality, pro- 
vided we are prepared to display effort on our part, and, as 
though depositing these goods in God's hand, we thus bestow 
them on the poor, realizing that whatever that hand receives it 
will not simply restore but, in addition, will regale us with what 
is given many times over, revealing his characteristic generosity 
in every way. Why do I say that he will in turn give them many 
times over? That hand not only gives those things, [485] but 
along with them bestows as well the kingdom of heaven, sings 
our praises and confers a crown, and grants countless bless- 
ings, provided we are prepared to contribute some little thing 
of what has been given by him. After all, surely he requests of 
us nothing demanding or oppressive? He wants to make neces- 
sities of our superfluities, and what is deposited idly and to no 
purpose in our vaults he wants properly distributed by us in 
person, so that he may take occasion from this to bestow on us 
a crown. He goes to pain and trouble, you see, and moves might 
and main to reward us with what he promised. 

(18) Accordingly, I beseech you, let us not deprive ourselves 
of such wonderful goods. I mean, men who till the soil at great 
personal effort spend their savings to sow the seed and scatter 
the previous crop. They do it with relish, consoling themselves 
with hope of greater returns; and, though they are aware that 
unseasonal temperatures, unproductive soil and many other 
contingencies such as hordes of locusts or onset of blight cause 
their plans to fail, still they are buoyed up with fervent hopes 
and entrust to the soil what they have stored up in their barns. 
Much more should we outlay what we have idly put by for the 
sustenance of the poor, where it will never fall short of its pur- 
pose nor run the risk of sterility affecting the soil. Scripture 
says, remember, “He has outlaid his goods and given them to 
the poor”! But listen to what follows: “His good name lasts 
forever.” O wonderful outlay! In a short moment he made the 
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distribution, and for all eternity his good name continues. What 
could be more blessed than that? 

(19) Hence, I beseech you, let us win for ourselves the good 
name of almsgiving so that it may be proper to say about us as 
well, They outlaid their goods and gave them to the poor; their 
good name lasts forever. You see, after it said, "He has outlaid 
his goods and given them away," in case you should think that 
what was outlaid was lost, it therefore quickly added, "his good 
name lasts forever.” The good name from outlaying these goods 
remains intact, it is saying, extending to all eternity and never 
coming to an end. Along with almsgiving let us give much 
attention to every other virtue, subdue the passions of the flesh, 
root out of our soul every improper desire, every evil thought, 
anger rage, envy, and by every means embellish the beauty of 
our soul so as to make its charm bright and splendid and thus 
captivate the Lord of heaven, who may then deign to make his 
dwelling with us. 1 mean, whenever he espies beauty of soul, 
there he at once hastens to come. 

(20) It is he, after all, who has said, "Upon whom shall I 
gaze if not upon the meek and gentle and humble, whoever 
trembles at my words?”*? Do you see how he teaches us all the 
spiritual hues capable of enhancing the soul's beauty? "Upon 
the meek and gentle and humble,” he says; then he adds what 
produces all these, “whoever trembles at my words? What is 
the meaning of "whoever trembles at my words"? The one 
showing obedience [486] to God's commands by their very prac- 
tice, as it says elsewhere: "Blessed is he who from a sense of 
piety is in awe of everything’ I mean, if we see a servant of 
ours with great care discharging our orders in deep fear and 
trembling and on account of that give evidence of greater 
regard and greater consideration for him, how much more 
would the good Lord show this to us. Hence, therefore, his 
saying, “I shall gaze on the meek and gentle, whoever trem- 
bles at my words.” 

(21) Let us therefore tremble, I beseech you, and obey his 
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words in great fear; his words, after all, are the commands he 
has given us, and once we have learnt what is his will and plea- 
sure let us perform it and be anxious to prove ourselves the 
kind of people who give evidence of great gentleness, meek- 
ness, and humility, discharging all his commands in a deep 
sense of piety and with great fear, so that the Lord of all may 
approve the direction of our will, be satisfied with our obedi- 
ence, and deign to gaze upon us. You see, if he should decide 
to do this, he would render us completely secure: "I will gaze 
upon him,’ he says, remember — that is, I will bestow my provi- 
dence upon him; I will extend my hand to him; I will assist 
him in all his doings; I will offer liberality on my part in gener- 
ous measure. Let us, therefore, do all this so that the Lord 
may gaze upon us and we may succeed in passing this present 
life without distress and attain future blessings, thanks to the 
grace and loving kindness of our Lord Jesus Christ, to whom 
with the Father and the Holy Spirit be glory, power, and honor, 
now and forever, for ages of ages. Amen. 
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"Nou, Jacob said to Laban, 'Give me my wife— after all, 
the time is up—so that I may live with her. ™ 


ESTERDAY [486] we digressed from the love Jacob 
showed for Rachel to the love of Paul, and, after learn- 
ing the extent of his desire for Christ, we were unable 
to return to the theme of our sermon, as though swept away by 
some extremely powerful torrent. Hence, if you don't mind, 
let us today take up the sequel and complete the remainder so 
that we may gain sufficient benefit from what is said today and 
thus go off home. 

(2) When the period of seven years was completed, Scrip- 
ture tells us, remember, "in Jacob's eyes such a long period was 
but a few days when measured against his love for her. He said 
to Laban, ‘Give me my wife—-after all, the time is up— so that 
I may live with her' Laban assembled all the men of the place 
and held the wedding. When evening came, Laban took his 
daughter Leiah and brought her in to Jacob”? Do you see with 
how much solemnity they conducted weddings in ancient times? 
Take heed, you who are swept up in the excitement of satanic 
rituals and besmirch the solemnity of marriage at its very begin- 
nings. Surely there's no place for flutes? Surely there's no place 
for cymbals? Surely there's no place for satanic dances? Why is 
it, tell me, that you introduce such a nuisance into the house 
and call in people from the stage and the theater so as to under- 
mine the girl's chastity with this regrettable expenditure and 
make the young person shameless? 

(3) I mean, it is much to be desired that at her age she might 
succeed in modestly surviving the onset of passion without 
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fuel being added to the fire; but when such provocations in 
sight and [487] sound fan the flame and bring the furnace of 
passion to flashpoint, how could the young persons soul fail to 
be overwhelmed? In fact, from this cause everything perishes 
and is destroyed, by the inroads made from the outset into the 
chastity of the young couple about to live with one another. 
Often from the very first day the young man sustains a satanic 
wound to the soul by abandoning control of the eyes, and the 
maiden falls victim through hearing and sight; from that day 
on the wounds are aggravated and cause the evil to be com- 
pounded. I mean, the first stage is the undermining of the 
harmony of their relationship and the weakening of their love. 
You see, once he sets his heart on someone else, dividing his 
loyalties between the one and the other at the devil's whim, he 
fills the home with bitterness. If, on the other hand, she is 
found to be of the same disposition, everything is turned upside 
down, so to say, and they are then no longer honest with one 
another: he is suspicious of his wife; she, of her husband. 
Where there should be harmony and union and the two ought 
to be one ("The two will come to be one flesh;? Scripture says, 
remember), this couple are in fact so divided as to be cut in 
two, you might say. 

(4) You see, once the devil gains entry, he causes such harm 
to them that fighting and squabbling break out daily and there 
is no end to their troubles. I mean, who could guess the con- 
tempt of their servants for them and the mockery and ridicule 
of the neighbors? Just as when navigators fail to agree, all the 
voyagers run the same risk and, without exception, cannot avoid 
going down with the ship, in just the same way in this case, 
when husband and wife fall out, everybody else is probably 
caught up in their trouble. 

(5) Hence, I beseech you, let us foresee all these eventuali- 
ties and discontinue this practice. I am aware, of course, that 
many people propose it to you and are not put off by our 
words; but we are obliged to say what is both useful and likely 
to snatch you from impending punishment. After all, where 
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such awful harm for the soul is involved, why on earth do you 
insist on proposing such a practice to me? I for my part pro- 
pose to you a better practice, which was employed by people 
from the beginning when there was yet no such knowledge of 
true religion. In this connection, I ask you, don't think only of 
the good man—I mean Jacob— but spare a thought also for 
Laban, a man still given over to idols and with no knowledge 
of true religion, yet giving evidence of such wonderfully sound 
values. I mean, the virtuous behavior in question was not on 
the part of the one about to marry the maiden but the one 
due to surrender the maiden. Hence I, for my part, directed 
my sermon not with young couples in mind so much as the 
parents, and J spoke to the father of the groom and him who 
gives away the maiden. 

(6) I mean, how anomalous would it be for us, having the 
advantage as we do of such sound values and participants in 
awesome and ineffable mysteries, to prove inferior in this to 
Laban, who was still worshipping idols? Do you not hear Paul 
saying that marriage is a mystery, an image of the love Christ 
showed for the Church?* Accordingly, let us not bring shame 
on ourselves nor undermine the holiness of marriage. I mean, 
if the purpose is commendable and useful, even if not in gen- 
eral practice, let it be done; on the other hand, if what is done 
by us is harmful and full of mischief, even if it is general prac- 
tice, get rid of it. If we were to permit it, the thief, the adul- 
terer, and the person guilty of any other wickedness [488] would 
propose the practice to us; but no advantage comes to them 
from it, nor any excuse for it —rather, condemnation for not 
getting the better of their evil practice. 

(7) You see, if only we are ready to be vigilant and to take 
our own salvation very seriously, will we succeed in both avoid- 
ing the evil pracüce and bringing ourselves to a good practice; 
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thus we will provide those coming after us with no slight encour- 
agement to imitate the same behavior, and we will receive rec- 
ompense for the good deeds done by them. After all, the per- 
son giving the lead along the right path is responsible also for 
what is done by others and gains a double reward—for his 
own good deeds and for leading others to this excellent scale 
of values. Don't insult me, I ask you, with those ridiculous plati- 
tudes to the effect that these are quite legitimate practices and 
so ought be followed. In fact, they don’t make for legitimate 
union—that arises from coming together according to God’s 
laws and with self-control and dignity, and from having the 
partners linked in harmony. Even secular laws recognize this, 
and you will hear experts on these matters saying that marital 
union arises from nothing other than habit. So let us not set 
human laws against divine laws and give precedence to the 
devil’s laws and this deadly practice; that is the law of the one 
who ever rejoices in our destruction. 

(8) So what could be more ridiculous than this practice by 
which both husband and wife become the butt of jests and 
endless jibes from servants and worthless people, with no one 
to object? Instead the way is left open to anyone who wishes to 
say what they like through the entire evening and ply the bride 
and groom with ribaldry. On any other day if anyone ven- 
tured to offer such obscene remarks, they would be faced with 
trial, arrest, and sentence; whereas on that day, when there is 
particular call for deep respect, great propriety, and seemli- 
ness, everything is characterized by such shamelessness that it 
would seem the devil was in charge of mounting all this display. 

(9) Now, don't take offence, I beseech you: it is not for noth- 
ing that I have digressed this way —it is out of care for you, for 
your salvation and good name, and out of a wish for you to 
show signs of this commendable transformation and to become 
pioneers of this lovely custom. You see, if only the first steps 
are taken in this matter, little by little you will have people vying 
with one another in beautiful and praiseworthy rivalry and 
everyone in commendation of it; not only will the inhabitants 
of the city adopt this lovely fashion, but you will also win over 
those living far away and make them imitators of you, and you 
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will gain recognition from God many times over for getting 
the better of this diabolical practice out of fear of God and his 
commandment. Now, I am very confident that you will accept 
with enthusiasm our advice and put it into effect. For I see you 
listening with such pleasure to what is said, and I presume 
from your applause and favorable comment that you will lose 
no time in putting this virtue into practice. 

. (10) Hence, I am satisfied with what has been said, and will 
now return to the theme of the sermon. “When evening came,’ 
the text says, “Laban took his daughter Leiah and brought her 
in to Jacob.’ Don't idly pass by this sentence, either: much can 
be understood from it. On the one hand, there is Jacob’s [489] 
simplicity in being deceived through his own ignorance of any 
wickedness; secondly, the fact that everything was conducted 
with such extreme decorum, no unnecessary display of lamps 
and dancers and torches, that Laban’s deception took effect. It 
is possible, however, to learn from this incident Laban's affec- 
tion for Jacob. You sec, his purpose in devising this scheme 
was to keep the good man with him longer. I mean, he realized 
that he was madly in love with one daughter, and that, had he 
attained the object of his desire, he would then not have cho- 
sen to undergo servitude for the sake of Leiah nor reside with 
him. Hence, seeing the man’s virtue, and realizing that he 
would not otherwise get the better of him or persuade him, he 
had recourse to this deception and gave him Leiah with her 
maidservant Zelphah. 

(11) Then he was called to account by the good man for 
perpetrating an act of deception, and gave a plausible expla- 
nation: when Jacob asked, "*Why did you do this to me? Was it 
not for Rachel that I served you? Why did you trick me?” 
what did Laban reply? “‘It is not the custom in this place to 
give away the younger daughter before the elder. So finish the 
week's festivities for this daughter, and I will give you the other 
one as well in return for working for me seven years more: "^ 
You observe that he arranged all this by way of a scheme: since 
he noticed the love he had for his daughter, he said, Don't 
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regard yourself as wronged; as it is the law with us to give the 
elder daughter to a husband first, that is the reason for this 
happening. But you can also have the one you love if you serve 
the same number of years for her as well. On hearing this the 
good man readily agreed, and, after these further seven years, 
“he gave him his daughter Rachel as his wife,’ the text says.? 

(12) You observe once again that the nuptials were conducted 
with all seemliness.? Dort be disturbed, however, to hear that 
he married the elder girl and then the younger, nor judge 
happenings in those times by present conditions, In those times, 
you see, since it was the very beginning, people were allowed 
to live with two or three wives or more so as to increase the 
race; now, on the contrary, because through God’s grace the 
human race has expanded into a vast number, the practice of 
virtue has also increased. I mean, Christ by his coming has 
sown the seeds of virtue among human beings and turned 
them into angels, so to say, thus rooting out all that former 
practice. Do you see how we should not be proposing that prac- 
tice but rather seek out everywhere what is useful? Take note: 
since the practice itself was evil, see how it has been rooted 
out, and no one is free now to propose it. Consequently, I 
beseech you, far from seeking to adopt it in any way, search 
rather for what is useful, not what is spiritually harmful: if 
something good comes our way, even if it is not general prac- 
tice, let us adopt it; but if it is harmful, even if general prac- 
tice, let us avoid and turn away from it. 

(13) “He gave Rachel to Jacob, along with the maidservant 
Ballah;' the text goes on.? Do you see how sound his values 
were?? Surely there is no sign of flocks of servants? Surely no 


6. Gen 29.28. In fact, as De Montfaucon points out, the text does not say 
Rachel became his wife only after the seven years had been served but at the 
time Jacob agreed to serve them—a "memory lapse" on Chrysostom’s part, he 
calls it. 

7. The text hardly supports the moral burden Chrysostom wants it to carry; 
its drift is quite otherwise. 

8. The Hebrew and the LXX, in fact, of this verse eg speak rather of Labar's 
gift to Rachel of his own maidservant. 

9. The virtue of @tAocogia commended here in Laban refers in particular 
to simplicity and frugality of behavior, De Montfaucon notes. In our day it 
comes down to a sound set of values. 
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sign of contracts and agreements and those ridiculous condi- 
tions: If this happens, If that happens? From the outset, before 
they come together, not knowing if they will remain together 
until evening, they put into a written contract what will happen 
long after: [490] If he dies without children, If he had chil- 
dren, and so forth. In our text, on the contrary, there is noth- 
ing like that; the father gave away his daughters and presented 
each with one maidservant. 

(14) "Now, he loved Rachel more than Leiah;' the text goes 
on, "and served him for seven more years"!? You see, since he 
had been captivated from the outset by the maiden's beauty 
without succeeding in attaining the object of his desire, he 
loved her more than Leiah, the text tells us. In other words, it 
says, her beauty drew him on to love of her. At this point, how- 
ever, notice, I ask you, the Lord's ineffable love in gradually 
putting into effect his promises. He who had said, remember, 
“I will be with you to protect you on your way wherever you 
travel; "!! and, "'I will make you increase and grow numerous,” 
is now the one managing everything. For proof of this, listen 
to the very words of Sacred Scripture saying this clearly: “Now, 
when the Lord God saw that Leiah was rejected, he opened 
her womb, whereas Rachel was barren. Leiah conceived, and 
bore Jacob a son??? See God's creative wisdom: whereas one 
woman by her beauty attracted her husband's favor, the other 
seemed to be rejected because lacking it; but it was the latter 
he awoke to childbirth while leaving the other's womb inactive. 
He thus dealt with each in his characteristic love so that one 
might have some comfort from what was born of her and the 
other might not triumph over her sister on the score of charm 
and beauty. 

(15) “He opened her womb,’ the text reads. Learn from this, 
dearly beloved, that it is the creator of all who manages all 
things, awaking even nature itself to childbirth, and that no 
value comes from intercourse without help being given from 
on high. You see, the purpose in its saying that “he opened 


10. Gen 29.30. 11. Gen 28.15. 
12. Gen 29.31—32. 
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her womb” was that we might realize that the Lord himself 
wanted Leiah to be quickened in childbirth so as to assuage 
her disappointment. After all, he it is who shapes infants in 
the womb and gives them life, as David also says: “You laid 
hold of me in my mother's womb.’!® See how Sacred Scripture 
shows us the Creator of nature doing both things with his pecu- 
liar power, quickening the womb of Leiah and keeping Rachel's 
in check. Being Lord of nature, you see, he works everything 
without difficulty. “Leiah conceived, and bore Jacob a son,’ the 
text goes on; "she called him Rouben, saying, “Because the 
Lord has seen my humiliation, now my husband will love me?” 
See how grateful the woman is: The Lord has seen my humili- 
ation, she says, and has therefore provided me with this child 
so that it might be the cause of my being loved. Notice, I ask 
you, the loving God's generosity in showing liberality, both out 
of a wish to increase the good man's descendants and, in this 
instance, to render her more desirable to Jacob. 

(16) "She conceived again,’ the text goes on, “and bore Jacob 
a second son; she said, ‘The Lord heard that I have been 
rejected, and has given me this one as well? She called him 
Symeon.”"* Notice how she finds cause for giving thanks to the 
Lord in each of the children and is grateful for his kindness: 
“*The Lord heard that I have been rejected; " she says, “‘and 
has given me this one as well?" Hence "she called him Symeon? 
[491] Do you see how it is not idly or by chance that she gives 
names to the children? I mean, she called him Symeon since 
the Lord had heard; you see, in the Hebrew language the name 
means "she was heard". 

(17) "She conceived yet again, and bore a son; she said, “This 
time my husband will be in my favor: I have borne him three 
sons: She called him Levi?’ In this verse there seems to me a 
suggestion that despite the birth of the other two sons she had 
not yet succeeded in winning her husband's regard for her 
but that he was still completely predisposed towards Rachel; 


13. Ps 139.13. 14. Gen 29.33. 

15. Gen 29.34. Chrysostom’s lack of knowledge of Hebrew prevents him 
from exploiting this treasure trove of twelve names, which would otherwise be 
grist to his mill. 
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hence her remark, “‘This time my husband will be in my favor?" 
Perhaps, she is saying, the addition of a third son will cause my 
husband to be kindly disposed to me: see, I have borne him 
three sons. "She conceived yet again, and bore a son; she said, 
‘Now I shall make this confession to the Lord? Hence she called 
him Joudah:"!5 What is the meaning of "'I shall make confes- 
sion to the Lord’”? "'I shall make confession " in this case means 
I shall thank and praise him because he has given me a fourth 
son and has regaled me with such fertility. The harm that was 
likely to ensue to my husband's favor on account of my homely 
appearance has been corrected by the birth of children granted 
me by God's loving kindness, which has also allayed the excess 
of my disappointment; he has comforted me for my rejection 
due to my lack of beauty and has transferred that rejection 
onto my sister. 

(18) “Now, after giving birth to Joudah;' the text says, “she 
stopped having children. When Rachel, on the other hand, 
saw that she bore no children to Jacob, she became jealous of 
her sister and said to Jacob, ‘Give me children; if not, I will 
die?” The demand was thoughtless, if predictable in a woman, 
arising from the jealousy of a soul under threat: “‘Give me 
children?" Did you not hear that it was not intercourse with 
her husband that provided the other woman with the birth 
but the Lord God, who “saw that she was rejected and opened 
her womb"? $o why do you demand from your husband what 
is beyond the power of nature and, while ignoring the Lord of 
nature, accuse your husband, who is incapable of doing any- 
thing to solve this problem? “‘Give me children; if not I will 
die?" A terrible evil is jealousy: it induces stupidity, as she too 
really experienced. You see, she saw the series of children born 
to her sister, and, with her mind fixed on her own deprivation, 
she could not bear the insults. She could not forbear becom- 
ing upset but rather uttered words marked by stupidity: “‘Give 
me children; if not, I will die?” Perhaps she saw her husband's 
love for Leiah and, concluding that it was his fault that she had 


16. Gen 29.35. 
17. Gen 29.35—30.1. 
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so many children while she still had none, said, “ ‘Give me chil- 
dren?” Then, from a wish to frighten her husband, she added, 
“If not, I will die?" 

(19) So what did the God-fearing Jacob do? “He grew angry 
at her words,” the text says, "and said to her, ‘Surely I dort 
stand in God's place to be able to deprive you of the fruit of 
the womb?” "'* Why, he says, do you ignore the Lord of nature 
and fix the blame on me? He it is who has deprived you of the 
fruit of the womb. Why not make your request to him, who 
can open natures workplace and quicken the womb to child- 
birth? So understand that he is the one who has deprived you 
of the fruit of the womb and granted your sister such fertility. 
So don't look to me for what I am powerless to provide and 
over which I have no lordship. I mean, if it lay in my power, I 
would certainly give you pride of place ahead of your sister by 
securing greater respect for you. But since, no matter to what 
degree I am kindly disposed to you, I can do nothing to solve 
your problem, [492] address your request to him who both 
inflicted the sterility and has the power to remedy it. See the 
good man's common sense in that, though provoked to anger 
by her words, he replied to her with great wisdom, instructing 
her precisely in everything and making the responsibility clear 
to her, lest by ignoring the Lord she might seek from another 
what he alone was able to provide. 

(20) Having, therefore, learnt that the obstacle to her having 
children lay with the Lord, and seeing her sister taking on airs 
because of the children, she had at least enough self-assurance 
to say to Jacob, Since you have now instructed me that it is no 
fault of yours that I happen to be childless, at least take my 
maidservant and have children by her so that I may succeed in 
having some little consolation in treating her children as my 
own. "She gave him her maidservant Ballah,’ the text says, “as 
a wife; he had relations with her; she conceived and bore Jacob 
a son. Rachel said, ‘God has vindicated me and given ear to my 
voice by giving me a son! Hence she called him Dan? At least 


18. Gen 30.2. 
19. Gen 30.4-6. 
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she had some little comfort with her maidservants giving birth. 
Hence the name she gave the child and the thanks she gave 
the Lord for the birth. 

(21) “Ballah conceived again,” the text goes on, “and gave 
birth. Rachel said, ‘God came to my aid; I vied with my sister 
and got the better of her’ She called him Nephthaleim;"? She 
realized clearly now through the maidservant that Jacob was 
not responsible for her childlessness. Hence she reared the 
children as her own offspring and gave them names, deriving 
the greatest consolation from it. "Now, when Leiah saw that 
she had stopped having children, she too gave Jacob her maid- 
servant Zelphah as a wife; she conceived and gave birth. Leiah 
said, ‘I am in luck?” that is, I have succeeded in my purpose. 
“She called him Gad"?! Because what she desired came to be, 
she named him Gad. "She conceived again, and bore another 
child. Leiah said, ‘I am fortunate, because the women declare 
me fortunate? She called him Asher" Do you see that she 
considered as her own the children born of the maidservant, 
and called herself fortunate and deserving of congratulations 
for the birth of the children? 

(22) Notice once again, however, 1 ask you, what happens 
next so as to learn how the passion of jealousy moves from one 
direction to another, and first one woman and then the other 
is assailed by it. “Now, at the time of the wheat harvest,” the text 
goes on, “Rouben went off and found some mandrake apples in 
the fields, and brought them to his mother. Rachel said to Leiah, 
‘Give me some of your son's mandrakes: But Leiah replied, 
‘Isnt it enough for you to have taken my husband? Surely you 
wont take my son's mandrakes as well?'"** Do you see how the 
soul’s passion emerges in the words? *'Isn't it enough for you; " 
she says, “ ‘to have taken my husband? Surely you worrt take my 
sons mandrakes as well? Rachel replied, ‘No, he can sleep 
with you tonight in return for your son's mandrakes:" Give me 
some mandrakes, and sleep with my husband today. 


20. Gen 30.7—8. 

21. Gen 30.g—11, where Chrysostom’s text approximates more closely to 
the Hebrew than to the LXX. 

22. Gen 30.12— 18. 23. Gen 30.14—15. 


130 ST. JOHN CHRYSOSTOM 


(23) Do you see how his complete devotion to Rachel is 
revealed? I mean, despite the great number of children [493] 
born to Leiah, he was still devoted to Rachel; had this not hap- 
pened, how could Leiah have managed to endure his living 
with her sister? You see, since she had complete control over 
her husband, she handed over her husband in return for the 
mandrakes, saying, "He can sleep with you today in return for 
the mandrakes?” Satisfy my longing for the mandrakes, she is 
saying, and take my husband. “Now, when Jacob arrived, Leiah 
went out to meet him and said, 'Come into me today: I have 
paid for you with my son's mandrakes: He slept with her that 
night,” the text goes on. "God hearkened to Leiah; she con- 
ceived and gave birth to her fifth son. Leiah said, ‘God has 
repaid me for giving my husband my maidservant. She called 

him Isachar, which means payment.”** "God hearkened to 
Leiah;' the text says: when he saw her distressed and slighted, 
God hearkened to her; she gave birth and said, I won a reward 
for giving my maidservant. Hence she called him Isachar. 

(24) "She conceived yet again, and gave birth to her sixth 
son. Leiah said, ‘God has granted me an excellent gift. This 
time my husband will choose me, for I have borne him six 
sons. She called him Zaboulon”™ Now, she says, it will be my 
turn to be my husband's favorite: I have borne six sons. Hence 
she called him Zaboulon. “But she also gave birth to a daugh- 
ter, and called her Deinah. Now, God was mindful of Rachel; 
the text goes on, “he hearkened to her and opened her womb. 
She conceived, and bore a son to Jacob. Rachel said, 'God has 
taken away my shame: She called him Joseph, saying, 'God has 
proceeded to give me a further son??? "*Cod has taken away 
my shame,” she says: he has removed my sterility; he has 
released me; he has quickened my womb to childbearing and 
has freed me from my shame. "She called him Joseph, saying, 
‘God has proceeded to give me a further son?" Do you see how 
God's promises gradually took effect? I mean, lo, all of a sud- 


24. Gen 30.16—18. One wonders how well Chrysostom saw these verses 
sitting with his theme of propricty in wedlock. 
25. Gen 30.19— 20. 26. Gen 30.21—24. 
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den the good man had such a horde of children because of 
God's care for him. You see, since he had given evidence of 
great patience in willingly accepting servitude for fourteen 
years, accordingly the God of all rewarded the good man's god- 
liness by causing him to increase to such an extent as to become 
an object of envy by that time, as we will learn from the sequel, 
which I would like to deal with. 

(25) Lest, however, we prolong the sermon to such an extent 
as to appear to distress you, dearly beloved, if you don't mind 
we shall reserve the sequel for next time and close the sermon 
at this point, leaving this exhortation with you, beloved, namely, 
to remember our words, to imitate the virtue of people of old 
in the way they gave their children in marriage and handed 
over their daughters to their husbands, and thus won God's 
favor through their own virtue. You see, whenever he is kindly 
disposed to us, even if we are in foreign parts, even if deprived 
of everything, even if known to no one, we will be more con- 
spicuous than anyone. In other words, nothing is in a more 
fortunate position than the man helped by the hand from on 
high. Even blessed Jacob, remember, enjoyed that kind of help 
and gradually became so famous as to become an object of 
envy even to his hosts. 

(26) So, let us too make this our [494] concern so as to be 
deemed worthy of help from that source; let us not have 
recourse to human powers nor chase after their patronage. 
Nothing, in fact, is more risky than that—experience of life is 
enough to teach us that. I mean, day by day we witness sudden 
change, everything switching from one direction to another; 
the person who shortly before found himself in complete health 
and happiness is all of a sudden brought to utter wretchedness 
and frequently liable to the threat of penalties. So what awful 
stupidity would it be to chase after the patronage of people 
subject to such insecurity, not even capable of conducting their 
own affairs in safety, Hence, let us detach ourselves from all 
human patronage, mindful of the prophets words, “Cursed is 
the one who placed his hope in human beings." Do you see 
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that such a person is not only stupid but also cursed for the 
reason that he forsakes the Lord of all and has recourse to his 
fellow slave, who cannot even cope with his own needs? 

(27) Accordingly, let us avoid this curse, I beseech you, and, 
instead, place all our hope in God. This hope, after all, is firm 
and immovable, not subject to the change that affects hope in 
human beings. Death, you see, cuts short their patronage here 
on earth and leaves their clients naked and bereft, or, even 
before death, a change in circumstances ensues and renders 
futile all the plans of patron and client alike. The whole of life 
is marked with these examples. So there is no excuse for those 
who, despite such experience, still cling to human patronage 
and frequently suffer countless indignities at the hands of their 
supposed champions. The excess of their malice, in fact, is so 
great as to repay their supporters with evil for good. In the 
case of the God of all, however, just the opposite occurs: despite 
our ingratitude he befriends us individually and bestows his 
patronage on us, not concerned with our ingratitude but in 
fidelity to his characteristic love in all circumstances. May it be 
the good fortune of us all to enjoy this, thanks to the grace and 
loving kindness of our Lord Jesus Christ, to whom with the 
Father and the Holy Spirit be glory, power, and honor, now 
and forever, for ages of ages. Amen. 
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"Nou, after Rachel gave birth to Joseph, Jacob said to Laban, ‘Send me 
on my way so that I may make for my country and my native place." 


ODAY [494] we must give you, dearly beloved, what was 
left over yesterday so that you may come to discover 
both the care God showed to Jacob and the godly atti- 

tude of the good man, and so imitate the mans virtue.” I mean, 
it was not without purpose that the grace of the Spirit caused 
these stories to be recorded; rather it was to stir us to imitation 
and emulation of virtuous men.? You see, whenever we hear of 
one person's endurance, of another's self-control, of a third 
persons prompt hospitality of the great virtue of each of them, 
and the way each of them shone out and proved conspicuous, 
we are moved to a like zeal. 

(2) So, come now, let us today take up what remains of the 
story of the good man and bring the treatment of it to a close. 
"After Rachel gave birth to Joseph, Jacob said to Laban, 'Send 
me on my way so that [495] I may make for my country and my 
native place. Let me have my wives and children, for whom I 
was in your service! "* Notice the very proper dispositions of 
the good man in recognizing God's active favor in his regard 
and yet adopting no superior attitude towards Laban, but, 
rather, saying with great meekness, "'Send me on my way so 


1. Gen 30.25. 

2. Chrysostom accentuates the man’s virtue—although in fact the previous 
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that I may depart?” Nothing is really more efficacious than 
meekness and nothing more powerful than it. See at any rate 
how, by a disarming use of meekness, he also brought Laban 
to reply to him with great deference: "Laban replied to him,’ 
the text goes on, remember, “‘If I have found favor in your 
sight, and the omens do not deceive me, God has blessed me 
in your coming. Name your wage to me, and I will pay"? I am 
not unaware, he is saying, that in the wake of your coming I 
enjoyed favor from God more richly. So, since I recognize the 
kindness done me in your coming, nominate any wage you 
care to mention, and I will readily pay it. 

(3) Consider what a great thing meekness is, and don't pass 
idly by these words; instead, keep in mind that the good man 
had made no mention of this nor looked for any payment for 
his trouble, but had said only this, “‘Let me have my wives and 
children, for whom I was in your service, so that I may depart " 
and yet the other man, out of respect for the good man’s great 
meekness, replied, Tell me what wage you want to be paid by 
me, and I will cheerfully pay it. After all, were not his wives 
and children in his company? So why did he say, “‘Let me have 
my wives and children "? He was giving him due respect and 
displaying in every circumstance his typical behavior, and wish- 
ing as well to take his leave without hindrance. Notice, at any 
rate, from these words how he won Laban over to the extent of 
promising to pay a wage and to leave the decision to him. 

(4) So what did the good man reply? Observe once again the 
extraordinary degree of his meekness in proving to be not so 
demanding and burdensome to Laban. Instead, what? Once 
more he makes him a witness of his own good attitude and of 
the benevolence exercised by him in all that time with regard 
to his condition of servitude. “‘You are aware; " he said, “‘of 
my service to you and the numbers of your cattle that were in 
my care. In fact, I found them few in number, and they have 
grown into a vast herd; the Lord has blessed you in my com- 
ing. So isn't it high time for me to build a house of my own?’”® 


5. Gen 30.277— 88. 
6. Gen 30.29— 30. 
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I call you to witness my labors, he is saying. I mean, you know 
how I did my best with good grace and how, after taking charge 
of your poor creatures, I made them grow into a vast herd 
through my attention and vigilance. Then, to show his godly 
attitude, he added, " "The Lord, you see, has blessed you in my 
coming. So isn't it high time for me to build a house of my 
own?” You yourself know that after my arrival grace from on 
high increased your prosperity. So now, since I too have made 
every effort on my part with good grace in discharge of my 
service, and the grace of God has become manifest, it is 
only fair that I too should build a house for myself. Now, 
what is the meaning of Build a house for myself? It means To 
live now in freedom and to pay attention to a house of one’s 
Own. 

(5) On hearing this Laban "said to him, “What shall I pay 
you?" What do you want to be given you by me? In other 
words, I confess and do not deny: I know how much has hap- 
pened to me at God's hands, and that God has blessed me in 
your coming. "But Jacob replied to him,’ the text goes on, 
“*You shall pay me nothing. But if you do me this favor, I will 
once again pasture your flocks.” I want nothing from you by 
way of payment, he is saying, but only to accept this one re- 
quest, and “‘I will once again pasture your flocks?” [496] This 
is what I want. See the proposition the good man puts to Laban 
in his confidence in God's grace in his regard: “‘Have your 
flocks rounded up today, and separate out from them each 
one of the sheep that 1s dark and each one of the goats that is 
mottled or piebald — they will be my wage. Next time you re- 
view my wage my honesty will be a check on me: any goat not 
piebald or mottled and any sheep not dark will have been stolen 
from you:"5 

(6) Consider the good man’s sagacity: he realized he was the 
recipient of so much favor from on high, and, although by the 
standards of human nature this proposition seemed to be dif- 
ficult or even quite impossible (it was rare, after all, that the 
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color of newly born cattle was different)? he put this request 
to him, to which Laban readily agreed, saying, "'Let it be as 
you say. That day he separated out the piebald and mottled 
he-goats and all the piebald and mottled she-goats—any that 
had white on them —and every sheep that was dark, and gave 
them into his sons’ keeping. He then put a journey of three 
days between them and Jacob” Having divided the flocks on 
the basis of Jacob's proposition, it is saying, he gave them into 
his sons’ keeping. “Jacob, on the other hand, pastured the re- 
mainder of Laban’s flocks?” Which ones, in fact? Those with no 
difference in color. Now, all this happened so that the good 
man might learn from experience God's great care for him, 
and Laban might see how much favor from on high Jacob 
enjoyed. 

(7) “Now, Jacob took fresh shoots of poplar, almond, and 
plane, and Jacob peeled white strips along them, laying bare 
the pulp; the white strips he had peeled on the shoots gave 
them a mottled appearance. He erected the shoots he had 
peeled in the water troughs so that as the flocks came to drink 
they would drink by the rods and mate there. The flocks mated 
by the shoots and produced flocks that were mottled, piebald 
and of a sprinkled-ash color’! The good man did this, not of 
his own devising, but with grace from on high inspiring his 
mind.'? You see, it was not done according to human reason- 
ing, but was quite unusual and beyond natural logic. "He sep- 
arated out the ewes and placed them near a mottled ram from 
the flocks and any piebald sheep; he thus sorted out a flock for 
himself by his own arrangement without mixing his animals 
with Laban’s.”"* 

(8) Now that such large numbers had been born, he sorted 
them out, the text says, and made flocks of his own for him- 
self. "At the season for the flocks to conceive, Jacob erected the 


9. Is Chrysostom doing justice to Jacob's cunning in this stratagem? It is 
hardly the difficulty of selection that is in question, as the later verses explain. 

10. Gen 30.934— 36. 
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shoots by the flocks for them to conceive by the shoots; but 
when animals did not bear he did not erect them. The un- 
marked animals went to Laban; the marked ones, to Jacob, 
who thus became a very, very wealthy man^"'* What is the force 
of the double adverb? It shows his great affluence in becoming 
not just very wealthy but extremely wealthy. You see, “He had 
many cattle and oxen, servants male and female” '* 

(9) Notice again, however, I ask you, the envy that ensues 
[497] from this for the good man: "He heard the remarks of 
Laban’s sons, ‘Jacob has taken all our father's possessions, and 
from what belonged to our father he has come by all this 
splendor’ "!$ See how envy drove them to ingratitude, and not 
only them but also Laban himself. “Jacob saw Laban’s attitude 
to him; the text goes on, remember, “and, lo, it was not as it 
had previously been?" You see, his sons’ words deranged his 
mind and made him forget what he had said some time before 
in conversation with Jacob, “‘God has blessed me in your com- 
ing’”; after thanking the Lord for making his wealth increase 
through the arrival of the good man, he was now disturbed in 
mind under the influence of his sons and inflamed with envy, 
perhaps because he saw the good man’s fortunate circum- 
stances, and so he was not prepared to behave towards him in 
the same way. “Jacob saw Laban’s attitude to him,’ the text says, 
note, “and, lo, it was not as it had previously been,” 

(10) Do you see the good man’s great meekness, on the one 
hand, and their ingratitude, on the other, and how they could 
not bear to hold their envy in check but even affected their 
father’s attitude? See now God’s ineffable care and the degree 
of considerateness he employs when he sees us doing our best. 
I mean, when he saw the good man the object of their envy, he 
said to Jacob, "*Return to the land of your father and to your 
birthplace, and I will be with you; "'? You have had enough of 

14. Gen 30.41—43. 

15. Gen 30.43, to which the Hebrew and the LXX add “camels and asses.” 

16. Gen 31.1. 

17. Gen 31.2. Modern commentators would look for a different explana- 
tion of this apparent change of heart in Laban, such as the presence of a 


different source. 
18. Gen 31.3. 
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living in a foreign land, he is saying. What I promised you 
previously in the words, “‘I will return you to your country,” 
this I now intend to bring to pass. So go back without fear: 
after all, “‘I will be with you?" You see, to prevent the good 
man becoming lethargic in departing instead of taking to the 
road with confidence, he says, “‘I will be with you'": the one 
who has managed your affairs unül now and caused your 
descendants to increase, "'I will be with you'" in future as 
well. 

(11) On hearing this from God, the good man did not tarry 
but got ready for the journey. "He sent for Rachel and Leiah 
in the open country,” the text goes on, remember, “where they 
were pasturing the flocks”? He wishes to propose to the women 
the prospect of a journey and to inform them of God's com- 
mand and their father's envy of him. "He told them,’ the text 
says, remember, “ʻI notice that your father's attitude towards 
me is not as it was previously. But the God of my father was 
with me. Now, you yourselves know that I have served your 
father with all my strength. Yet your father cheated me and 
changed my wage time after time, but God did not allow him 
to do me harm. I mean, if he said, The piebald animals will be 
your wage, all the flocks would produce piebald young; if, on 
the other hand, he said, The white ones will be your wage, all 
the flocks would produce white young. God has reclaimed all 
your father's stock and given them to me? "?! 

(12) See how he instructs them both regarding their father's 
ingratitude towards him and his own devotion demonstrated 
in his service. “‘You know, ” he says, note, “‘that I have served 
your father with all my strength?" He reveals to them the as- 
siduous care for him on God's part, showing that assistance 
from on high was responsible for everything and that Laban’s 
wealth had been transferred to him. [498] “‘God has reclaimed 
your father’s stock,’ he says, note, "'and given them to me. 
Now, when the flocks were mating I had a vision in a dream 
and, lo, the rams and he-goats mounting the ewes and she- 

19. Gen 28.15. 20. Gen 31.4. 

21. Gen 31.5—9. The ancient versions of “time after time", and Chrysos- 
tom's among them, make various attempts at rendering the Hebrew idiom. 
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goats were mottled, piebald and of a sprinkled-ash color. The 
angel of God said to me in the dream, “Jacob.” I replied, "What 
is it?" He said, "Open your eyes and see that the rams and 
he-goats mounting the ewes and she-goats are mottled, pie- 
bald and of a sprinkled-ash color. You see, I have observed all 
that Laban has been doing to you.”’””? Do you see that power 
from on high was controlling everything and was rewarding 
the good man for his labors? I mean, since the other man 
proved ungrateful towards him, the generous Lord lavishly re- 
warded the good man: "'You see, I have observed all that Laban 
has been doing to you?" 

(13) We learn from this that whenever we bear people's 
wrongdoing meekly and mildly, we enjoy help from on high in 
a richer and more abundant measure. Accordingly, far from 
resisting those bent on abusing us, let us bear it nobly in the 
knowledge that the Lord of all will not forget us, provided we 
ourselves give evidence of our good will. "Vengeance is mine;' 
Scripture says, remember, “I will repay, says the Lord"? Hence 
Jacob also said, “‘God did not allow him to do me harm?" I 
mean, since hc actually intended to deprive me of payment for 
my work, he is saying, the Lord gave evidence of his care for us 
in such marvellous abundance as to transfer all his substance 
to us. He has shown such care for us, aware that I performed 
his service with good grace whereas Laban was not kindly 
disposed to me. For proof that I do not idly say this nor with 
any intention of accusing him without rhyme or reason, I 
even have God as my witness to what has been done to me by 
your father. *'I have observed all that Laban has been doing 
to you;" he says, remember— not only that he has deprived 
you of your wage but as well, instead of being disposed to- 
wards you as he was previously, he has a completely distorted 
attitude. 

(14) *'I am your God, who appeared to you at God's place, 
where you anointed a monument to me’”?* He wanted to re- 
call to his mind the promises he had made in the words: “‘I 


22. Gen 31.9— 12. 23. Rom 12.19; cf. Deut 32.35. 
24. Gen 931.13. 
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will make you grow into a vast multitude ” and “‘I shall protect 
you on the way to your own country." So I, the one who once 
appeared to you and made those promises to you, it is I who, 
now that the time has come, am putting into effect what I 
promised you then and bidding you return home in peace. “‘I 
will be with you, you see. I am the God who appeared to you at 
the place where you erected a monument and raised a prayer 
to me?” He reminds him of the prayer and the promise he 
made. Now, what was that prayer? “‘Of everything you give me 
I will set aside a tenth for you??? You see, since at that time he 
brought nothing at all with him but made the journey in the 
manner of a refugee, he offered his prayer that way, and so 
God said, When I appeared to you, you offered your prayer 
thus, “‘Of everything you give me I will set aside a tenth for 
you’”; through the prayer and the promise I forecast my power, 
and with the eyes of faith I foretold the prosperity destined to 
be yours. So now that my words must take effect, it is also high 
time for your prayer to be fulfilled. "'So now, return,” he says; 
“‘set out, and leave [499] this country, and go back to the coun- 
try of your birth. I will be with you?" I will accompany you at 
every stage, and I will render your journey trouble-free; you 
will run no risk of harm from anyone, since my hand will act 
as a cover for you at every stage. 

(15) "On hearing this the women with Rachel said to him: 
‘Surely we now have no inheritance or share in our father's 
house? Are we not regarded as foreigners by him? After all, he 
sold us and has completely consumed our dowry. All the wealth 
and splendor God reclaimed from our father he has given to 
you. Now put into effect what your God told you??? See even 
these women following God's will and adducing unassailable 
logic. Surely, they are saying, note, we no longer have anything 
in common with our father? After all, he gave us up. “‘Surely 
the wealth and splendor God reclaimed from our father and 


25. Gen 28.22. 

26. Gen 31.14—16, though the Hebrew and the LXX have the women claim- 
ing the proceeds for themselves and their children. De Montfaucon also notes 
that "the women with Rachel" is a Greek way of referring to Rachel and Leah; 
the LXX is explicit on the point. 
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gave to you will belong to us and our children: "?' So instead of 
tarrying or delaying, put into effect what has been commanded 
you by God. 

(16) "*Now, therefore, put into effect what your God told 
you’ Hearing this, Jacob proceeded and took his wives and 
children, mounted them on camels, and removed all his pos- 
sessions, including the stock he had acquired in Mesopotamia; 
he took everything belonging to him with the intention of re- 
turning to his father Isaac/?* Consider, I ask you, the good 
man’s noble resolve in quelling every sentiment of fear or re- 
luctance when responding to the command of the Lord. I 
mean, when he saw Laban’s attitude was not promising, he 
refrained from confronting him as before; instead, he dis- 
charged the direction from the Lord by taking his wives and 
children and making tracks. 

(17) "Now, Laban had gone off to shear his sheep; the text 
goes on. "Rachel stole her father's household gods"? This was 
included not by chance but for us to know how they still clung 
to their ancestral habits and showed great devotion to the 
household gods. I mean, consider how she went to so much 
trouble as to purloin nothing else of her father's than the house- 
hold gods alone, and did it without her husband noticing; he 
would not have allowed it to happen, you see. “Now, Jacob kept 
Laban the Syrian from being told that he was making a run 
for it. He made off with all his possessions, crossed the river, 
and headed for the hill country of Galaad??? Observe, I ask 
you, God's great care even at this stage in not allowing Laban 
to come to a realization of Jacob's departure until the good 
man was far away. "After three days had passed,’ the text goes 
on, you see, "Laban got word. He rallied all his kinsmen about 
him and followed his trail for seven days, and caught up with 
him in the hill country of Galaad"! 


27. Now Chrysostom quotes v.16 in the form of the Hebrew and the LXX. 
The variants suggest again the scattered manner of a preacher rather than 
the more deliberate literary composer; see Introduction 7 and 15. 

28. Gen 31.16—18. 29. Gen 31.19. 

30. Gen 41.20—21. 

31. Gen 31,22—23, with a variant reading of the former verse. 
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(18) Notice once again God's ineffable providence: he who 
said, “‘Return to your own country, and I will be with you,” is 
the one who now also gives evidence of his characteristic care. 
I mean, when he saw Laban pursuing the good man in a great 
rage, bent on taking vengeance for his departure, as it were, 
he appeared to Laban by night in a dream. "But God came to 
Laban the Syrian by night,’ the text goes on, “and said to him??? 
See God's considerateness in conversing even with Laban out 
of his care for the good man so as to shake his resolve and 
dissuade him from his assault on Jacob.” “‘Watch yourself, 
lest you be guilty of evil words to Jacob.” 

(19) Wonderful is the Lord's goodness: when he saw him 
bent on fighting and intent on conflict with [500] the good 
man, he said as if to check his intention by word, "*Watch your 
self, lest you be guilty of evil words to Jacob?” Don't try even in 
word to harass Jacob, he is saying, but watch yourself; check 
this wicked assault of yours, repress your anger, rein in your 
scething thoughts, and forbear harassing him even in word. 
Notice, I ask you, God's loving kindness: instead of bidding 
Laban return to his own place, he only directed him to deliver 
no harsh or severe words to the good man. What on earth was 
the reason for that? For the good man to learn in fact and by 
experience the degree of care he was accorded by God. 

(20) You see, had Laban turned back, how would the good 
man or his wives have known this? Hence he allowed him to 
come and from his own lips to confess the words spoken to 
him by God so that the good man might also gain greater en- 
thusiasm for his journey and embrace it in confidence, and 
that his wives might come to know how much care Jacob was 
accorded by the God of all and so reject their father's decep- 
tion and imitate the good man, thus gaining from the incident 
considerable instruction in knowing God. I mean, what came 
from Jacob was not so convincing as the words spoken by 


32. Gen 31.24. 

33. As remarked before, Chrysostom sees divine considerateness, ovykatá- 
Bacic, manifested both in the converse God has with human beings in the 
Scriptures and also in his approach to the patriarchs and even heathens like 
Laban. 
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Laban, who was still a devotee of idols. After all, the testimony 
of infidels and opponents of religion always carries with it great 
power to convince. This, in fact, is a sign of God's creative 
wisdom, when he turns the enemies of truth into the very wit- 
nesses to truth, who then by their own mouth fight on its side. 

(21) "Laban caught up with Jacob. Now, Jacob had pitched 
his tent on the mountain, whereas Laban had stationed his 
kinsmen in the hill country of Galaad. Laban said to Jacob, 
"Why did you do this?’”** See how the command from God 
repressed his great rage and restrained his anger. Hence he 
directs his words to him with extreme mildness, almost apolo- 
getically, and shows signs of fatherly affection for him. In fact, 
whenever we enjoy providence from on high, we not only suc- 
ceed in avoiding the schemes of wicked people, but should we 
even encounter untamed beasts, we would suffer no harm. 
You see, the Lord of all gives evidence of the abundance of his 
characteristic power by transforming the nature of the beasts 
and turning it into the gentleness of sheep, not by removing 
their animal characteristics but, while leaving these in their 
nature, causing the beasts to appear as sheep. You could ob- 
serve this not only in wild beasts but also in the elements them- 
selves: at his will the very elements forget their power, and not 
even fire shows the characteristics of fire. 

(22) You could also find this in the case of the three children 
and of Daniel as well: he was surrounded by lions as though 
encircled by a flock of sheep, and came to no harm, because 
grace from on high checked their ferocity?? Actually, the fact 
that they remained wild beasts although not demonstraüng 
their ferocity became obvious by bitter experience to those who 
were fiercer than the brute beasts. Now, what proved to be a 
greater source of condemnation for those men was the fact 
that though endowed with reason they surpassed the irratio- 
nal beasts in ferocity. They learnt through experience how as a 
result of the Lord’s providence even the beasts revered the 
good man and did not dare [501] touch his body, whereas those 
men were in à worse state than the beasts themselves. In case 


34. Gen 31.25— 26. 35. Cf. Dan 6.22. 


144 ST JOHN CHRYSOSTOM 


they should think that it was all imaginary, they found out 
through the men later thrown into the pit that in the case of 
the good man the beasts imitated the gentleness of sheep and 
forgot their own nature, whereas in the case of those thrown in 
later they gave every sign of ferocity. 

(23) This was also what happened with the furnace of fire. 
The element had respect for those inside who happened to be 
in the middle of the fire, and the effects of fire did not oper- 
ate; instead, as though its power were shackled, it left the chil- 
dren's bodies unharmed without daring to touch even a hair 
of their heads, as though the element were forbidden by some 
high authority to display its inherent force. On the other hand, 
it consumed the men who were outside the furnace, thus show- 
ing in both instances the great abundance of God's power, by 
keeping unharmed those who were actually inside and destroy- 
ing the others. Thus, when we enjoy grace from on high, not 
only do we avoid the schemes of people hostile to us, but, even 
should we encounter wild beasts themselves, we suffer no harm. 
The hand of God, after all, is stronger than everything, and it 
is that which encircles us with complete security on all sides and 

` renders us invincible, as happened also with this good man. 

(24) You remember, the man who was bent on falling upon 
Jacob with such aggression and demanding vengeance for the 
departure of them all not only directed to him no harsh or 
oppressive words, but, like a father conversing with his son, 
delivered his remarks to him with great restraint: "Why did 
you do this?” he said, “‘Why did you run away by stealth?" 
See how great the change is; see how the man who had been 
raging like a wild thing now imitates the gentleness of lambs. 
""Why did you run off by stealth, lull me into a false sense of 
security, and take away my daughters like captives at sword 
point?” Why on earth, he says, have you done this? What was 
your purpose? Why did you take your leave so secretly? "'I 
mean, if you had let me know, I would have given you a 
send-off with great fanfare and celebration." That is to say, if 


36. Gen 31.26. 
37. Gen 31.27. 
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I had known it, he says, "'I would have sent you off with much 
music of drums and pipes. You didn't allow me to kiss my 
daughters good-bye; this is a senseless thing you have done: °° 

(25) Do you see how at this stage he reproves himself and 
from his own mouth admits that he had been ready to be badly 
disposed to the good man, whereas God’s providence had cut 
short his aggression. “‘My hand has the power to do you 
harm,” he says; “‘but the God of your father yesterday said 
to me, Watch yourself lest you be guilty of evil words to 
Jacob!” Consider, I ask you, with how much comfort these 
words were filled for the good man, and notice how Laban also 
revealed his intentions to him and the details of the assault 
he had intended making, as well as the fact that the fear of 
God prevented his putting into effect his evil intentions against 
him. “‘But the God of your father" he said. See how even 
Laban himself gained no little benefit from the affair by 
accepting a clear manifestation of God's power from what was 
said to him. 

(26) Since, however, this is your intention, too, he is saying, 
and it is God who has taken such care of you, "'since you are 
so very desirous of setting out for your father's house, go now 
then. But why did you steal my household gods?'"*? Alright, 
he says, this was your choice: you decided to depart for your 
father's house; [502] but why did you steal my household gods? 
What extraordinary folly — what kind of gods are these of yours 
that can be stolen? Aren't you ashamed to say, "Why did you 
steal my household gods?’” See the extraordinary extent of 
his self-deception such that men endowed with reason should 
worship wood and stone. These gods of yours, Laban, could 
not prevent their being stolen. How could they, after all, being 
made out of stoner The God of this good man, on the con- 
trary, even if the good man was unaware of it, checked your 
aggression. Are you ignorant of your own error while still 
charging the good man with theft? After all, why on earth 
would the good man bring himself to purloin them when he 


38. Gen 31.27—28. 39. Gen 31.29. 
40. Gen 31.30. 
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despised them, or rather realized they were made of stone 
and had no feeling? 

(27) On hearing this, however, Jacob showed great meekness 
in first defending himself against the charges levelled at him, 
and then hastening to institute a search for the houschold gods. 
“I said to myself, you see, perhaps you will take from me your 
daughters and all my possessions. "!! Since I saw you were not 
well disposed to me, he is saying, 1 became anxious lest you 
might endeavor to take back your daughters and my posses- 
sions and deprive me of what is mine, as you did previously. So 
this fear is the cause of my being led to make a departure by 
stealth. “‘So the man in whose possession you find your gods 
shall no longer live in our kinsmen’s presence? "^ Do you no- 
tice that Jacob was unaware of the theft committed by Rachel? 
I mean, observe the degree of seriousness with which he de- 
termines the penalty for the perpetrator of the theft: ““The 
man in whose possession they are found shall no longer live in 
our kinsmen' presence?" Not only because he stole them, he 
is saying, but also because by the theft such a man gives a clear 
indication of his own deceit. “‘If you discover anything of yours 
in my keeping, take it." Conduct a search, he is saying, to see 
if I have taken anything not belonging to me. You have noth- 
ing to charge me with other than making my departure se- 
cretly; that I undertook not willingly but out of suspicion of 
injustice and the fear that you would not allow me to take my 
wives and other possessions if you knew of it. 

(28) "He knew of nothing in his possession. Jacob was not 
aware that his wife Rachel bad stolen them. Laban entered 
Leiah's house and searched it without finding anything. He 
also entered Rachel’s house; but Rachel took the household 
gods, put them in camel saddles, and sat on them. She said 
to her father, ‘Excuse me, my lord: I am unable to stand in 
your presence because I have my women's periods: Laban 


41. Gen 31.31. 

42. Gen 31.32, following the sequence of this verse in the Hebrew, unlike 
the LXX. 

43. Gen 31.32, the LXX placing this and the following portion of the verse 
first, logically enough. 
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searched the whole of her house without finding anything?" 
Wonderful is the shrewdness of Rachel, by which she succeeded 
in outwitüng Laban. Let those heed it who are victims of de- 
ceit and give great importance to the worship of idols. "She 
put them under the camel saddles,” the text says, "and sat on 
them.” What could be more ridiculous than these people? Al- 
though endowed with reason and accorded such wonderful 
pre-eminence in God's loving kindness, they bring themselves 
to worship lifeless stone, and, far from being ashamed or 
having any sense of such absurdity, they even make a habit of 
it like dumb animals. Hence Paul also wrote in these words, 
"You know that when you were pagans, it was to mute idols 
you went off in your frenzy"? Rightly did he say "mute": 
people with the faculty of speech and enjoying reason and 
hearing betake themselves to things of no such faculties like 
irrational animals. What excuse would such people in fact 
deserve? 

(29) Let us, however, see how the good man was now cheered 
by Laban’s confession and by his finding no reasonable grounds 
for blaming him. What did he say? "Jacob, on the one hand, 
was angry with Laban and railed against him, saying.’° Notice 
how even [503] in this ranting he reveals the virtue of his own 
spirit: "What is my crime,” he says, “‘or what is my sin that 
you should hunt me down?'" Why on earth, he is asking, did 
you hunt me down with such aggression? What injustice have 
you to level at mc? What sin? Not only this, but you have the 
gall to poke around amongst everything in my house. “‘What 
did you find of all the things in your house? Put it here in 
front of.your kinsmen and mine, and let them judge between 
the two of us?”” Having conducted such a search, he is saying, 
surely you succeeded in finding something that didn't belong 
to me, or that is yours? If you found it, produce it so that your 
companions and those who arrived with me may make a 
judgment. 

(30) Since he saw himself proved innocent in every respect, 


ace 


44. Gen 31.32-35; the LXX has Laban search Jacob's house as well. 
45. 1 Cor 12.2. 46. Gen 41.36. 
47. Gen 31.37. 


148 ST JOHN CHRYSOSTOM 


he was then quite emboldened to calculate the favor he had 
done him in all that time: “‘It is now twenty years: ”* After the 
labor of so many years, have I deserved this insult? “‘It is now 
twenty years?” Today I have completed twenty years in your 
household. “‘Your sheep and your goats did not prove infer- 
tile; I did not take for food the rams of your flocks. I did not 
present you with the victims of predators; I myself made good 
the loss of theft by day and theft by night. I suffered from heat 
by day and frost by night; sleep was a stranger to my eyes? "^? 
Have your forgotten my labors, he says, expended while pas- 
turing your sheep and goats? Surely you're in no position 
to lay an accusation that your sheep or goats ever proved 
infertile? 

(31) See how he proves the great favor shown by God to the 
house of Laban through his own presence; this actually was 
what he had said before, "*God has blessed you in my com- 
ing?” You see, no one would require this of a shepherd: it is 
not the effect of shepherding— it is the work of his nature. 
Hence he proposes this example in particular, citing the great 
care from above given to the flocks. “‘I did not take for food 
the rams of your flocks.” Surely you cannot claim that I ever 
took for food a ram of your flocks, as is customary with many 
shepherds? “‘I did not present you with the victims of preda- 
tors." Neither did I myself ever take them for food, he is saying, 
nor did any wild beast ever succeed in snatching them. “ ‘Surely 
I did not present you with the victim of predators?” Or did 
you not daily witness those entrusted with the flocks bringing 
to their masters the victims of predators? You, on the contrary, 
are unable to charge me with any such thing or prove it ever 
happened in these twenty years. Why mention the victim of 
predators? Even if anything was stolen, as is likely to happen, 
instead of bringing it to your notice, I made good the loss 
whether it happened by day or by night. I constantly bore with- 
out complaint both the burning heat and the chill of the night 
air so as to keep your flocks uharmed — and not only this, but 


48. Gen 31.38. 
49. Gen 31.38—40. 
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sleep itself as well was a stranger to me owing to my concern 
for them. 

(32) Do you see a shepherd's vigilance? Do you see his height- 
ened interest? What excuse could they have to whom the ratio- 
nal flocks are entrusted but who are guilty of great negligence 
and day after day, in the prophet’s words,” slaughter some of 
them and look on without intending to take any care of others 
made the prey of wild beasts or the spoils of other people 
—even when the labor involved is slight and attention easy? It 
is a soul, after all, that is to be instructed; but that involves 
much labor for body and soul. 

(33) See then what he says: “‘I suffered from heat by day 
[504] and frost by night; sleep was a stranger to me?" Who 
could claim today that for the salvation of the flock entrusted 
to his care he has embraced dangers and hardships? No one 
today would presume to claim it. Paul alone would be in a 
position to make this claim confidently, and greater claims, 
being the world's teacher. Where did Paul undergo these trials, 
would you say? Listen to his own words: "Who suffers weak- 
ness without my suffering weakness too? Who is not given of- 
fence without my burning with indignation?"?' What wonder- 
ful affection in a pastor! Others falls, he is saying, accentuate 
my grief, others' obstacles inflame the fire of my suffering. Let 
all those entrusted with the leadership of rational sheep imi- 
tate this and not prove inferior to the man showing such vigi- 
lance in caring for irrational ones for so many years. In that 
case no harm ensues even if some negligence occurs, but in 
our case if only one rational sheep is lost or falls to predators, 
the loss is extreme; the harm, terrible; the punishment, un- 
speakable. After all, if our Lord did not forbear to pour out 
his own blood for him, what excuse would such a person de- 
serve for allowing himself to neglect the one so esteemed by 
the Lord and not making every effort on his part to care for 
the sheep? 

(34) But let us return to the theme of our sermon. ““These 


50. Cf. Ezek 34.3—6. 
51. 2 Cor 11.29. 
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twenty years I have been in your household. I served you four- 
teen years for your daughters and six years with your sheep, 
while you changed my wage time after time. Had not the God 
of my ancestor Abraham and the God of Isaac been with me, 
by now you would have sent me away empty-handed. God saw 
my submission and the labor of my hands, and reproved you 
last night. "*? See how the facts admitted by Laban gave heart 
to the good man, and he states his case with confidence. You 
know well, he is saying, how I served you for a period of twenty 
years, fourteen years for your daughters and the remainder 
with the sheep; you were prepared to defraud me of my wage, 
and was I to make no accusation to you about it? Because you 
have admitted this yourself, however, I know that unless the 
God of Abraham and Isaac had been my helper, you would 
now have sent me on my way empty-handed, friendless; you 
would have robbed me of everything and put into effect the 
injustice you intended. 

(35) But God it was who knew “‘my submission and the labor 
of my hands?” What is the meaning of “‘my submission and 
the labor of my hands’”? Since God knew how I, for my part, 
performed my service with good grace, how much trouble it 
cost me to pasture the sheep and how I persisted in my super- 
vision day and night, the loving Lord had an eye to this in 
reproving you last night and checked your injustice to me and 
your irrational aggression. In the process of his defense he 
quite moved Laban, and, after charging him with injustice 
against himself, he also listed the kindnesses he had done him. 
So Laban was ashamed at hearing these words from him, and 
then taking fright he was intent on requesting a truce with the 
good man. 

(36) See God’s care: the man who had gone to such ends 
and had conducted the pursuit with such aggression now took 
such fright as to look for a truce with him: “Laban replied to 
Jacob in these words,” Scripture goes on, remember, ““The 
daughters in your keeping are my daughters, the children in 
your keeping are my children, the cattle in your keeping are 


52. Gen 31.41—42. 
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my cattle, and everything you see belongs to me and to my 
daughters. But what am I now to do about them or the chil- 
dren [505] born to them?’”®? I know that the daughters are 
mine and that everything of yours accrues to you from my 
possessions. “‘So what am I to do about them today or about 
the children born to them? Come now, let the two of us make a 
treaty, and it will be a witness between you and me:"?* Let 
us form an alliance, he says, “‘and it will be a witness between 
you and me;" as a proof, as a demonstration. He said to him, 
In case anyone presumes to transgress what is now laid down 
by us, “ʻlo, no one is with us, but God is witness between 
us. 755 

(37) Consider how Laban is gradually introduced to knowl- 
edge of God: the man who previously brought the charge of 
theft of his houschold gods against the good man and con- 
ducted such a close search now says, Since there is no one 
capable of acting between us, in case anything happens later, 
let God act as witness between us to witness what is now being 
done by us. He is present, the one who sees everything, whose 
attention nothing can escape, who reads each person's mind. 
"Now, Jacob took a stone,’ the text goes on, “and erected a 
monument; he made a mound, and they had a meal on the 
mound. Then Laban said to him, ‘This mound will be a wit- 
ness between you and me?”°* That is, the words spoken here 
on this mound will be a constant reminder to us. “He called 
the place Mound of Testimony.” Then he said, "'Let God take 
notice of what happens between you and me:"? Consider how 
once more Laban invokes punishment by God: "'Let God take 
notice; " he says, note, “‘of what happens between you and me 
when we are separated from each other" We will now part 
from each other, he is saying, you will go off to your own coun- 
try, and I will return to my house. “‘If you humiliate my daugh- 
ters by taking other wives in addition to my daughters, see, 


53. Gen 31.43; the awkward phrase "in your keeping" (literally yours") is 
missing from the Hebrew and the LXX generally. 

54. Gen 31.43—44. "M 

55. Gen 31.44, not found in the Hebrew at this point. 

56. Gen 31.45— 48 abbreviated. 57. Gen 31.47, 49 abbreviated. 
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there is no one to observe, but God is our witness! ^? Notice 
how time after time he calls God as witness. You see, the provi- 
dence shown in Jacob's regard had taught him how great was 
the Lord's power and that it was impossible for anything to 
escape the attention of that unsleeping eye. Hence he says, 
Even if we have parted, even if there is no one else able to 
witness it, the one who is present everywhere will be witness; 
by his very word he has made it clear that he is Lord of the 
whole earth. 

(38) "Jacob said, 'Behold, this monument will act as witness: 
Then Laban said in turn, ‘I am not to cross over against you; 
you are not to cross this mound and this monument against 
me with evil intent —let the God of Abraham and the God of 
Nachor judge between us:”*? Observe how he associates the 
patriarch with his own grandfather, who was in fact the patri- 
arch's brother though also his own grandfather. "'Let the God 
of Abraham and the God of Nachor judge between us. Jacob 
swore an oath by the fearsome deity of his father Isaac and 
offered a sacrifice on the mountain. He summoned his broth- 
ers; they ate and drank, and spent the night on the mountain? ^? 
"He offered a sacrifice on the mountain": he gave thanks to 
God, it is saying, for what had happened. “They ate and drank, 
and spent the night on the mountain? 

(39) "Now, Laban arose early next morning, kissed his sons 
and his daughters, and blessed them. Laban turned about and 
returned to his home?! Do you see, dearly beloved, God's great 
wisdom in giving evidence of his care for the good man, [506] 
as well as at the same time deterring the other from his injus- 
tice and, by forbidding him from speaking evil against Jacob, 
conducting him gradually to the path of knowledge of God? 
Though he had been pacing about like a wild beast intent on 
snaring and destroying him, he made his excuses, kissed his 
daughters and their sons good-bye, and returned home. 


58. Gen 31.50. 

59. Gen 31.51—53, with some disagreement between the Hebrew and the 
Greek as to order of verses and attribution of words. 

6o. Gen 31.53—54. 

61. Gen 31.55, which corresponds to 32.1 in the Hebrew numbering. 
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- (40) Perhaps we have prolonged this sermon to an exorbi- 
tant length,*? but that was because the story gave us no choice. 
So let us bring the sermon to a close at this point and exhort 
you, dearly beloved, to strive might and main to win favor from 
on high. 1f we have him kindly disposed to us, everything will 
be light and easy for us, and nothing will succeed in causing us 
distress in this present life, even if it seems to be distressing. 
Such, after all, is the extraordinary degree of his power that 
he turns even distressing things themselves into their opposite 
when he wishes. Thus even when Paul was in his difficulties he 
rejoiced and exulted, buoyed up as he was at the prospect of 
the rewards laid up for him.® Hence, also, the inspired writer 
said, “You have given me relief in my distress; teaching us 
that even when he found himself in distress God caused him 
to enjoy security and repose. Having, therefore, such a Lord 
who is so powerful, so creative and wise, so loving, let us do 
what lies within us and set great store by virtue so that we may 
attain blessings both here and in the future, thanks to the grace 
and loving kindness of our Lord Jesus Christ, to whom with 
the Father and the Holy Spirit be glory and power, now and 
forever, for ages of ages. Amen. 


62. It has certainly been an extremely long sermon, strangely with no ref- 
erence to the congregation's fatigue (or the preacher's). But cf. the opening of 
the next homily. 

63. Cf. Rom 5.3. 64. Ps 4.1. 
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“Jacob raised his eyes and saw God's camp pitched there, 
and God's angels accosted him. Now, when he saw them, Jacob said, 
‘This is God's camp, and he called that place Camps"! 


M| REALIZE [506] that you were wearied yesterday by the 
sermons being taken to great length. Cheer up, though; 
J your labor was not in vain: it was done in the Lord, 
and even the slightest exertion on his account brings great 
rewards. You see, even if the body is weary, still the soul is 
further strengthened. Hence 1 myself, too, on seeing your 
ardent desire and heightened enthusiasm, intended to shorten 
the instruction, but 1 was unwilling to bring the sermon to a 
close before the end of the story, knowing as I did that I would 
thus give you greater satisfaction. I mean, the plethora of words 
was a particular index of your great zeal and insatiable desire 
for listening; hence I, for my part, give myself with greater 
enthusiasm to the instruction after seeing your sharpened 
appetite each day. 

(2) So come now, today too let us pick up the sequel to yes- 
terday's remarks as far as we can, and sprcad before you, dearly 
beloved, the customary banquet, and let us see how the good 
man takes to his journey after the departure of Laban. You 
see, there is nothing idle in the contents of Sacred Scripture; 
rather, everything done by good people is full of benefit for us. 
I mean, since they had the Lord of all as their constant com- 
panion, making the hardships along the way easy to bear, we 
can gain great benefit even from their least journey. [507] After 
Laban departed for his own house, the text says, "Jacob went 
on his way; raising his eyes, he saw God's camp pitched, and 


1. Gen 32.1—2, though as explained above the Hebrew text numbers the 
verses of this chapter differently. 
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God's angels accosted him.” You see, once fear of Laban faded 
and was no more, then fear of his brother took hold of him; so 
the loving Lord wanted to give the good man heart and drive 
out all his apprehension, and so he caused him to see the angels 
camp. "God's angels accosted him;' the text says, remember. 
“Jacob said, ‘This is God's camp; and he called that place 
Camps,” with the result that from the name there was a con- 
stant reminder of the vision that occurred to him there. 

(3) Then, after that vision, “he sent messengers ahead of 
him to his brother Esau,” the text goes on, “instructing them in 
these words, ‘You will speak thus to my lord Esau"? See how 
great was the fear that even after the vision affected the good 
man: he was afraid of his brother's aggression, and was con- 
cerned lest the memory of what had been done by him pre- 
viously might provoke him into an attack on him. “‘Say to my 
lord Esau, "Thus says your servant Jacob: 1 was dwelling with 
Laban, and tarried until now; 1 acquired cattle and asses and 
shecp, servants male and female. I have sent word to my lord 
in the hope that your servant may find favor with you"? Notice 
how he was afraid of his brother, and hence out of a wish to 
placate him he sent word ahead alerting him to his coming, 
the wealth acquired by him, and where he had spent all the 
time, so as to calm his anger and succeed in making him affa- 
ble. This in fact happened, for God placated his heart, allayed 
his anger, and rendered him affable. After all, if by the words 
he spoke to Laban, who had hunted him down in such awful 
rage, he caused him to suffer such great apprehension, much 
more did he cause his brother to be more affable to the good 
man. 

(4) "Now, they returned with these words,” the text goes on, 
"*We reached your brother; he is now on his way to meet you, 
he and four hundred men with him?"* See how this was 
sufficient to aggravate the good man’s fear: far from realizing 
precisely his brother's intent, he was terrified to learn the num- 
ber of those approaching and suspected that they were bent 


2. Gen 32.3, omitting place names. 3. Gen 32.4— 5. 
4. Gen 92.6. 
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on hostilities and so wanted to catch up with him. “Jacob was 
in a state of fear and perplexity,” the text says, note. Fear dis- 
turbed his thinking, and instead of knowing what to do, he 
was at a loss; hence, he was terrified of almost everything, and, 
with the prospect of death before him, "he divided all the peo- 
ple with him into two camps.” You see, “he said, ‘If he comes 
upon one camp and attacks it, the other will have the chance 
of being saved?" While it was his fear and great terror that 
suggested this, on the other hand, seeing himself caught in a 
trap he had recourse to the invincible Lord and invoked the 
promises made him by the God of all, as if to say to him, Now 
the time has come for a good man to enjoy your complete 
assistance on account of the virtue of his forebears and the 
promises made by you. 

(5) "Jacob said,” the text goes on, remember, “O God [508] 
of my father Abraham and God of my father Isaac, you, O 
God, who said to me, “Go back to the land of your birth" '": 
you who uprooted me from a foreign country, he says, and 
ordered me to return to my own country and the land of my 
birth, “‘let me be satisfied with all the goodness and fidelity 
you have shown your servant.” Let me be satisfied, he is saying, 
with your help at the present time. I mean, after demonstrat- 
ing such providence in my regard up to the present, you are 
able now as well to snatch me from the dangers besetting me. 
After all, I have not forgotten that "I crossed this river Jordan 
with only my staff?” whereas now, on account of your care for 
me, who carried only a stave when I went into exile, “‘I have 
now come to be two camps?" So Lord, you who bestowed such 
affluence on me, who caused me to grow to such proportions, 
now "'deliver me from the hand of my brother Esau, for | am 
afraid that he may strike me and mother and child alike. You 
told me, I will treat you well and make your descendants to be 
like the sand of the sea, which in number will defy counting: "? 

(6) Sce the good man’s godliness and proper sense of values 
in requesting nothing from the Lord other than fulfillment of 


5. Gen 32.7—8. 6. Gen 32.9 abbreviated. 
7. Gen 32.10. 8. Gen 32.11— 12. 
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his promises. After giving thanks for his former benefits by 
confessing that while naked and destitute he had been brought 
to such affluence, he entreats him to snatch him from danger. 
“You told me;" he says, remember, “‘I will make your descen- 
dants to be like the sand of the sea, which in number will defy 
counting?” Having made this appeal to the Lord, however, and 
having offered this supplication to the Lord, he also made every 
effort on his own part. electing gifts from what he brought 
with him, the text says,’ he sent them to his brother, spacing 
out what was sent and giving instructions with the aim of 
appeasing him by word and alerting him to his own arrival. 
“Say,” the text goes on, remember, “‘Behold, your servant is 
right behind us,” so as first to appease him, and then we can 
meet face to face. “After this; " he says, remember, "'I will meet 
him face to face; perhaps he will be pleased to see me: The 
gifts went ahead of him?" 

(7) Now, observe once again in this case, I ask you, God's 
unspeakable love in always showing his characteristic care 
appropriately 1 mean, in Laban’s case, when the good man 
suspected no such thing and was unaware that Laban was over- 
taking him with all speed and hostility so as to take vengeance 
on the good man for his departure by stealth, he appeared to 
Laban and checked his aggression, ordering him to deal Jacob 
no harsh retort even in word: "Address no evil word to Jacob,” 
he said, remember. He saw to this by his own words so that it 
might become known to the good man, who would then real- 
ize his intervention on his behalf and thus become more 
confident. In the present case, on the contrary, although the 
brother had calmed down in the meantime and had allayed 
his extreme anger at Jacob, nevertheless, the latter was in an 
agony of fear and apprehension about mceting his brother; so 
the good Lord comforted the good man without giving Esau 
any command — after all, he had no evil intention towards his 
brother. 

(8) After dispatching the men carrying the gifts, the text 

9. Chrysostom thus gives a precis of vv13—19, finding the detail of the 


gifts insignificant at this stage of the homilies. 
10. Gen 32.20—21. 
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says, he went to sleep; "he rose in the middle of the night, and, 
leading [509] his two wives and children across the ford of the 
Jaboch, he took them across the torrent. Now, when Jacob was 
left alone, a man wrestled with him?'' Wonderful is the Lord's 
loving kindness: since he was on the point of having a meeting 
with his brother, for him to learn by experience that he ran no 
risk of unpleasantness he deigned to wrestle with the good 
man in the guise of a human being. Then, seeing himself being 
overcome by Jacob, “he lay hold of the flat of his thigh;'? the 
text says. Now, all this was done by way of considerateness!? so 
as to expel apprehension from the good man's soul and con- 
vince him to have the meeting with his brother free from all 
preoccupation, The text says, remember, "the flat of Jacob's 
thigh stiffened as he wrestled with him.’ 

(9) Then, for Jacob to learn the power of the man thought 
to be wrestling with him, he said to him, “‘Let me go: dawn 
has broken:”!* So, perceiving the extent of the power of the 
one saying this, the good man replied, “‘I will not let you go 
unless you bless me?” I have been granted great favors beyond 
my deserts; so I will not release you before I enjoy blessing 
from you. Then he asked, “‘What is your name?" "? See once 
again the considerateness. I mean, had he not asked, would he 
not have known the good man’s name? Of course he knew, but 
he wanted him to be reassured by the question and learn who 
it was who was speaking to him. When he replied, “‘Jacob,” 
he said, “ ‘You will no longer be called Jacob; rather, Israel will 
be your name, for you have fought with God and will thus be 
powerful in dealing with human beings: "' 

(10) Do you see how he revealed the complete explanation 
of why he demonstrated such considerateness and at the same 
time taught the good man through the imposition of the name 
who it was whom he saw and was allowed to hold on to? "'You 


11. Gen 32.22—24. 12. Gen 32.25. 

13. This homily dealing with Jacob's encounter with God will prove to be a 
more than usually profound study of that characteristic interest of Chrysos- 
tom’s, divine considerateness, sygkatáqasiw. 

14. Gen 32.26. 15. Gen 52.27. 

16. Gen 32.28. 
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will no longer be called Jacob but Israel,” the text says, remem- 
ber. Now, Israel means Seeing God." Since you are privileged 
to see God, insofar as it is possible for à human being to see 
him, hence I also give you this name so that it may be clear to 
everyone in future that you were accorded a vision. And he 
added, “‘For you have fought with God, and will thus be pow- 
erful in dealing with human beings.” No longer have any fear 
nor expect to suffer any harm from anyone: having gained 
such might in the first place as to succeed in wrestling with 
God, much more will you prevail over human beings and prove 
superior to all. 

(11) On hearing this, the good man was awestruck at the 
greatness of the one speaking to him, and said, ““Tell me your 
name: He replied, 'Why do you ask my name?' And he blessed 
him"? Keep within your limits, he is saying, and don't trespass 
beyond them. Do you want to enjoy a blessing from me? Here, 
I grant you this one: “He blessed him,” the text says, remem- 
ber. “Jacob called that place Sight of God: ‘I saw God face to 
face, and my spirit survived: "'? Do you see how much con- 
fidence he gained from the vision he had? That is to say, my 
spirit [510] survived, he is saying, which had almost perished 
from fear. Since I was privileged to see God face to face, “‘my 
spirit survived? Now, the sun rose on him as he passed the 
Sight of God?" 

(12) Do you see how the Lord shows considerateness for our 
human limitations in all he does and in arranging everything 
in a way that gives evidence of his characteristic love? Don't be 
surprised, dearly beloved, at the extent of his considerateness; 
rather, remember that with the patriarch as well, when he was 
sitting by the oak tree, he came in human form as the good 
man’s guest in the company of the angels, giving us a premoni- 
tion from on high at the beginning that he would one day take 
human form to liberate all human nature by this means from 


17. One of the less successful etymological efforts of Chrysostom or his 
mentors, strangely ignoring the interpretation offered in the text itself. 

18. Gen 32.29. 19. Gen 32.30. 

20. Gen 32.31. The Greck could be translated thus, as Speiser also trans- 
lates the Hebrew, or taken to read, "as the vision of God passed" (so Von Rad). 
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the tyranny of the devil and lead us to salvation. At that time, 
however, since it was the very early stages, he appeared to each 
of them in the guise of an apparition, as he says himself 
through the inspired author, "I multiplied visions and took 
various likenesses in the works of the inspired authors?! 

(13) But when he deigned to take on the form of a slave? 
and receive our first fruits, he donned our flesh, not in appear- 
ance or in seeming, but in reality He brought himself to 
undergo all our experiences, to be born of a woman, to become 
an infant, to be wrapped in swaddling clothes, to be fed at the 
breast, and to undergo everything for this purpose, that the 
truth of the divine plan might be given credence and the 
mouths of heretics be stopped. For this purpose he slept in a 
boat, took journeys, suffered hardship, and endured every 
other human experience, so that he might succeed in giving 
everyone the certitude that comes from experience. Hence, 
he appeared before the tribunal, was crucified, suffered death 
of the most shameful kind, and was laid in a tomb, so that 
the details of the divine plan might in every way be made 
clear. After all, if he had not taken on our flesh in reality, 
neither would he have been crucified, nor would he have died, 
been buried, and risen again. But if he had not risen, the 
whole purpose of the divine plan would have been thwarted. 
Do you see into what extreme absurdity those people fall 
who are unwilling to take their cue from the canon of Sacred 
Scripture but rather have complete confidence in their own 
reasoning? 

(14) Just as the truth is quite plain in this case, however, so 
with the good man a kind of apparition occurred which had 
the effect of convincing the good man of the degree of care he 
enjoyed from him and the fact that he would be unvanquished 
by all those plotting against him. Then, in order that the vision 
he had would not be forgotten by anyone in future, “his thigh 
made him limp. For this reason the sons of Israel do not eat 
the nerve that stiffened on the flat of his thigh, because he lay 


21. Hos 12.10. 
22. Cf. Phil 2.7. 
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hold of the flat of Jacob's thigh, and it stiffened?" You see, 
since the good man had completed his lifespan and was about 
to leave this life, and since the providence accorded him by 
God and the marvellous considerateness ought be known to 
the whole human race, accordingly it says, "the sons of Israel 
do not eat the nerve that stiffened on the flat of his thigh” 
Aware of their ingratitude and the way they forgot God's 
kindnesses, he therefore devised a constant reminder for them 
to have of the kindnesses done by him, and arranged for these 
reminders to be preserved in their observances of this kind; 
you can find this throughout the whole of Scripture. 1n fact, 
this in particular is the explanation of the great number of 
observances: [511] his wish that future generations would 
unfailingly meditate on God's kindnesses and, by consigning 
them to oblivion, not have recourse again to their own errors 
—a particular weakness of the Jewish people. I mean, those 
who give evidence of their typical ingratitude in the face of 
these very kindnesses would all the more readily, had this not 
happened, have banished from their mind all that had been 
done for them by God.” 

(15) Now, however, let us see how the meeting of Jacob with 
his brother transpired. After receiving sufficient encourage- 
ment from what happened, remember, and being given à 
promise that he would be strong and powerful also with human 
beings, “he looked up and saw his brother Esau accompanied 
by four hundred men. Jacob divided the children between 
Leiah and Rachel and the two maidservants; he put the two 
maidservants and their sons in front, then Leiah and her chil- 
dren next, and Rachel and Joseph at the rear. He himself went 

23. Gen 32.31—32. 

24. Thus concludes Chrysostom's most extended and profoundly theologi- 
cal discursus on divine considerateness, sygkatsáqasiw, prompted by the ac- 
count of the epiphany to Jacob and his maiming, For Chrysostom the consid- 
erateness exemplified in this event is of a piece with that manifested in the 
variety of forms the Word takes in the (Old Testament) Scriptures and pre- 
eminently in the Incarnation. No wonder Vatican II acknowledges its indebt- 
edness to Chrysostom in outlining the relation between the Scriptures and the 
(other) Incarnation (Dei Verbum 13). For a fuller analysis scc R. Hill, "St John 
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on ahead and bowed to the ground seven times until he came 
close to his brother"** See how after arranging the division he 
took part in the meeting ahead of the others. "He bowed to 
the ground seven times,” the text says, "until he came close to 
his brother" endeavoring by his manner and the bowing to 
win over his brother to favor for him, as in fact happened: 
"Esau ran forward,’ the text says, you see, “embraced and 
kissed him, and Hung himself on his neck; they both burst into 
tears?” 

(16) See God's wonderful dealings. What I said yesterday, I 
will repeat now: when the Lord of all wishes to give evidence 
of his providence in our regard, he makes those hostile to us 
become gentler than lambs. So notice the extraordinary trans- 
formation evidenced by Esau: "He ran forward to meet him,” 
the text says, remember, "embraced, and kissed him; they both 
burst into tears? The good man had scarcely begun to breathe 
freely; he put aside his fear, and, freed from apprehension, he 
became more confident. "Esau looked up,’ the text says, "and 
saw the women and children, and said, 'What relation are they 
to you?""?? You see, on seeing his brother's affluence, he was 
startled and amazed, so he wanted to make the enquiry. So 
what was the good mans reply? "^Fhe children with whom 
God, in his mercy, has favored your servant,” he said. See the 
great power of meekness in that by the humility of his words 
he quelled the other's rage. 

(17) The text goes on: "Ihe maidservants and their chil- 
dren came forward, and Leiah and Rachel bowed to the 
ground. He said, ‘What is your purpose in these companies I 
came across?’ He replied, ‘For your servant to find favor in 
your eyes. 7? Notice, I ask you, how he overwhelms his brother 
with his humility, and how he found the man he thought 
unkindly disposed to him so benign as to wish to give as much 
evidence as possible of his own attention to him. “He said,” the 
text goes on, note, "'I have plenty, brother; you keep what is 


25. Gen 83.1—3. 26. Gen 33.4. 
27. Gen 33.5. 
28, Gen 33.6—8 abbreviated. 
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yours: "?? Instead of desisting, however, Jacob took great pains 
to show how anxious he was to win his favor, and said, “‘If I 
have found favor in your sight, accept these gifts from my 
hands. You see, for me to see your face is like seeing the face of 
God?”™ Accept the gifts I bring you, he is saying: I see your 
face with as much joy as someone seeing the face of God. This 
was said by way of great earnestness by the good man so as to 
appease him and bring him to fecl brotherly [512] regard. 
“And you will oblige me;" that is, you will make me satisfied. 
“So take the good things I have offered you, because God has 
had mercy on me, and so all this is mine’”*' Don't decline to 
accept, he is saying: all this has been given me by God, and he 
personally has proved the supplier of all these things. 

(18) By these means he gently taught him how great was the 
providence accorded him by God, and led him to show deep 
regard. "He pressed him, and so he accepted? Now see the 
change: “Esau said, ‘Let us set out and move on directly,” 
that is, Now let us make the journey together. But he begged 
off by offering a specious excuse: "'My lord knows,” he said, 
*'that the children are rather frail and the sheep and cattle 
are with young; if I drive them hard all one day, they will die??? 
I am unable, he says, to make the journey at a more rapid 
pace; instead, | am obliged to travel gently and gradually, lest 
they perish from extreme effort. So you go on, he says, while I 
space out the exertion for my children and flocks, and thus 
overtake you at Seir. Hearing this his brother said, “‘If you 
like, I shall leave behind with you some of my company, ”*™ ina 
gesture of deep respect and concern. But he would not even 
agree to this: “‘It is enough for me that I have found favor 
with you;’” this was the object of my desires, to find you so well 
disposed. So since I have gained it, I have need of nothing 
else. “Jacob set out,’ the text goes on, "and pitched tents for 
himself and his beasts; hence he called the place Tents?” 

(19) Now, let us on hearing this imitate this good man and 


209. Gen 33.9. 30. Gen 33.10. 
31. Gen 39.11. 32. Gcn 83.12. 
33. Gen 33.13 abbreviated. 34. Gen 33.15 paraphrased. 
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give evidence of a like humility: when some people are dis- 
posed to be hostile to us, let us instead of adding fuel to their 
anger quell their aggression by our great meekness and humil- 
ity in both word and action, and thus bring healing to their 
brokenness. I mean, observe this good man’s wisdom in so 
appeasing Esau by the great mellowness of his words that he 
became anxious to show concern for him and wanted to do 
everything by way of regard for him. This truly is a mark of 
the greatest virtue, not being anxious to show love for those 
well disposed to us and attending to their every wish, but win- 
ning over by much kindness those bent on offering us abuse. 

(20) You see, nothing is more potent than meekness: just as 
throwing water on a fiercely blazing fire usually puts it out, so 
too a word spoken with meekness quenches a rage flaring more 
fiercely than a furnace. It also brings us double advantage 
— for showing meekness on our part, and for putting an end 
to our brother's anger and thus freeing his mind from distur- 
bance. Why, in fact, tell me? Do you not blame and accuse your 
brother who is angry with you and hostile in intent? So why do 
you not take the opposite approach to the problem instead of 
insisting on getting more and more angry? After all, surely 
fire cannot quench fire? This is contrary to nature. In the same 
way, it could never happen that anger would suppress anger; I 
mean, what water does to fire, meekness and gentleness do to 
anger. Hence Christ too said to his disciples, [513] "What reward 
do you get for loving those who love you?"** Then, in his wish 
to encourage them by persuasion and move those inclined to 
be indifferent, he said, “Do not even the tax collectors do as 
much?" In other words, whichever indifferent person you 
choose, doesn't he behave like that? Don’t even the tax collec- 
tors do it readily? 1 mean, what could be worse than a tax 
collector? Yet you would find this realized in their case all the 
world over; it's impossible for someone not to return love for 
love. 

(21) In my case, on the contrary, since I want you to rise to 
greater heights and reach something better than them, I urge 
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you not to this but to love of your enemies as well. That is what 
this blessed man did before the Law, before teaching from any 
other source, motivated only from within: by his extraordi- 
nary meekness he overcame first Laban and now his brother, 
too. True, he enjoyed help from on high, yet he also demon- 
strated resources of his own." Let us too be convinced of exactly 
this fact, that even should we exert ourselves countless times, 
we should never succeed in gaining any profit unless we enjoyed 
grace from above as well. In other words, just as we would 
never succeed in doing the right thing unless we enjoyed help 
from there, so we would never be able to be accorded grace 
from on high unless we contributed what lay within us. Hence 
let us be zealous both to contribute what lies within us and also 
to attract care from on high so that both from our zeal and 
from God's loving kindness the practice of virtue may flourish 
in us, and we may enjoy much grace from on high. May it be 
the good fortune of us all to attain this, thanks to the grace 
and loving kindness of our Lord Jesus Christ, to whom with 
the Father and the Holy Spirit be glory, power, and honor, now 
and forever, for ages of ages. Amen. 


37. Only at this point does De Montfaucon add the remark: "Take note of 
what follows so as to confute those who claim Chrysostom supports Pelagius?" 
Is it by design that he omits reference to other places we have had cause to 
highlight where Chrysostom is less scrupulously exact in his thinking? 
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“Jacob came to Salem, city of Shekim, and bought part of the 
property of Emor, father of Sychem, for a hundred lambs. 
He erected an altar there, and called on the God of Israel." 


ESTERDAY [513] you saw the extraordinary love of the 
common Lord of all, the disciples’ common sense, and 
29:3 the unresponsiveness of the Jews.* You saw with how 
much forbearance he checked their shameful endeavor, mak- 
ing excuses for the disciples and demonstrating that those who 
wished to exert the full force of the Law were themselves igno- 
rant of the intent of the Law, and that, despite the radiance of 
truth, they still insisted on sitting in darkness. You saw how, 
right from the outset, he took pains to cancel the observances 
of the Law, teaching them that with the appearance of the Sun 
of Justice the lamplight had lost its power: the rays of sunlight 
have poured out and removed the need for it. You learnt how 
it is always festal time, and so we are freed from the obser- 
vance of seasons. You see, the reason for our Lord’s coming 
was to free us from the obligation of seasons, and to make us 
seek higher things and thus have our life in heaven, as human 
beings adopt the ways of angels and scorn all human affairs. 
(2) Come now, today let us pick up the thread of [514] our 
remarks of the day before yesterday on the words of blessed 
Moses, if you don’t mind, and from that source spread a ban- 
quet before you. You remember, of course, that on returning 
from Mesopotamia Jacob had a meeting with his brother; then 


1. A precis of Gen 33.18—20. 
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he separated from him, and while the other man made for 
Seir, Jacob pitched his tent, and: from that event named the 
place "Tents. At that point we closed the sermon, so we must 
take up the sequel and to the extent of our ability provide you 
with spiritual teaching. The good man had now reached a feel- 
ing of security and was free from all anxiety. "He came to the 
city of Shekim;' the text goes on, “and bought part of the prop- 
erty of Emor, father of Sychem, for a hundred lambs. He 
erected an altar there, and called on the God of Israel? Don't 
rush idly by the contents of the divine Scriptures: if people 
digging up nuggets of gold from the soil: put up with every 
hardship and endure every difficulty so as to separate the gold 
from the soil, much more would it be proper for us to scruti- 
nize the sayings of the Spirit, and after gaining much benefit 
from them go off from here. 

(3) So consider, I ask you, this remarkable man’s sense: al- 
though enjoying so much favor from on high, seeing his pros- 
perity increasing (I refer to the stock) and surrounded with 
such a crowd of children, he did not devote himself to build- 
ing lavish homes nor did he take pains to acquire properties 
and towns sufficient for the distribution of his children. These 
days too, in fact, people surpass us in these kinds of wealth, 
and often enough a person with only one child goes to great 
efforts to amass countless sums of gold for buying properties 
and building luxurious dwellings. Would that he amassed this 
wealth from honest effort and without fraud; but the worst 
feature of it all is that by robbing others, by being grasping, 
and by concocting plots he transfers others’ goods to himself. 
Should someone says, What's the point of such a frenzy for 
money? immediately he makes the child his excuse, and says it 
is out of regard for him that he does it all. While he offers his 
child as excuse and thus disclaims any guilt, though quite in 
vain, others with no children are also frantic about amassing 
money, and time and time again would prefer to undergo ter- 
rible hardships rather than offer a single coin to any of the 
needy. 

(4) This good man, on the contrary, had no such designs or 
intentions; instead, even when he needed to buy a small prop- 
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erty, he paid a hundred lambs to buy part of the property of 
Emor, father of Sychem. See the good man’s godliness in the 
reason why he was anxious to get hold of some land. "He 
erected an altar there; the text says, “and called on the God of 
Israel": he bought part of the property for no other reason 
than offering thanks to the common Lord of all. It behoved 
him, though he was before the time of the Law, to imitate those 
in the age of Grace by never falling victim to frenzy for amass- 
ing money. I mean, why is it, tell me, that you heap up for 
yourself such piles of thorns and do not realize you are leaving 
to your children the basis and source of trouble? Don't you 
understand that someone is taking more interest in your child 
than you, whereas you [515] appear to be giving more atten- 
tion to him by going to the trouble to leave him with problems 
capable of overwhelming his soul? Don't you understand that 
youth even of itself is susceptible to disaster and inclined to 
evil? But when it acquires as well plenty of money, much more 
does it become prone to wickedness. Just as when fire con- 
sumes fuel it burns with a more virulent flame, so too when 
youth acquires the fuel of money like fire it burns with such 
fury as to inflame the whole of the young person's being. I 
mean, could such a person ever succeed in being interested in 
self-control, in shunning intemperance, in embracing the rig- 
ors of virtue or any other spiritual thing? 

(5) Do you not hear Christ's words, "The cares of this world 
and the deceitfulness of wealth choke the mind, and it proves 
fruitless;? something he also called thorns? After saying, re- 
member, that one of the seeds fell among thorns, he then in- 
terpreted for his disciples what the thorns were: "The cares of 
this world and the deceitfulness of wealth choke the mind, 
and it proves fruitless.” He very properly compared the cares 
of this world to thorns. You see, as the thorns do not allow the 
seed to germinate but rather choke the crop with their thick- 
ness, in like manner this life's cares do not allow the spiritual 
seed sown in the soul to bear fruit; instead, they stifle and 
choke it like thorns and don’t allow the spiritual seed to germi- 
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nate. “The deceitfulness of wealth,” he says. He is right in speak- 
ing of deceitfulness of wealth; it really is deceitfulness, after all. 

(6) I mean, what is the advantage of so many millions and 
such accumulation of money? But there is advantage, you say: 
it offers the opportunity to procure great happiness. What kind 
of happiness? And why do I mention happiness at all? Is it not 
this in particular that is at the root of unexpected depression 
and deep insecurity? I am not yet referring to that punish- 
ment stored up on account of those deeds but simply to what 
happens in this present life, namely, that nothing can ever be 
enjoyable again, but instead there are only daily alarms and 
unpleasantness. You could never see the sea so embroiled in 
waves to the extent that such a soul is beset with passions and 
wild thoughts and is out of sorts with everyone, friend and 
foreigners alike. Even if, perhaps, some trifle of these posses- 
sions is stolen (such incidents are numerous, after all; many 
are those lying in wait; frequent the evildoings of servants and 
the arrogance of the powerful), then indeed you will find such 
people judging life not to be worth living. So what complaints 
do these people not lay themselves open to who are so wrapped 
up in their own concerns and so bent on amassing these things 
to the detriment of their soul? 

(7) If you don't mind, however, let us leave these people aside, 
and return to the good mans story and see the sequel. "He 
erected an altar” on the part of the property, the text says, 
“and called on the God of Israel,’ and then planned to make 
his dwelling at Shekim. But observe once again how the good 
man in this instance as well gave evidence of his characteristic 
meekness. How do I mean? The text goes on: "Leiah's daugh- 
ter Deinah went off to see the daughters of the district. Sychem, 
son of Emor, slept with her and fell in love with the maid; he 
spoke to her to win the maid's heart" Do you see how much 
wickedness youth is capable of when [516] it does not keep its 
thoughts holy and restrained? The text says, note, he saw the 
maid, was completely enraptured by the sight, gave his lust 
free rein, "and spoke to her to win the maid's heart? What is 
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the meaning of “to win the maid’s heart"? Since the maid was 
young, he spoke those things to her (the text says) that were 
sufficient to win her over and captivate her. He said to his 
father, “‘Get me this servant girl for my wife?”° 

(8) Now, Jacob heard what had happened, and for the time 
being he contained himself, awaiting the arrival of her broth- 
ers; they were with the flocks, you see. “Jacob held his peace,” 
the text goes on, "until they returned. Now, as Emor came to 
visit Jacob, Deinah's brothers arrived; they were shocked to 
hear what had happened to their sister"? What is the meaning 
of "they were shocked"? They were distressed; it seemed intol- 
erable to them; it was an outrage and the source of distress to 
them. The text says, in fact, "It was extremely distressing to 
them, because what Sychem had done by sleeping with Jacob's 
daughter was an unseemly thing in Israel? Do you see the 
sons sense of propriety? ‘They regarded the act as the greatest 
outrage. Do you notice, on the one hand, how the good man 
had trained his sons in virtue and, on the other, how Emor's 
son, by giving free rein to his lust, proved the cause of ruin for 
his father and the whole city? 

(g) First of all, however, let us listen to the words spoken to 
them by Emor, and then you will realize the scheming of 
Deinah's brothers and the way they set their hearts on aveng- 
ing what was done to their sister. "Emor spoke to them in these 
words,” the text says, "'My son Sychem has lost his heart to 
your daughter." See how already he foreshadows the disaster 
soon to overtake him: “‘He has lost his heart;" he says, that is, 
he has given over his heart to your daughter. He was making 
his statement and admitting his lust for the maid, but before 
long he learnt that it would be the cause of ruin for himself 
and everyone there. So since he was inflamed with passion for 
her, he said, “‘Give her to him as his wife, and intermarry with 
us: give us your daughters, take our daughters for your sons, 
and settle amongst us. See, the land is open before you: settle 
down, negotiate, and acquire holdings in it; ”® 
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(10) See the great affection for his son that motivates the 
father to show friendliness to the strangers, and how he wants 
to win them over by giving them control of the whole region. 
While this is what the father did, his son, on the other hand, 
perceiving his father's concern for him and how he was pre- 
pared to go to any lengths, intervened on his own behalf to 
bring his purpose to fruition, and said to Jacob and the maid's 
brothers, “‘If it please you, we will pay whatever you ask. In- 
crease the dowry, and I will pay as much as you quote me, 
provided you give me this girl for my wife?'"? Do you see the 
father making an earnest appeal out of care for his son, and 
the young man ready to offer everything to win the maid? 
This disastrous passion, note, this it is that persuades its victim 
to connive at anything until it brings him to the very depths of 
hell. 

(11) Observe, I ask you: Jacob, now an old man, on hearing 
this held his peace and with his customary meekness said noth- 
ing, accepting mildly the outrage done to his daughter. “Now, 
Jacob’s sons replied to Sychem and his father Emor with guile,’ 
the text goes on, "speaking [517] to them this way because they 
had defiled their sister"'" Notice, I ask you, how because of 
one persons lust all the inhabitants of the city were affected by 
the trouble. You see, just as when fire breaks out people living 
nearby are involved in the danger as the fire spreads every- 
where, in just the same way in this case the young man's intem- 
perance completely destroyed not only his father but all the ' 
people of the city as well. 

(12) So what did Jacob's sons do? They replied to them with 
guile. It is worth hearing, so that you may realize how dis- 
tressed they were about their sister. "Deinah's brothers Symeon 
and Levi, Leiah's sons, replied?’ the text goes on, remember, 
“We cannot do this thing, giving our sister to a man not cir 
cumcised. So if you circumcise yourselves, we will give our 
daughters to you and take some of your daughters, and we will 
be as one people: "'' The terms of their proposal made good 
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sense, but they spoke with guile, the text says. "'If you are not 
willing to do this, we will take our daughter and move on:""* 
The men in the company of Symeon and Levi had in mind the 
murder of them all in making this proposal, but the others 
had in view only what they were interested in, longing to get 
the maiden, and they accepted the terms and agreed with those 
proposing them. “The proposal was agreeable to them,” the 
text goes on, remember, “and the young man lost no time in 
putting it into effect, so infatuated was he with Jacob's daugh- 
ter,” being totally given over to lust for the maid. “He and his 
father went to the city gate and spoke to all the inhabitants,”!” 
urging them to accept circumcision according to the others’ 
proposal and admit them to living with them. These men im- 
mediately put into effect what was told them by Emor and 
Sychem, and in no time everyone bore in his body the mark of 
circumcision. 

(13) Learning of this, those in the company of Symeon and 
Levi hastened to carry out the plot previously arranged with 
them: “Each man took his sword and safely gained entrance to 
the city"'* What is the meaning of "safely gained entrance to 
the city”? Admittedly, there were only two of them opposing 
such a vast number; but the fact that the others were wounded, 
as you might say, meant that they had completely safe passage. 
In fact, to make this clear to us, Sacred Scripture says, “Now, it 
was the third day, when they were in pain? This brought them 
safe passage, and made the two of them more formidable than 
the great number. "They killed every male,” the text says, that 
is, all the men affected by circumcision, and thus, so to say, 
ready for slaughter; in particular, they took vengeance on the 
young man who had violated their sister. Not content with such 
terrible punishment, they also took as spoils (the text says) the 
sheep, all the cattle, and all the people, and thus left the scene, 
having destroyed the city and all its male population." 
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(14) Do you see, dearly beloved, the terrible evil one young 
man's impulsiveness caused? Do you see the awful ruin it 
brought to all the inhabitants of the city? Realizing this, let us 
check the impulses of our children and exercise firm control 
on their youthfulness through fear and advice; let us encour- 
age in them self-control and strive might and main to ensure 
this period of their young life remains free from improper 
desires. This was the reason, after all, that the Lord of us all, 
seeing the limitations of human nature, made provision for 
marriage so as to keep us from illicit unions. So, far from ne- 
glecting young people, let us detect the [518] fires flame be- 
fore they are engulfed in vice, and make every effort to have 
them linked in marriage according to God's law so that they 
may both observe the practice of self-control in themselves 
and sustain no harm from incontinence, enjoying sufficient 
consolation from this, and being strong enough to quell the 
impulses of the flesh and thus remain free from punishment. 

(15) Let us, however, see how the old man was affected by 
the doings of his sons. The text goes on, remember, “Jacob 
said to Symeon and Levi, 'You have made me so hated as to be 
an enemy to the dwellers of the land? "5 Why, he asks, have you 
given free rein to such vengeance? I mean, what you have done 
has brought upon me deep hatred from all the dwellers of the 
land. Then, to show the dread into which he had been brought, 
he said, “‘I am few in number, and if they assemble against me 
they will strike and exterminate me;" as if to say, You know 
that we are few, and so can easily be made to suffer the same 
fate ourselves that you meant them to receive. Just as Sychem 
proved to be the cause of this disaster for his father and all the 
inhabitants of the city, so will you be for me. Because of you, in 
fact, I personally will be hated, and nothing will prevent my 
being wiped out because of your exploits. "But they retorted,” 
the text says, “‘Should they treat our sister like a whore?" 
Observe that the sons took vengeance in the name of con- 
tinence: they gave an explanation to their father in these words, 
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They shamed us, as it were, by treating our sister like a whore, 
and we were obliged to do this for the purpose of giving a 
lesson to those in future not to attempt anything similar. 

(16) Observe now, however, I ask you, God's ineffable care 
for the good man in this instance: when he saw him apprehen- 
sive about the inhabitants of the place on account of what had 
been done by his sons, “God said,” the text goes on, “‘Set out 
and make for the place Baithel, and stay there"? Since you 
are afraid of the people there, leave it, he says, dwell at Baithel, 
“and make an altar there to the Lord who appeared to you as 
you were running from the face of your brother Esau: Jacob 
said to his household and all those with him, 'Remove the for- 
eign gods from your midst, purify yourselves, and change your 
garments. Let us set out and make for Baithel, and let us make 
an altar there to the Lord who gave heed to me in the day of 
distress, who was with me and saved me on the journey I was 
making: "!? 

(17) Notice once more the good man’s obedience and 
godliness: when he heard the words, “‘Make for Baithel’” and 
make an altar, he called all his company and said, “‘Remove 
the gods?” What sort of gods? someone may ask. After all, you 
can't find any mention of his having gods; in fact, previously, 
from the very outset, the good man was God-fearing. Perhaps, 
on the other hand, he is referring to the gods of Laban which 
Rachel stole, and so he says, Since we are about to offer thanks- 
giving to the true God, who always accorded me patronage on 
his own behalf, get rid of any idols you have; "'purify your- 
selves, and change your garments”; we shall thus set course 
for the city, and, having purified yourselves outside and in, set 
out together. Let us not only give evidence of our purity by the 
cleanliness of our garments, but purify the thoughts of our 
mind also by the removal of the idols, and let us then make for 
Baithel. “They gave Jacob,’ the text goes on, “the foreign gods" 
(they were not theirs, after all) “and the rings in their ears??? 
You see, perhaps these latter were a kind of talisman of those 
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gods— hence they brought them to [519] Jacob as well as the 
gods. "He hid them under the terebinth in Shekim; the text 
says, "and they remained lost until the present day"?! “He hid 
them,” the text says, “and they remained lost,’ so that even the 
slaves of error avoided the error, and no one else sustained 
harm from them. 

(18) Having acquitted himself of all this, the good man “de- 
parted from Shekim;' the text says, and made haste towards 
Baithel. Now, observe once again, I ask you, God's care for him 
and the way Scripture teaches us everything clearly. After the 
good man left Shekim, it says, note, "fear of God fell on the 
cities round about, and they did not pursue the sons of Israel??? 
Do you see how great was his providence and how palpable the 
support from him? I mean, fear fell on them, and they did not 
pursue them. You see, since the good man had been afraid of 
this and said, “‘I am few in number and will be exterminated; " 
accordingly the text says, Fear fell on them, and they did not 
pursue them. After all, when he wishes personally to offer 
grace on his part, he makes the weak stronger than the mighty 
and the few more powerful than the many. Nothing could 
be more fortunate than the person enjoying grace from on 
high. 

(19) “Jacob came to Luza, that is, Baithel,” the text goes on, 
*which is in the land of Canaan, and all the people with him. 
He built an altar there and called the place Baithel: it was 
there God had appeared to him as he was fleeing from the 
presence of his brother Esau??? Arriving at Baithel, it is saying, 
he did as commanded, built an altar, and called the place 
Baithel. “Now, Rebecca’s nurse Deborah died, and was buried 
under the oak below Baithel; Jacob called the place Oak of 
Weeping”! Do you see how he always named the places from 
the events that occurred so as to preserve memory of them in 
perpetuity? and how (someone might add) Rebecca's nurse al- 
ready accompanied Jacob on his arrival from Mesopotamia 
and before he had yet had a meeting with his father? Perhaps 
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we should add the fact that she had wanted to accompany Jacob 
when he left Laban so as to see Rebecca after such a long time, 
but ended her life there before the meeting took place. 

(20) If you don't mind, however, let us too terminate our 
sermon at this point and be content with what has been said, 
urging you, dearly beloved, to show great concern for virtue 
and care for young people's continence. In this area, after all, 
you might say, all their troubles originate. I mean, an evil habit 
continuing over time causes such harm that no exhortation 
can overcome it in people once given to this evil, who are like 
captives held in chains, led wherever the devil bids. He it is, 
you see, who then calls the tune, issuing those pernicious com- 
mands, which the young people discharge with pleasure, hav- 
ing an eye only to present enjoyment and not thinking of the 
pain that follows. Hence I beg you to offer a hand to our chil- 
dren lest we ourselves become liable for what is committed by 
them. Are you not aware of what happened to old Elei for not 
properly correcting his sons’ shortcomings?” I mean, when a 
disease requires surgery, it rapidly becomes incurable if the 
physician is bent on [520] treating it with fomentations and 
does not apply the appropriate remedy. In just the same way it 
behoved that old man to take appropriate action regarding his 
sons’ failings, but by being guilty of excessive meekness he too 
shared in their punishment. 

(21) With this example to give us pause, then, I beseech you, 
let those of us with children give heed to their upbringing, 
and, in general, let everyone have an interest in those they live 
with and regard their neighbor's welfare as their own greatest 
asset, so that each person may be instructed in the way of vir- 
tue and thus succeed in avoiding an experience of evil, and, by 
opting for virtue, win much favor from on high. May it be the 
good fortune of us all to attain this, thanks to the grace and 
loving kindness of our Lord Jesus Christ, to whom with the 
Father and the Holy Spirit, be glory, power, and honor, now 
and forever, for ages of ages. Amen. 
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"After building an altar he called the place Baithel: 
for it was there God had appeared to him as he was fleeing 
from the presence of his brother Esau" 


B| OME NOW, [520] today too, if you don't mind, let us pick 
up the theme of our words of the day before yester- 
day, and thus once more propose to you the instruc- 
tion from the sequel. Even yesterday as well, in fact, Jacob's 
story was sufficient to provide us with instruction about God's 
intense care for him and the way he encouraged him further 
with his own promises by way of reward for his sound attitude. 
When in the preceding part, you recall, it had narrated to us 
how he had in accord with God's command left Shekim on 
account of what had been done by his sons and had made for 
Luza, it went on, "After building an altar he called the place 
Baithel: for it was there God had appeared to him as he was 
fleeing from the presence of his brother Esau.” He gave him 
this command and relieved him of the fear that beset him with 
the slaughter of the Shekimites, and then instilled such fear 
into the inhabitants of those cities (the text says) that they did 
not pursue him. 

(2) See God's providence and the degree of care he shows 
for Jacob. He struck the souls of the inhabitants of those cities, 
the text says, with such fear that they did not pursue him, 
intent though they were on avenging the Shekimites. Since, 
however, the events had gone contrary to the good mans wishes, 
namely, the vengeance taken by the men in the company of 
Symeon and Levi for their sister's virtue, he not only released 
him and his sons from the turmoil of their fear but also instilled 
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dread into the others and made them desist from their aggres- 
sion. Do you see how far it is possible to enjoy grace from on 
high? You see, whenever he is kindly disposed to us, all our 
troubles disappear. I mean, just as he instilled confidence into 
the good man, so he drove fear into the others. Being Lord, 
after all, he adapts himself to the various circumstances, and 
in every instance gives evidence of his creative wisdom. Noth- 
ing could ever be more powerful than the person who has won 
help from above, and, conversely, nothing is weaker than the 
person deprived of it. 

(3) See at any rate this good man, virtually isolated and with 
very few companions though he was, taking heart when pro- 
tected by God's right hand, and taking courage and escaping 
subterfuge, whereas those others, though massed in vast num- 
bers and displaying concert of purpose, were yet unable to put 
into effect any of their schemes. “Fear of God fell on the cities 
round about,’ the text says, remember. So now that the good 
man was freed from fear and from the local inhabitants, see 
once again the extraordinary degree of the loving kindness 
God showed in his regard: [521] “God appeared to him,” the 
text says, "while he was still in Louza”? Why is there the 
addition of the word "sull"? Not without purpose: it was for 
you to learn that he had already appeared to him previously 
in this place when he fled from his brother and set his face 
for Mesopotamia. So it now says, As he appeared to him then 
on his departure, so now he also reveals himself to him in the 
same place on the return journey and confirms the promises 
he had made him at his departure, leading the good man to 
trust in his pledge and not to waver because of the lapse of 
time. 

(4) "He blessed him and said to him, 'No longer will you be 
called Jacob; instead, Israel shall be your name?” Actually, he 
had already conferred this name on him when he made the 
crossing of the Jaboch;* but, in his wish to communicate to the 


2. Gen 35.9. 3. Gen 35.9— 10. 

4. Gen 32.28. Chrysostom, of course, cannot point to diversity of sources to 
explain the recurrence, so—as with the two creation accounts he presumes 
in the composer or the divine speaker the wish to impress by repetition. 
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good man deeper certitude, he now gives him the same bless- 
ing in saying, “ ‘You shall be called Israel. Increase and multiply: 
nations and leagues of nations will come from you, and kings 
will spring from your loins!” See the extent of the blessing: 
he does not only say he will expand into a multitude but that 
offspring will be likely to come from him. “*Kings will spring 
from your loins;” remember, suggesting to him by this ahead 
of time the splendor of his offspring. 

(5) ““The land I gave to Abraham and Isaac,” he goes on, “‘I 
have given to you, and to your descendants after you I will give 
this land! "* Since, on account of what was done at Shekim by 
Symeon and Levi, he had said, “‘I have so few men, and if they 
assemble against me they will strike and exterminate me and my 
household; "* and had given every sign of fainthcartedness and 
the great dread that gripped him, hence the loving Lord now 
says to him, Because you said, I have so few men, learn that you 
will increase and your descendants will be multiplied and will 
be so considerable that leagues of nations and kings will come 
from them. Not only will you not be wiped out, but you and 
your descendants will take possession of the whole country. 

(6) After making these promises to him, "God went up away 
from him in the place where he had spoken to him; the text 
says. See the marvellous considerateness of the expressions of 
Sacred Scripture: "God went up away from him; it says, not 
for us to think that divinity is limited by place, but for us to 
learn from this as well his incffable love, in that the grace of 
the Spirit recounts cverything in this manner, by showing con- 
siderateness for our human limitations. You see, the notion of 
going up and going down is not appropriate to God, but, since 
it is a particular mark of his ineffable love to apply the con- 
creteness of such words for the sake of our instruction, accord- 
ingly Scripture employs human expressions for the reason that 
in no other fashion could human hearing accommodate itself 
to the sublimity of the message had it spoken to us in a man- 
ner befitting the Lord's dignity. With this in mind, let us never 


5. Gen 35.10— 11. 6. Gen 35.12. 
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remain rooted to the ordinariness of the expressions, but rather 
marvel on this account at his ineffable goodness in not declin- 
ing to employ such wonderful considerateness on account of 
the limitations of our nature.? 

(7) See once again, however, this good man giving evidence 
of his typically right attitude: "Jacob erected a stone monu- 
ment,’ the text goes on, remember, “in the place where God 
had spoken with him, offered a libation, and poured oil on it; 
he called the place where he had spoken with him DBaithel?!? 
Notice how this good man invariably establishes an unfading 
memory of events by the names he gives to the places [522] so 
that the vision granted the good man there may be obvious to 
later generations as wcll. The text goes on, "Jacob journeyed 
on and pitched his tent beyond the tower of Gader”! Still fur- 
ther the good man makes his way, striving little by little to reach 
the place where Isaac dwelt. 

(8) Then it says, "When he came close to entering Ephratha, 
Rachel was in travail. As she was in the most painful pangs of 
childbirth, the midwife said to her, “lake heart: this child of 
yours is also a son: "'? Don't be distressed, she says: you have 
borne a son. After all, even if the pangs are hurting you, still 
you will have a son. “Now, as she breathed her last—it was the 
death of her—she called him, Son of my pangs, whereas his 
father called him Benjamin.’ While she gave him a name from 
what had happened to her, his father called him Benjamin. 
After giving birth, the text says, "She died, and was buried on 
the way to Ephratha, which is now Bethlehem. Jacob erected a 


9. Another great essay on Chrysostom's favorite theme of divine consider- 
ateness, ovyKatéBaorc, manifested in the Scriptures, following that in Homily 
58 regarding the maiming of Jacob. It is both encomium and admonition on 
the part of this pastor in Antioch, concerned lest his congregation take for 
granted anthropomorphic language and impugn the dignity of the divine 
author The ordinariness (tametvétne) and concreteness (zayürno) of the 
language are employed in view of human limitations (not “weakness”; Go0éveta) 
out of love for humankind ($iAavOponía). Such theology underlies Chrysos- 
tom’s whole approach to the task of commentary on Scripture. 

10. Gen 35.14—15. 

11. Gen 35.16, the LXX. 

12, Gen 35.16-17. 

13. Gen 35.18. 
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monument as à memorial" The birth of the son assuaged his 
depression at the passing of Rachel, and helped him bear with 
restraint the loss of Rachel. 

(9) This now gave rise to the frowardness of Rouben: "He 
went and slept with Ballah, his father’s concubine,’ the text 
goes on; “Israel got to hear of it, and it shocked him.” After 
all, the deed was extremely illicit. Hence later on Moses in 
making laws forbade father and son to have intercourse with 
the same woman. I mean, in case they should follow that exam- 
ple and make the thing into a habit, the lawmaker legislated in 
advance, declaring such a person to be liable to punishment. 
Nevertheless, at that point Jacob reacted with restraint, over- 
come by natural affection. But later, when on the point of quit- 
ting this life, he scarified his son, proscribing his crime and 
cursing him so that people in future might come to their senses 
through what was done to him. 

(10) At this point Moses enumerates Jacob's sons to us and 
teaches us the good mans virtue from the account he gives. You 
see, in case you should think that it was idly and by chance that 
he had intercourse with Rachel and Leiah and the two maidser- 
vants, it shows us that he was guided by a certain design in allow- 
ing himself to have relations with them so that the twelve tribes 
should be born of him. Hence, of course, Scripture makes no 
further mention that any other child was born to him, so that 
you may learn it did not happen idly or to no purpose. "Now, the 
sons of Jacob were twelve in number," the text says. Now it dis- 
tinguishes between those of Leiah and Rachel, and it also enu- 
merates as well those of the maidservants,'? and adds, "These 
were the sons of Jacob born to him in Mesopotamia? Admit- 
tedly Benjamin was born when he reached Bethlehem; so why 
did Scripture say, "born to him in Mesopotamia"? Perhaps 
Rachel had conceived him before the departure from there.” 


14. Gen 35.19- 20. 15. Gen 35.22. 

16. Gen 35.23— 26. 
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(11) The text goes on: “Jacob came to his father Isaac"? 
Notice in this once again, I ask you, how in all things the lov- 
ing God wished to give greater certitude to the good man. I 
mean, when Jacob reached his father after a period of so many 
years, it was a source of the greatest consolation to them 
both—to the son for the sight of his father and to the father 
for an insight into his son's wealth and the vast number [523] 
of children born him. "Then Isaac passed away," the text says, 
“advanced in years and full of days?!? After all, even when 
Jacob took the blessing by subterfuge, his eyes were dulled, the 
text tells us, and hence the deceitful plot got the better of him; 
so think how old he had become after a period of so many 
years. “Esau and Jacob buried him,” the text says. - 

(12) Now, however, once his father passed on, "Esau took his 
wives, his sons and all his possessions—all he had acquired in 
the land of Canaan—and set out. The district could not sup- 
port them,” the text goes on, you see, "because of the number 
of their possessions. Then he settled in the hill country of 
Seir"? After recounting to us the children born to Esau and 
the peoples descended from him, Sacred Scripture says, "Jacob, 
on the other hand, settled in the land where his father had 
settled, the land of Canaan?! At this point, however, yet another 
matter takes our fancy, the story about the remarkable man 
Joseph. 

(13) But, if you don’t mind, let us close our sermon at this 
point and postpone to another occasion the story of young 
Joseph, making this recommendation to you, dearly beloved, 
to attend precisely to our words, to gain the greatest fruit from 
every single detail contained in Sacred Scripture, and pass noth- 
ing idly by. The divine sayings, you see, are a spiritual trea- 
sure; and just as with material treasure one often acquires great 
wealth by simply lifting a single stone, so too in this case the 


18. Gen 35.25. 19. Gen 35.29. 

20. Gen 36.6—8. Time constraints and his own interest do not permit Chrys- 
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virtues of good people, provided we are willing to give them 
heed, can provide us with such benefit as to stir us to imitation 
of them. In this way, in fact, we too will succeed in enjoying the 
same favor as these good people. After all, "God is no respecter 
of persons; rather, the person in every race who fears him and 
does good is acceptable to him;"? so that if we are willing there 
is no obstacle to our enjoying even greater favor from on high. 
You see, provided only that he sees us making an effort on our 
part, and preferring his judgments to human values, he in 
turn will give evidence of such care as to make us invincible in 
everything. 

(14) I mean, we have a persistent and implacable foe engaged 
against us. Hence we need constant vigilance to be able to sur- 
vive his wiles and emerge proof against his shafts. But we will 
prevail in no other fashion than by managing to win help from 
above by the purity of our lives. Now, clean living is the best 
way of life. This, in fact, is the basis and foundation of virtue: 
the person who lays that foundation securely will succeed more 
easily than all others, nor will such a person succumb to desire 
for money, love of glory, envy, or any other passion. How that 
is, I will tell you. When someone has a clear conscience, free 
from all stain, he will succeed also in having the Lord of all as 
his guest. "Blessed are the clean of heart,’ Scripture says, 
remember, “for they shall see God??? But when he is granted 
the favor of having such a guest, it is as if his being clad in a 
body were quite irrelevant, living now as he does in such a 
condition as to show great scorn for all human considerations. 
I mean, all visible realities appear to such a one as shadows 
and dreams, and like a person having his existence in heaven, 
he shows no desire for present realities. 

(15) [524] Such a person was Paul, the world's teacher; hence 
he shouted aloud in the words, "Or do you look for proof of 
Christ speaking in me?'?* and again, “Now, I am alive, yet it is 
no longer I but Christ alive in me,” and again, “The life I now 
live in the flesh I live in faith??? Do you see a man clad in flesh 
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making all his utterances in the manner of one actually enjoy- 
ing release from the body? Let us all imitate him, mortifying 
our fleshly limbs and making them impotent for sinning; this 
is the way in particular, after all, that we will succeed in offer- 
ing an acceptable sacrifice to God. Do you see the novel and 
surprising feature of this sacrifice? When the limbs fall dead, 
then in particular they become acceptable for sacrifice. How 
on earth is this? Since the sacrifice is spiritual, it has nothing 
material about it. You see, in the case of the material sacrifice 
not only is the dead thing rejected but also the living: should it 
have any flaw, it could never prove acceptable for sacrifice. It 
was not without purpose that this was laid down from the 
beginning; rather it was that through observance of irratio- 
nal things we might gradually be brought to offer this spiri- 
tual and rational sacrifice with such great care. In the former 
case, you see, what is a flaw is absence of ear or tail, whereas in 
the latter it is wickedness, lust, licentiousness, love of money, 
and every other sin; what constitutes health in the former case 
is complete freedom from blemish, while in the latter it is being 
dead to all earthly things to such an extent as to render one- 
self fit for spiritual sacrifice. 

(16) Far from passing these matters idly by, let us rivet them 
in our consciousness and make every effort not to appear infe- 
rior to the Jews, who give evidence of such observance while 
living in darkness. I mean, just as they displayed such care 
while still confined to the light of a lamp, so let us, who are 
privileged to be illuminated by the Sun of Justice after leaving 
the darkness and being guided towards the truth, give evi- 
dence of a like concern for this spiritual sacrifice. Instead of 
passing idly by what are considered slight sins, let us daily 
require an account of ourselves for words and glances and 
execute sentence on ourselves so as to be free from punish- 
ment there. This is the reason Paul also said, “If we judged 
ourselves, we would not be judged"? Thus, if we judge our 
selves for our sins every day here, we shall preclude the sever 
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ity of the judgment in that other place. But if we should be 
remiss, “we will be judged,’ it says, “and chastised by the Lord” 
So let us take the initiative in passing sentence on ourselves 
with all goodwill, holding the court of conscience unbeknown 
to anyone; Jet us then examine our own thoughts, and deter- 
mine a proper verdict so that through fear of imminent pun- 
ishment our mind may forbear to be dragged down and instead 
may check its impulses, and by keeping in view that unsleeping 
eye may ward off the devil’s advances. After all, the fact that 
from indifference come all the trials we endure, experience of 
life itself cries aloud.” I mean, just as we shake off his wiles 
like dust if we are prepared to be even slightly alert, so when 
we lose our footing we have not his tyranny to blame but our 
own indifference. You see, he prevails over us not by force or 
necessity, but merely by deception. 

(17) [525] We ourselves, however, have the means to avoid 
being deceived as long as we are prepared to stay even slightly 
alert and on the watch, not because we have such power of 
ourselves but because it is then we are granted grace from on 
high as well. You see, whenever we give evidence of what 
resources lie within us, what the Lord has to offer follows on 
all sides. Let us therefore be on the alert, I beseech you, and, 
aware of the evil one’s wiles, let us ceaselessly watch and implore 
God to join us in our combat against him. This is the way, after 
all, that we will prove to be invincible, escape his wiles, enjoy 
grace from God, and build up eternal blessings. May it be the 
good fortune of us all to attain them, thanks to the grace and 
loving kindness of our Lord Jesus Christ, to whom with the 
Father and the Holy Spirit be glory, power, and honor, now 
and forever, for ages of ages. Amen. 


29. We have scen often before Chrysostom reducing the moral life of Chris- 
tians to this dialectic between indifference, poOuuía, and enthusiasm, zpoOvuuía 
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“Now, this is Jacob's line. At the age of seventeen Joseph 
was tending the sheep with his brothers" 


| NCE MORE [525] I want to bring you to the customary 
table, and by picking up the sequence of what was 
said the day before yesterday lay before you this spiri- 
tual banquet from what was read just now. You see, what was 
read today is sufficient to teach us how great the harm of envy, 
and how this ruinous passion of ill-will demonstrated its typi- 
cal force even to the extent of affecting brotherhood.’ But in 
order that the sermon may develop in orderly fashion, we must 
address the very beginning of the reading. “Now, this is Jacob's 
line; it says. Notice how this remarkable author? after promis- 
ing to outline to us the gencalogy of Jacob, proceeds immedi- 
ately to the story of his son; after saying, “This is Jacob’s line,’ 
he abandoned the task of outlining to us in orderly fashion 
both the children born to him and those in turn born to them 
(as he had done in the case of Esau) and hurried on immedi- 
ately to Joseph, the young man, the last of all the brothers, so 
to say, and said, "At the age of seventeen Joseph was tending 
the sheep with his brothers.” 

(2) Why does he also indicate to us his age? For you to learn 
that his youth constituted no obstacle to virtue, and for you to 


1. Gen 37.2. The opening words of the verse pose a problem: are they 
retrospective, thus treating Esau’s line as part of Jacob’s history (Speiser), or 
prospective, moving immediatcly to Joseph’s story as its highpoint (so Von 
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2. Obviously, as suggested in Introduction 11, the whole of the chapter has 
been first read to the congregation before Chrysostom begins his itemized 
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have a complete awareness of the young man's obedience to his 
father and his sympathy for his brothers despite their savagery, 
and how despite his being so well disposed to them he was 
unable to win them over to concord with him on the grounds 
of his youth so as to be willing to maintain the bond of love; 
instead, they saw from the outset the youth's inclination to vir- 
tue and the father's favor for him, and were prompted to envy 
of him. You sec, "they brought false reports about Joseph to 
their father Israel^* See the extraordinary degree of their 
wickedness: they endeavored to undermine their father's love 
and devised false stories about their brother, succeeding only 
in bringing to light their own envy. For you to learn [526] that 
they achieved nothing but making their hidden intentions man- 
ifest, see the father standing by his son despite their slander 
and preferring him to all others. "But Jacob loved Joseph more 
than all his other sons, as he was a son of his old age. Now, he 
made him a multicolored tunic.” 

(3) What is meant by “He loved Joseph more than all his 
other sons, as he was a son of his old age"? Since he was born 
in his old age, it is saying, towards the end of his life, on this 
account he loved him more than all the others. You see, some- 
how the children born to one in old age seem particularly dear, 
and manage to attract their father's favor in greater measure. 
For us to learn, however, that this was not the only factor in 
winning his father and causing him to prefer him to his broth- 
ers, Sacred Scripture teaches us that even after him another 
son was born: if the manifestation of love had proceeded 
according to natural inclination, that last son would have been 
loved more for being truly a son of his old age and born at the 
time the good man reached the end of his life. So what can we 
say it means? That it was a kind of grace from on high that 
made the young man amiable and rendered him preferable to 
all the others on account of the virtue of his soul, whereas in 
Scripture the reason is given as his being a son of his old age 


4. In the Hebrew, it is Joseph who reports on his brothers; the LXX is 
divided on the point. 
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and on that account he loved him more, in case the real reason 
might increase the brothers’ envy. 

(4) Envy is a terrible passion, you see, and when it affects 
the soul, it does not leave it before bringing it to an extremely 
sorry state, damaging the soul that gives it birth and affecting 
the object of its envy in the opposite way to that intended, 
rendering him more conspicuous, more esteemed, more 
famous— which in turn proves another severe blow to the envi- 
ous person. Notice at any rate in this instance how this remark- 
able man is depicted as ignorant of what was going on and 
conversing cheerfully in great simplicity with them as his broth- 
ers who had caused thc same birth pangs as he, whereas they 
for their part were in the grip of the passion of envy and were 
thus brought to hate him. "When his brothers saw that their 
father loved him more than all his other sons;' the text goes 
on, remember, “they came to hate him and could not speak a 
kind word to him? See how they came to hate the one who 
had done no wrong: "They could not speak a kind word to 
him,” the text says. What is the meaning of "They could not 
speak a kind word to him"? Well, since they were in the grip of 
passion and their hatred grew stronger each day, they were like 
men taken captive and held under the tyranny of passion, and 
conducted themselves with deceit, finding it impossible to say 
a kind word to him. 

(5) Notice how it indicated as cause of their hatred this fact, 
that it had its roots in envy: "His brothers saw that their father 
loved him more than all his other sons.” Their father’s affec- 
tion gave rise to envy of him, whereas the boy's virtue won the 
father's favor. So they should have imitated their brother and 
followed his lead so that they too [527] might have won their 
father; yet, far from giving thought to this, they displayed 
instead a common hatred for the one loved by their father. 
Whereas they, for their part, like men involved in a feud, gave 
free rein to the evil lurking within them and had no kind word 
to say to him, conducting themselves treacherously, this remark- 
able man, on the contrary, maintained a brotherly regard for 
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them, suspecting nothing in his trust in them as brothers, and 
attributed everything to himself. — 

(6) This was the passion that even in the beginning led Cain 
to rush headlong into murdering his brother. Just as they were 
led to hate him on account of the favor their father showed the 
boy, fell to being antagonistic to him, and as each day passed 
came up with plans for his death, in just the same way Cain 
was prompted to his brother’s murder by seeing that the gifts 
from his brother proved more acceptable, and so he said, “‘Let 
us go out into the open country" Do you see his brother sus- 
pecting nothing, but with full trust in his brother's plans going 
out and falling victim to that deadly blow? In the same fashion 
the remarkable Joseph dealt with them as brothers, unaware 
of their wicked complicity: he brought to their notice the reve- 
lation God had given him in a dream, foretelling the prosper- 
ity that would come his way and the subjection of his brothers. 
“He had a dream; the text says, remember, "and told the dream 
to his brothers in these words: ‘Listen to this dream of mine. I 
imagined we were binding sheaves in the open fields, and my 
sheaf rose and stood upright while your sheaves were strewn 
around and paid homage to my sheaf? The brothers replied to 
him, ‘Surely you are not really going to be king over us, or 
really be our lord and master?’ Their hatred for him was 
increased even further because of his dreams and his words"? 

(7) Its purpose in teaching us from the outset that they had 
given evidence of hatred for him initially was in case we should 
think that they made this the occasion of their hostility to him. 
I mean, “their hatred for him was increased even further,” that 
is, they increased their hatred and enmity towards him. See 
the extraordinary degree of their blindness: they themselves 
interpreted the dream. In fact, it is not possible to claim that it 
was in ignorance of the future that they bore him ill will; rather, 
it was learning the future from the dreams that added to their 
hatred. O excess of stupidity! They should have shown him 
greater favor after learning the facts, set aside any grounds for 
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hatred, banished the passion of envy, but they were dulled in 
their thinking and could not see at a glance that everything 
they were doing rebounded on themselves, and so they aggra- 
vated their hatred of him. O why, poor tormented creatures, 
do you display such envy, denying your condition as brothers 
and the fact that the revelation of dreams makes obvious God's 
favor for him? After all, surely you do not now believe that the 
events foretold by God can be thwarted? You see, just as you 
made an interpretation of the dream, so will it shortly come to 
pass, no matter how many ruses you intend to devise. I mean, 
the Lord of all, creative and wise as he is, revealing the abun- 
dance of his characteristic power, often allows many obstacles 
to develop before fulfillment so that he may put [528] into 
effect his previous decisions and thus demonstrate the extraor- 
dinary degree of his power. This, however, is what envy is like: 
it cannot take any of this into account, but instead falls a victim 
completely, so to say, and does everything to the prejudice of 
its own salvation. 

(8) While the others aggravated their hatred as a result of 
the account of the dream, the remarkable Joseph by contrast 
had another dream and described it not only to them but also 
to his father in these words: “‘It was as if the sun and the 
moon and eleven stars bowed down before me’ His father 
rebuked him, saying to him, “What is this dream you've had? 
Do you mean to say I and your mother and your brothers will 
come to bow to the ground before you?' While his brothers 
were jealous of him, his father pondered his words?? Realizing 
that envy of Joseph had been engendered in his brothers, the 
father accordingly rebuked the boy, interpreted the dream for 
himself, and, guessing that a revelation had been made him by 
God, pondered the words. Not so the brothers; instead, what? 
They became more jealous this time. Why show such frenzy? 
Why perpetrate the works of maniacs? Do you not see that the 
duplication of the dreams did not occur idly and to no pur 
pose but for you to learn that the prophecies would be per- 
fectly fulfilled and to cease your murderous aggression in the 
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conviction that you are attempting the impossible? So you 
should acknowledge your condition as brothers and take as 
credit to yourselves the prosperity destined for your brother. 
But since you took no such view, it followed that your quarrel 
was not with him but with the Lord of all who had formerly 
revealed this to him. 

(9) These men, however, as I said before, neither had any 
respect for nature itself nor took account of the favor shown 
him from on high: from day to day they deepened their hatred, 
the fire that burnt secretly within them, without their father 
or the young man suspecting anything of the kind nor the fact 
that they were about to proceed to such awful folly. Hence, 
when the brothers went off to the flocks, "his father said to 
Joseph, ‘Haven't your brothers gone to tend the flocks at 
Sychem? Come now, I’m sending you after them: He replied to 
him, ‘Here I am?” Do you see the father's affection for his son? 
Do you see the son's obedience? He said to him, “‘Go and see if 
your brothers and the sheep are alright, and bring me word: "!! 

(10) Now, all this happened so that Joseph's regard for his 
brothers might be demonstrated and their murderous intent 
might come to light. On the other hand, it happened also as a 
type of things to come, the outlines of truth being sketched 
out ahead of time in shadow.” As Joseph went off to his broth- 
ers to visit them, to those who had no respect for brotherhood 
nor for the reason of his coming, and who first intended to do 
away with him and then sold him to foreigners, so too our 
Lord in fidelity to his characteristic love came to visit the human 
race; taking flesh of the same source as ours and deigning to 
become our brother, he thus arrived amongst us. Paul too cries 
out in these words, "It is not the condition of angels he takes 
to himself but descent from Abraham — hence the need for 
him to become like his brothers in everything: "? 


10. Gen 37.13. 11. Gen 37-14- 

12. We have remarked before (Homily 47, note 20 in reference to the sacrifice 
of Isaac) on Chrysostom's reluctance to admit a further level of meaning to 
the text, the typological. Here as in other cases he feels the need to quote New 
Testament support for his departure. 

13. Heb 2.16—17. 
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(11) The unresponsive Jews, however, endeavored to do away 
with the physician of their bodies and their souls, who worked 
countless wonders each day; [529] they put into effect their 
murderous intent, crucifying the one who deigned to take on 
the form of a slave!* for our salvation. But just as they laid 
hands on him, gave bim up to crucifixion, and did away with 
him, those others had similar plans but did not put their plans 
into effect. The type had to convey less than the reality 
— otherwise it would not have been a type of what was to come 
later. Hence, in that case, things were prefigured as in shadow. 
Consider the marvel: instead of destroying him, they sold him, 
staining his tunic with the blood of a kid and taking it to his 
father in their wish to convince him that the boy had been 
done away with. Do you see that all this happened so that as if 
in shadow the semblance only of the deeds should be done 
and the reality preserved? 

(12) Let us now return, however, to the theme of our ser 
mon. “His father sent him off?’ the text says, "and he came to 
Sychem. Someone found him wandering in the open country; 
the person asked him, ‘What are you looking for?’ He replied, 
‘I’m looking for my brothers. ‘Tell me where they are grazing 
the sheep: "5 Notice how he conducts the search for his broth- 
ers with eagerness, moving might and main and doing every- 
thing to see them. "He replied to him,” the text goes on, “‘I 
heard them saying, "Let us move on to Dothaeim.’’ Joseph 
moved on and found them. But they saw him first from a dis- 
tance before he came close, and they plotted to kill him?!? Con- 
sider here, I ask you, God's creative wisdom in that while they 
unleashed their fierce drive for his murder, he did everything 
to allow all the obstacles to occur in the meantime so as to 
make his champion more conspicuous and later bring about 
the realization of the dreams. 

(13) “They saw him first,’ the text says, "and plotted to kill 
him. The brothers said to one another, ‘Look, that dreamer is 
coming now, let us kill him and throw him into one of the pits, 


14. Cf. Phil 2.7. 15. Gen 37-14-16. 
16. Gen 37.17-18. 
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and say, “A wild beast devoured him? We will see what comes 
of his dreams? "" Do you see that because they expected the 
realization of the dreams, they tried to kill him? But for them 
to learn that it is not possible to prevent what has been foretold 
by God from coming into effect, though they plotted and 
planned and gave evidence of their typical malice, the wise 
and creative God caused them to be instrumental unwittingly 
in arranging what was due to take place. You see, when they 
conspired to plan his assassination, and had already shown 
their murderous intent, “Rouben on hearing this,’ the text goes 
on, “rescued him from their hands, saying, ‘Let us not deal 
him a fatal blow; don't shed blood—cast him into this pit in 
the desert, but don’t lay a hand on him? His purpose was to 
rescue him from their hands and restore him to his father"? 
See how even this one did not dare to rescue his brother openly, 
but wished to check their murderous exploit for the time being, 
so he said, “‘Dor’t shed blood — cast him into the pit?” Sacred 
Scripture, wanting to teach us Rouben’s purpose, said, Now, he 
did this “for the purpose of rescuing him and restoring him to 
his father" 

(14) While they were making these plans, Joseph had not 
yet arrived; but after the completion of their discussion, 
“Joseph came up to his brothers,” the text says. So whereas 
they should have [530] run forward to their brother, embraced 
him, and found out what he had to tell them of their father, 
they, on the contrary, like some wild beasts espying a lamb fell 
upon him and "stripped the multicolored tunic from Joseph,’ 
the text says; "they took him and threw him into the pit. Now, 
the pit was empty, with no water in it?" They did as Rouben 
advised: throwing him in "they sat down to eat bread?! What 
cruelty! What inhumanity! Whereas he made such a long jour- 
ney and conducted his search for them with such eagerness so 
as to see and bring word of them to his father, they on the 
contrary like some complete savages took Rouben’s advice not 
to shed their brother's blood and then devised his death by 


17. Gen 37.18—20. 18. Gen 37.21— 22. 
19. Gen 37.23. 20. Gen 37.23—24. 
21. Gen 37.25. 
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starvation. But the loving God promptly delivered him from 
his brothers’ frenzy. 

(15) “Having sat down to eat bread,’ the text goes on, “they 
saw itinerant Ishmaelites approaching, heading in the direc- 
tion of Egypt. Joudah said, ‘Whats the point of killing our 
brother and concealing his blood? Come, let us sell him to 
these Ishmaelites, while keeping our hands free of him for the 
reason that he is our brother and flesh of ours? "? Sec how first 
Rouben prevented the greater evil by means of a lesser one, 
and now in turn Joudah recommended that their brother be 
sold so as to save him from being killed. Now, all this hap- 
pened so that what had been foretold by God might be fulfilled 
despite them and they should serve the divine plan. “They 
accepted Joudah’s advice,” the text goes on: "they pulled him 
out of the pit and sold him to the Ishmaelites for twenty gold 
pieces." What an unlawful contract! What baleful profit! What 
illicit sale! The one who caused the same birth pangs as your- 
selves, the one so dear to your father, the one who came to see 
you, who never did you the slightest wrong, you endeavored to 
sell— and sell to savage people travelling down to Egypt. 

(16) What unlawful frenzy! What dreadful malice! 1 mean, 
even if you did this out of fear of the dreams, convinced that 
they would certainly come to pass in every detail, why did you 
attempt the impossible and give evidence by what you did of 
your hostility towards God, who had foretold this to him? If, 
on the contrary, you give no credence to the dreams but con- 
sider them nonsense, why did you do what brought you ever- 
lasting defilement and caused your father irreparable grief? 
But what excess of passion —or rather, of a bloodthirsty inten- 
tion! You see, when someone is obsessed with some improper 
exploit and becomes intoxicated with improper designs, he 
does not keep before him the unsleeping eye; he has no respect 


22, Gen 37.25—- 27. 

23. Gen 37.27-—28. Unlike the Hebrew and the LXX, Chrysostom’s text at 
this point does not incorporate that divergent tradition that has Midianites 
withdrawing Joseph from the pit and selling him. Yet Chrysostom does not 
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even for nature nor anything else that could bring him to com- 
passion. That was the situation with these men, too: they were 
not concerned that he was their brother, that he was only a 
youth, that he was so dear to their father, that he had no expe- 
rience of life in foreign parts or living in exile, and yet was on 
the point of departing for such a land and living among sav- 
ages. Instead, they abandoned every sane consideration and 
had one thing on their minds, giving effect immediately (as 
they thought) to their envy of him. 

(17) While their minds were on fratricide, their victim on 
the contrary endured everything nobly. You see, the hand from 
on high was active to protect him and render all his trials and 
difficulties easy. [531] In fact, whenever we enjoy favor from 
on high, even if we are in the midst of savages and in foreign 
parts, we are able to survive better than people living at home 
and enjoying every amenity — just as, even if we were living at 
home and seemed to enjoy every luxury but were deprived of 
help from on high, we would be more to be pitied than any- 
one. After all, virtue's power is great, too, as is the weakness of 
evil; this very story in hand shows us this in particular. I mean, 
tell me, who do you think are to be pitied and are the object of 
countless tears—those who did such harm to their brother, or 
the one who fell under the slavery of barbarians? Obviously 
the former. You see, consider now, | ask you, that remarkable 
man, who had had such a tender upbringing and was con- 
stantly in his father's arms, suddenly obliged to undergo bitter 
servitude at the hands of barbarous men, who were no better 
disposed than wild beasts. But the Lord of all was at hand to 
render them meek and mild and to give him ample endurance. 

(18) Once they had disposed of their brother, they were now 
in a position to bring their purpose to completion, having rid 
themselves of the object of their envy. "Now, Rouben went back 
to the pit,’ the text goes on, "and not seeing Joseph he tore his 
garments. He returned to his brothers and said, "The child is 
not there: where will I go now?'"?* Since previously, you remem- 
ber, Sacred Scripture had taught us that Rouben had suggested 
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that his brother be thrown into the pit so as to rescue him from 
their murderous hands and restore him to his father, now, it 
says, he saw that he had failed in his purpose, and he tore his 
garments and said, ""The child is not there: where will I go 
now?” What excuse will we have, he is saying, and especially 
myself, who appear to be your leader? You see, he thought he 
had been done away with. But since they had gained the object 
of their desires in dispatching the one they hated into a for- 
eign land and thus succeeded in satisfying their own envy, now 
they give evidence of every stratagem to mislead their father 
and prevent their evil complicity from being revealed to him. 
“They slaughtered a kid,” the text goes on, "stained the tunic 
with its blood, brought it to their father, and said, ‘See if the 
tunic is your son’s or not? ”?* 

(19) Why deceive yourselves, stupid men? After all, even if 
you succeed in hoodwinking your father, nevertheless you will 
not escape the notice of that unsleeping eye which is to be 
feared most of all. This is what human nature is like, however— 
or rather, this is what most people's indifference is like: they 
put much more store by human respect and present disgrace 
before men, and pay no heed to that dread tribunal; their one 
concern is how to succeed in avoiding the censure of human 
beings. This is what occurred with these men, too in endeavor- 
ing to deceive their father. "The father recognized the tunic,’ 
the text says, remember, “and said, ‘It is my son's tunic: an evil 
beast has devoured him; a beast has taken Joseph?" True 
enough, in fact: he was subjected to everything mercilessly as 
if he had fallen among wild beasts. “He tore his garments, put 
sackcloth on his loins, and mourned his son many days??? What 
lamentation would these men inspire, not simply for selling 
their brother to savages but for [532] plunging their father at 
this stage of advanced years into such grief? “Now, his sons 
and daughters gathered around to console him, but he would 
not, saying, ‘I shall go down into the underworld mourning 


my soni”? 
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(20) I think this was a further blow to those men: they saw 
that he gave evidence of such ardent love for the one who was 
not present, nay rather was considered taken by wild beasts, 
and they were even more racked with envy. But whereas they 
would merit no excuse for being so cruel to their brother and 
their father, even the Madienites, on the other hand, serve the 
divine plan further by handing Joseph over to Petephre, Pha- 
raoh's chief steward.” Do you see how things proceed grad- 
ually and systematically and how in every circumstance he 
shows his characteristic virtue and endurance so that, just as 
an athlete who has nobly contended will be crowned with the 
kingdom’s garland, likewise the fulfillment of the dreams would 
through very experience teach those who sold him that no 
advantage accrued to them from their awful ruse? Virtue, you 
see, has such power that even when under attack it emerges 
even more conspicuous. Nothing, after all, is stronger than it, 
nothing more powerful than it—not because it has such power 
of itself but because the one who acquires it also enjoys grace 
from on high; and by enjoying grace from on high and being 
accorded assistance from there it would be more powerful than 
anything, invincible and proof against not only the wiles of 
human beings but also the snares of the demons. 

(21) Aware of this let us not shrink from suffering evil but 
from doing evil; after all, this really is to suffer evil. I mean, 
the person who sets out to ill-treat his neighbor does not really 
harm him: cven if he harms him for a short timc, he docs it in 
this world, whereas he lays up for himself everlasting retribu- 
tion and unbearable punishment, which we would be unable 
otherwise to avoid than by making ourselves ready to suffer 
evil and pray for those treating us in this way, according to the 
Lord’s teaching. This, in fact, brings us a great reward and 
causes us to be granted the kingdom of heaven. May it be the 
good fortune of us all to attain this, thanks to the grace and 
loving kindness of our Lord Jesus Christ, to whom with the 
Father and the Holy Spirit be glory, power, and honor, now 
and forever, for ages of ages. Amen. 


28. Gen 37.36. 
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"Joudah saw a Canaanite’s daughter named Saua; he married her and 
lived with her. She conceived and bore a son, and named him Er." 


HE DAY [522] before yesterday the story about Joseph 
gave us adequate instruction on the harm caused by 
envy and how this deadly passion first destroys the 
soul nourishing it. You saw how Joseph's brothers, constrained 
by the impulse of this passion, forgot even the bonds of kin- 
ship and displayed the savagery of wild beasts to the one who 
had done them no wrong, manifesting their own wickedness 
without causing their brother such harm as the shame they 
brought on themselves. I mean, even if they sold him to bar- 
barians, who in turn handed him over to Pharaoh's chief stew- 
ard, yet, since he had grace from on high, everything seemed 
to him light and easy. 

(2) I would like today, too, to resume the same story and 
tease out instruction from it for your benefit. [533] But another 
account interrupts the sequence, which ought not be passed 
over; rather we ought explain it as far as possible, and then 
duly return to the Joseph theme. What then is the intervening 
account? The one to do with Joudah. He took as his wife Saua, 
a Canaanite's daughter, you remember, and after having three 
sons by her, the text says, he took Thamar as a wife for his 
firstborn Er. But since he was seen to be evil in the Lord's 
sight, God took his life. He bade Aunan take his brother's wife 
and raise up offspring to his brother;? this is what the Law laid 
down, that on the death of a man his brother should take his 
wife and raise up offspring to his brother? But God put to 


1, Gen 38.2—3. 2. Gen 38.2— 8. 
3. Deut 25.5. 
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death this evil man, too.* This put fear into Joudah, seeing 
such a rapid dispatch of his two sons; in his wish to console 
Thamar he promised to give her his other son but did not 
keep his promise, afraid that he too might meet a similar 
fate.° 

(3) So, buoyed up with these promises Thamar sat in her 
father’s house, the text says, waiting for her fatherin-law's 
promise to take effect. When she saw that Joudah was not pre- 
pared to honor his promise, for a while she accepted it mildly, 
forbearing to have relations with another man, being content 
with her widowhood, and waiting tor a suitable opportunity. 
She was anxious, you see, to have children by her father-in- 
law: when she saw her mother-in-law die and Joudah make 
for Thamna to shear the flocks, she wished to obtain by stealth 
intercourse with her father-in-law and desired to have chil- 
dren by him, not out of incontinence—perish the thought 
—but to avoid appearing to be some nameless person. As a 
matter of fact, what happened was by divine design, and the 
result was that her scheme took effect.® 

(4) "She took off her widow’s weeds; the text goes on, remem- 
ber, “put on attractive clothes, did herself up, and took her 
seat at the gates.” Then, as if to excuse her, Sacred Scripture 
says, "she saw, you see, that Shelom had grown up, but Joudah 
had not given her to him as his wife"—hence her recourse to 
this stratagem. Joudah, of course, thought she was a prostitute 
(she had concealed her face, you see, lest she be recognized)? 
and "turned aside to her. She asked, "What will you give me?’ 
He promised to send her a kid. She replied, 'Provided you 
give me a pledge until you send it to me? He gave her his 


4. Gen 38.10. It is interesting that Chrysostom, unlike some latter-day 
moralists, does not attribute Onan’s death to his action in v.g. 

5. Gen 38.11. f 

6. Gen 38.12—13. Chrysostom is unusually perceptive in discerning Tamar's 
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ment is unusual also in its forthright vindication of this woman's outwitting a 
man—perhaps partly because of his relationship to the Jewish people, as 
Chrysostom acknowledges below. 
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signet and cord and his staff, and had intercourse with her. 
She conceived a child by him”? 

(5) Let no one who hears this, however, condemn Thamar. 
As I said before, she was carrying out the divine plan, and 
hence neither did she incur any blame, nor did Joudah lay 
bimself open to any charge. I mean, as you proceed along from 
this point, you will find Christ tracing his lineage from the two 
children born to him. In particular, the two children born to 
him were a type of the two people, prefiguring Jewish life 
and the spiritual life. For the time being, however, let us see 
how after Joudah's departure a short time elapsed, and then 
the affair came to light; Joudah admitted his own involvement 
and acquitted her of any guilt. So, after Thamar had achieved 
what she wanted, she once more changed her dress, the text 
says, left the spot and returned to her home. [534] Joudah, of 
course, was aware of none of this; he kept his promise by send- 
ing a kid so as to recover the pledge given by him, but the 
woman was nowhere to be found and the servant returned 
informing Joudah that no word of the woman could be had 
anywhere. Learning this Joudah said, the text goes on, Let's 
hope we are never condemned for being thought ungrateful; 
he was unaware of what had happened, you see.'? 

(6) But after three months passed, her pregnant condition 
betrayed the approaching birth, though no one had knowl- 
edge of the secret of her conception; so “Joudah was told,’ the 
text says, “that she was pregnant as the result of adultery. On 
hearing this he said, ‘Bring her out and let her be burnt alive: ""! 
Terrible indignation, unbearable punishment, since the sin, 
too, seemed to be awful. So what did Thamar do? She pro- 
duced what she had received by way of pledge, and said, "'By 
the man to whom these belong 1 conceived the child in my 
womb:”*? Notice how after keeping silence she brings forth 
reliable witnesses capable of speaking and sufficient to prove 
her guiltless of any crime. You see, since she had need of three 
witnesses when facing a charge of this kind, accordingly she 


9. Gen 38.16—18 abbreviated. 10. Gen 38.20—23 paraphrased. 
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12. Gen 38.25 in Chrysostom’s own version. 
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dispatched three forms of pledge to deliver, as it were, unmis- 
takable evidence: the signet, the cord, and the staff; seated at 
home and without speaking a word she won the verdict. 

(7) "Joudah recognized them,’ you see, “and said, ‘She has 
more right on her side than I, because I did not give her to my 
son Shelom:"?? What is the meaning of “‘She has more right 
on her side than I'"? In other words, she is guiltless, whereas I 
condemn myself and without anyone to accuse me I confess — 
or rather, I have sufficient accuser in the pledge given by me. 
Then he goes on to supply a defense for Thamar by saying, 
““because I did not give her to my son Shelom:” Perhaps, how- 
ever, this happened for the reason that I am about to give. I 
mean, since Joudah thought that it was through her fault that 
death fell on Er and Aunan, and for fear of this he did not 
give Shelom to her despite promising to, accordingly so as to 
prove in fact that she was not responsible for their death but 
rather that they were punished for their own wickedness ("God 
took his life,” the text says, remember, and again, “he put him 
to death,’ in reference to the second one) he himself had inter- 
course with his own daughter-in-law all unawares and learnt 
by later developments that, far from it being her fault, those 
men’s wickedness made them liable to suffer punishment. So 
he admitted his own sin, delivered her from punishment and, 
the text says, “had no further relations with her,” showing that 
he would not previously have had intercourse with her if he 
had not done so in ignorance. 

(8) Then, after Sacred Scripture had described precisely the 
ruse conducted by Thamar, it next taught us also who were 
the children born to her. “When she was giving birth,’ the text 
goes on, remember, "there were twins in her womb. In the 
course of the birth one of them put out his hand; the midwife 
took hold of it and bound some crimson round it, saying, 'He 
will come out first"! Observe in this, I ask you, a mystery" 
and a prediction of what is to come. You see, after the midwife 
bound the crimson round his hand to make him recognizable, 
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then “he drew his hand back, and his brother came out"? He 
yielded precedence to his brother, it is saying, and the one 
thought last came out first, and the one thought first emerged 
after him. “The midwife said, "What a breach you have made 
for yourself!’ He was called Phares.” The name, in fact, means 
breach or division, as you might say. “After him [535] came his 
brother with the mark on his right hand; he was given the 
name Zarah;'" which means sunrise. 

(g) It was not idly or to no purpose that these things hap- 
pened; rather, it was a type of things to come, revealing the 
events themselves. You see, what happened was not according 
to natural processes. mean, how would it have been possible, 
after his hand was bound with crimson, for him to draw back 
again and give way to the one after him, unless there were 
some divine power arranging this in advance? It was also 
prefiguring, as if in a kind of shadow, the fact that right from 
the outset Zarah, which means sunrise (he is, after all, a type 
of the Church), began to peer ahead; as he moved gradually 
forward and then retired, the legal observance denoted by 
Phares made its entrance. After that had held precedence for 
a long time, the former one— I mean Zarah, who had retired 
—came forward, and the whole Judaic way of life in turn 
yielded place to the Church. 

(10) Perhaps now, however, I need to spell it out again more 
concisely and clearly. Originally there were, just as Zarah thrust 
forth his hand, Noe and Abraham—-or rather, before Noe, 
Abel and Enoch, who set much store by being pleasing to God. 
Then after they had grown into a vast number they amassed a 
great load of sins, and it was necessary that they enjoy some 
slight consolation, so the Law was given to them as a kind of 
shadow, not for taking away their sins but to reveal them and 
make them clear to them so that like growing children nour- 
ished on milk they might come to maturity. Since, however, 
they gained no benefit from this, but despite the Law's dem- 
onstrating the magnitude of their sins they were still defiled 
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by them, the common Lord came and regaled the human race 
with this spiritual and virtuous way of life, of which Zarah was 
the type. Hence also the evangelist makes mention of Thamar 
and the children born to her in the words, “Now, Joudah begot 
Phares and Zarah by Thamar"? 

(11) Consequently, let us not pass idly by the contents of the 
Holy Scriptures nor pay superficial attention to what they say. 
Rather, let us go into them in depth and discover the wealth 
hidden there," giving praise to our Lord for arranging every- 
thing with such wisdom. You see, had we not been willing to 
scrutinize the purpose and cause of each of these events, we 
would not only have condemned this woman for having rela- 
tions with her father-in-law but would also have found fault 
with Abraham for deliberately turning child-killer and Phinees 
for committing two murders together. But 1f we gain a precise 
knowledge of the cause of each event, we will discharge them 
of blame and ourselves reap much benefit from the incidents. 

(12) The course of this story, however, we have unfolded to 
you, dearly beloved, as far as lay in us. Still, if you have the 
strength and good will, we will take up the sequel, and return 
again to the story of the remarkable Joseph so that you may 
learn from what is said today as well what this noble athlete 
endured after those dreams suggesting kingship for him and 
rule over his brothers, and how he would encounter struggle 
upon struggle and suffer trial upon trial, and there would be 
various shipwrecks without the pilot going under and though 
the storm blew stronger [536] he would steer the ship as though 
seated at the tiller. It is worthwhile hearing the text itself, so as 
to be in a position to learn everything precisely. "Now, after 
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Joseph was brought down into Egypt,’ the text says, "Pharaoh's 
chief steward bought him from the Ishmaelites:””° Then, since 
those who had bought him from his brothers were barbarians 
and uncouth in their habits, they in turn sold him to an Egyp- 
tian, Pharaoh's chief steward; he who had been raised in his 
father's arms passed from one master to another. 

(13) In case we should find it strange that he put up with 
that grievous servitude despite his youth, his inexperience of 
such awful treatment and his being reared at home with such 
fatherly affection, Scripture added these words, "The Lord 
was with Joseph, and he became a man of means.”*! What is 
the meaning of "The Lord was with Joseph"? Grace from on 
high stood by him, it is saying, and smoothed over all his diffi- 
culties. It arranged all his affairs; it made those traders well 
disposed to him and led them to sell him to the chief steward 
so that he should advance gradually and, by proceeding 
through those trials, manage to reach the throne of the king- 
dom. But you, dearly beloved, hearing that he endured slav- 
ery at the hands of the traders and then experienced the slav- 
ery of the chief steward, consider how he was not alarmed and 
did not give up hope or debate within himself in these terms: 
How deceitful were those dreams that foretold such prosper 
ity for me! I mean, look, I have gone from slavery to harsh 
slavery and a range of masters, from one to another, forced to 
associate with savage races. Surely we haven't been abandoned? 
Surely we haven't been passed over by grace from on high? He 
said nothing of the sort; he gave it not a thought; on the con- 
trary, he bore everything meekly and nobly. “The Lord was 
with Joseph,’ after all, “and he became a man of means.” 

(14) What is the meaning of “a man of means”? Everything 
went well for him, grace from on high preceded him every- 
where, and the grace that flourished in his regard was so obvi- 
ous as to become plain even to his master, the chief steward. 
“His master realized; the text goes on, remember, “that the 
Lord was with him, and whatever he did the Lord conducted 
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successfully in his person. Joseph found favor with his master, 
who set him over his household and entrusted to him all his 
possessions"? Do you see what it means to be helped by the 
right hand from above? I mean, behold, a young man, a 
stranger, a captive slave, yet entrusted by his master with his 
whole household: “he entrusted everything to him,” the text 
says. Why? Because along with power from on high he also 
contributed his own way of doing things. "He gave him 
satisfaction,” the text says, remember, that is to say, He did 
everything to his complete satisfaction. 

(15) Then the loving God, though wanting to make him feel 
completely secure, did not release him from slavery nor set 
him at liberty. This, after all, is ever his way, not to free virtu- 
ous men from dangers nor preserve them from trials but, in 
the midst of such trials, to give evidence of his characteristic 
grace to such an extent that the very trials prove an occasion of 
festivity for them. Hence blessed David also said, "In my dis- 
tress you gave mc room to move”:** you did not take away the 
distress, he is saying, nor free me from it and make me be 
completely at ease, but, what is quite remarkable, you brought 
me peace though I was in fact still in distress. [537] This is 
exactly what the loving Lord does in this case: "He blessed the 
house of the Egyptian in Joseph”” Even the barbarian now 
learnt that the man thought to be a slave was particularly close 
to God. "He turned over all his possessions into Joseph's keep- 
ing; the text says, "and had no care for anything except the 
food he ate??* It was as if he had appointed him master of his 
whole household. The slave, the captive, held in his care all his 
master's possessions. This is what virtue is like: wherever it 
appears, it prevails over all things and controls them. You see, 
just as darkness is driven out with the rising sun, so too in this 
case every evil is absent with the approach of virtue. 
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(16) That wicked beast the devil, however, seeing the good 
man’s standing and the fact that he emerged even more con- 
spicuous from those very things thought to be adversities, 
gnashed his teeth and fell into a rage, not bearing to see the 
good man becoming so much more commendable as each day 
passed; he dug a deep pit for him and prepared what he 
thought was a mighty precipice that would bring him to his 
ruin and a terrible storm capable of causing him shipwreck. 
But he discovered before long that he was wasting his time 
and only heaping coals on his own head. "Joseph cut a fine 
figure and was good-looking,” the text says. Why does it describe 
to us his physical charm? For us to learn that he was striking 
not only for charm of soul but also for his person. After all, he 
was in the bloom of youth, "cut a fine figure and was good- 
looking.” Sacred Scripture tells us this about him in advance so 
as to teach us that the Egyptian woman was under the spell of 
the young mans beauty in inviting him to that illicit association. 

(17) “Afterwards,” it says. What is meant by "afterwards"? 
After he had been entrusted with control of the whole house- 
hold, and after his being shown such esteem by his master, "his 
master's wife set her eye on Joseph?" See the shamelessness of 
this wanton woman: it was not because she considered herself 
to be mistress of the house that she took this into her head; it 
was not because he was a servant; instead, under the spell of 
his charm and aflame with satanic desire, she endeavored at 
this point to assail the young man, and with this evil intent 
fixed in her mind she looked for a suitable moment of privacy 
for putting into effect this illicit endeavor. “But he refused;?5 
the text says: he did not submit, nor did he accept the invita- 
tion. He realized, you see, the great ruin it would bring him; 
and, instead of thinking of himself, he was greatly concerned, 
as well, to deliver her from this folly and improper desire, as 
far as was possible. He offered her advice calculated to awaken 
her to a sense of shame and make her realize what was for her 
good. “He said to his master’s wife,’ (the mistress 1s counselled 
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by the servant) the text says, remember, ““The truth is my mas- 
ter has no thought for anything in his house because of me, 
but has put into my hands all his possessions: "?? 

(18) What a grateful man! See how he counts the blessings 
from his master so as to demonstrate the ingratitude she shows 
to her partner. After all, I the servant, he is saying, the stranger, 
the captive, enjoyed such security at his hands that everything 
came under my control, (538] and there is nothing that he has 
kept from my control except you; whereas I am personally in 
charge of everything, to you alone am I subordinate and you 
in fact are beyond my authority. Then, to deal her an oppor- 
tune blow by reminding her of her husband's favor and per- 
suade her not to prove ungrateful to her partner he said, You 
in fact are beyond my authority “‘for the reason that you are 
his wife?” So if you are really his wife, ""how then could I do 
this wicked deed and commit sin in God's eyes?'" You see, since 
she was looking for privacy and waiting for an opportunity in 
her anxiety to escape the notice of her husband and all the 
servants of the household, he said, “‘How could I manage to 
do this wicked thing and commit sin in God's eyes?” I mean, 
what are you thinking of? Even if we succeed in escaping the 
notice of everyone, we will not be able to escape the notice of 
the unsleeping eye. That is the only one you need to fear, to be 
concerned and tremble about so as not to commit anything 
unlawful under his scrutiny. 

(19) For us to learn the surpassing virtue of the good man 
and the fact that not once or twice but many times he endured 
this pressure and resisted the invitation by ceaselessly counsel- 
ling her, Scripture says, "Although she kept inviting him day 
after day, he did not yield to her! When she observed him 
performing his duties in the house, she fell upon the young 
man like a wild animal grinding its teeth, and grabbed his 
clothing to lay hold of him.” Let us not pass this passage idly 
by; instead, let us consider how much pressure the good man 
endured. I mean, in my view at any rate, it was not so remark- 
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able that the three children survived unharmed in the midst 
of the Babylonian furnace and sustained no harm from the 
fire as it was remarkable and unprecedented that this remark- 
able young man had his clothes torn from him by this frenzied 
and intemperate woman without yielding to her but, rather, 
leaving the clothes in her hands and fleeing the scene in that 
condition.” You see, just as those three children on account of 
their virtue enjoyed grace from on high and were seen to prove 
superior to the fire," so this man, too, after making whatever 
effort he could and giving evidence of his struggle for conti- 
nence with great intensity, enjoyed abundant help from on high 
and all at once prevailed, thanks to such cooperation from 
God's right hand, and slipped from the clutches of that lustful 
woman. Then one could see this remarkable man emerging, 
divested of his clothes but garbed in the vesture of chastity, 
as though escaping unharmed from some fiery furnace, not 
only not scorched by the flames but even more conspicuous 
and resplendent. 

(20) But despite such a victory, despite such wonderful forti- 
tude for which he ought to have been rewarded, for which he 
ought to have been extolled, once more he endures countless 
troubles as though a guilty party. You see, the Egyptian woman 
did not take kindly at that stage to her shame and insult 
brought on herself by attempting the impossible: first she sum- 
moned those in the household and accused the young man, 
and tried to mislead them all by claiming that the commands 
given by her in her frenzy had been uttered by him. This, in 
fact, is the way with wickedness, that it endeavors to attribute 
its own faults to the virtue that is under attack. That is exactly 
what she did in this case, portraying the young man as inconti- 
nent and giving herself the guise of chastity, saying that was 
the reason he had abandoned his clothes and she was left with 
them.” 

(21) The loving God showed patience [539] and forbearance 
so as to shed lustre on his servant in every circumstance. I 
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mean, when her husband returned she recounted to him all 
this with great malice and accused the young man in these 
words, *"The Hebrew slave you brought to us came in to me to 
have his way with me:”** O wretched and miserable woman! It 
was not he who came in to have his way with you but the devil 
who led you on not only to become an adulteress but also, as 
far as you could, to commit murder. Then she produced the 
young man’s clothes as evidence of the charges brought by 
her. Consider at this point, I ask you, the loving kindness 
of the common Lord of the whole human race: as he rescued 
him from his brothers, who wished to do away with him, and 
first of all caused him to be cast into the pit by Rouben’s advice, 
and later, in turn, by Joudah’s advice to be sold to traders 
so that the outcome of his dreams might convince the good 
man that they had not idly or to no purpose been revealed to 
him, just so now too the hand from above checked that bar- 
barian and did not allow him to rush to the slaughter of the 
young man. What in fact was stopping him from doing so after 
learning that he had tried to defile the very marriage bed? 
God in his resourcefulness caused him to give evidence of such 
mildness that he was thrown into prison and once more showed 
his peculiar virtue there and arrived at authority in the 
kingdom. 

(22) "His master flew into a rage; the text goes on, remem- 
ber, "and cast him into the fortress where the detainees of the 
kingdom were held? In fact, if he did not believe her, he 
should not have cast him into prison; but if, on the other hand, 
he really did believe the story told by the Egyptian woman to 
be true, he was deserving not of imprisonment but of paying 
the ultimate penalty by being beheaded. When, however, the 
right hand from above gives evidence of its peculiar provi- 
dence, everything becomes light and easy, and fierce creatures 
are made gentle. Then it is that grace from on high reaches us 
in generous measure, when we too give evidence of great 
virtue. You see, since he had resisted valiantly, accordingly 
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he enjoyed great reward. Despite such manliness he was bustled 
off to prison and endured everything in silence. 

(23) I mean, you know how much confidence and indepen- 
dence is often shown by people who are conscious of no guilt 
in themselves when they are condemned as guilty, and how 
they assert themselves and wax indignant against those inflict- 
ing punishment on them despite their being innocent. This 
man, on the contrary, was not like that; rather, he kept silent, 
accepting everything mildly and awaiting with great patience 
God’s favor. See in fact how even in prison he received com- 
plete control from the jailer—and rightly so: after all, "the 
Lord was with Joseph,’ the text says, "and shed pity upon him;?* 
What is the meaning of "shed pity upon him"? He moved the 
chief jailer to compassion and caused him to give evidence of 
great favor for him: “he gave him signs of his favor.” Truly 
nothing is more blessed than the person enjoying favor from on 
high. “The chief jailer put the prison into Joseph's keeping.?? 
See how the jailer defers to him and yields pride of place, 
turning authority over to him and bidding everyone in the 
prison to be under his control. "The chief jailer gave no heed 
to anything; everything was in Joseph's keeping, [540] owing 
to the Lord's being with him, and whatever he did the Lord 
made prosper in his hands.” Notice how grace from on high 
constantly attended him, and all that he did was charged with 
grace. 

(24) Let us, therefore, make this our concern, too, to have 
the Lord with us always so that what is done by us will be 
concluded successfully by him. You see, the person accorded 
this grace, even should he happen to find himself in the midst 
of troubles, will think nothing of them since the Lord of all, 
who creates and transforms everything, makes everything pros- — 
per for him and renders all difficulties easy. But how will we 
succeed in having the Lord with us and enjoying his guidance 
in everything? If we are vigilant and alert and imitate this young 
man’s self-control, his other virtues, and noble attitude, and 
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if we see that it is so necessary for us to perform all our duties 
precisely so as never to be condemned by the Lord, but rather 
to acknowledge that it is impossible to escape the notice of that 
unsleeping eye and that instead the sinner cannot but become 
liable to his punishments. Let us not place greater weight on 
respect for human beings than on God's anger, but rather recall 
in every circumstance those words of Joseph, “‘How could I 
do this wicked deed and commit sin in God's eyes?” So when 
some temptation disturbs us, let us turn these words over in 
our mind, and every unholy desire will immediately be put to 
flight. 

(25) If, then, someone falls prey to bodily desire, love of 
money, or any other improper pleasure, let him immediately 
keep this thought in mind, that our judge is he whose scrutiny 
not even the intentions of the heart can escape; we will thus 
shun completely the devil's wiles and enjoy great help from on 
high. May it be the good fortune of us all to attain this, thanks 
to the gracc and loving kindness of our Lord Jesus Christ, to 
whom with the Father and the Holy Spirit be glory, power, and 
honor, now and forever, for ages of ages. Amen. 
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“On account of Joseph the chief jailer gave no heed to anything." 


IE [540] want today to present to you, dearly beloved, 
the remainder of what was said to you yesterday and 
resume the story of Joseph. You realize, of course, that 
since the sermon yesterday went beyond proper limits we were 
unable to go on further, but, rather, called a halt at the point 
where he was cast into prison by the chief cook on account of 
the Egyptian woman's accusation. Hence today we must teach 
you, beloved, what befell him in prison. You see, when he was 
thrown into prison and was handed over to the chief jailer, 
even there such favor came his way from God that he was 
entrusted with complete control by the chief jailer. "On ac- 
count of Joseph the chief jailer gave no heed to anything; the 
text says. 

(2) You notice how even when Joseph encountered troubles 
he had no sense of distress; instead, the creative wisdom of 
God transformed all his distress. Just as a pearl reveals its pecu- 
liar beauty even if someone buries it in the mire, so too virtue, 
wherever you cast it, [541] reveals its characteristic power, be it 
in servitude, in prison, in distress, or in prosperity. So since, 
even when cast into prison, he won over the chief jailer and 
received from him control of everything there, let us see in this 
case as well how he reveals the force of grace coming his way. 

(3) "After these events,” the text goes on, remember. Which 
events? What it had recounted following his being accused, 
after his condemnation to a term in prison, and not only this 
but also after our being told that the Lord was with him and 
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that the chief jailer entrusted everything there to his manage- 
ment. So "after these events,’ after his being cast into prison, 
“the chief cupbearer and the chief baker gave offence and were 
sentenced by the king to a term in prison. The chief jailer 
admitted them and put them with Joseph.” No longer, notice, 
was he treating him like a prisoner but as a confidant, or rather 
even as one capable of mitigating the misfortunes of those 
confined there. "He gave them help,’ the text says. What is the 
meaning of “He gave them help"? He comforted them; he 
strengthened their resolve; he awakened their courage; he did 
not allow them to be depressed with sadness. 

(4) “Now, they were many days in prison, and both the chief 
cupbearer and the chief baker had a dream on the one night.” 
This remarkable man, however, concerned for their comfort, 
noticed that they were dismayed by the experience of the 
dreams and confused in mind; so he asked, “‘Why so down- 
cast today? ‘The dejection on their faces, you see, betrayed 
the apprehension within them. Hence a sage, too, has said, 
"When the heart is lightsome, the face beams, but when it is in 
mourning the face falls"? So, when he saw them lost in dejec- 
tion from the experience of their dreams, he questioned them 
to discover the cause. See how, even when he found himself in 
prison, he gave evidence of his characteristic virtue and was 
concerned to relieve the sadness of others. 

(5) So what was their response? “‘We had a dream, and there 
is no one to interpret it^" They had no idea of the wisdom of 
the one speaking to them; they referred to him as to one 
amongst many, and so, instead of telling him the dream, they 
said simply that they had had one, adding, There is no one to 
interpret it. “‘Doesn't their explanation come from God? So 
tell me about them?” In other words, surely I can’t guarantee 
to tell you anything of myself—it is God who reveals it. “‘So 
tell me about them?" Notice his insight and the extraordinary 
degree of his humility: he did not say, I will interpret them for 
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you; I will tell you the outcome of the dreams. Instead, what? 
*'So tell me about them’”; it is God alone, you see, who reveals 
such things. 

(6) “The chief cupbearer told him about it. On hearing it 
Joseph said, "This is its explanation: the three branches are 
three days. In three days time Pharaoh will be mindful of your 
service as chief cupbearer and will restore you to your posi- 
tion, and you will place the cup in his hand according to your 
former responsibility when you were cupbearer. But remem- 
ber me in turn when things go well with you; have compassion 
on me, and remind Pharaoh of me; get me out of this dun- 
geon, for I was really abducted from the land of the Hebrews 
and have done nothing here and yet have been cast into this 
prison:"* After predicting to him good luck due to come his 
way and the king's change of heart, he said, “‘Remember [542] 
me in turn" when you gain your prosperity; be mindful of the 
one predicting this to you, and have compassion on me. 

(7) When you hear this, dearly beloved, far from despising 
the good man’s pusillanimity, be amazed rather at the fact that, 
despite the onset of such awful difficulties, he put up with his 
internment there nobly and thankfully. I mean, even though 
he had often been given authority by the chief jailer, still he 
found it harsh to be locked up and live with squalid and filthy 
people. Notice, in fact, his philosophical attitude even from 
his bearing it in manly fashion and giving evidence of great 
humility in every circumstance. “‘Have compassion on me, re- 
mind Pharaoh of me, and get me out of this dungeon?” Con- 
sider in this, I ask you, how he says nothing against that dis- 
gusting adulteress, does not blame his master, nor recount his 
brothers’ inhumanity to him; instead, he suppresses all that in 
saying, Remember me, and have me taken out of this dun- 
geon, “‘for I was really abducted from the land of the Hebrews 
and have done nothing here and yet have been cast into this 
prison?” 

(8) Instead of passing this idly by, let us consider his philo- 
sophical frame of mind in finding such a suitable opportunity 
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and in not maligning the Egyptian woman (I make the same 
point, note) nor drawing attention to his master or his broth- 
ers, aware as he was that the chief cupbearer was in the ideal 
position to acquaint the king of his situation once had come 
into his own; he assigned no blame for his being sentenced to 
a term in prison and was in no hurry to demonstrate the injus- 
tice committed against him. Rather, his one concern was not 
for them to be roundly condemned but only for someone to 
speak on his behalf. On the one hand, he obscured the role of 
his brothers when he said, “‘I was abducted from the land of 
the Hebrews?” and, on the other hand, he drew attention nei- 
ther to the doings of the wanton Egyptian woman nor to his 
master's unjust rage against him. Instead, what did he say? “ʻI 
have done nothing here, and yet have been cast into this 
prison?” 

(9) Hearing this let us learn, when we fall foul of such peo- 
ple, not to be bent on railing against them and sharpening our 
tongue in accusing them, but simply to demonstrate our inno- 
cence meekly and mildly and imitate this remarkable man in 
that, though being in difficulties, he did not bring himself to 
parade the Egyptian woman's incontinence even by word of 
mouth. You are aware, of course, that often enough many peo- 
ple who are liable to accusation have recourse to vile abuse in 
endeavoring to fix their own crimes on others. This man, on 
the contrary, though in fact more spotless than the sun and in 
a position to tell the complete truth in exposing her frenzy 
and putting himself in the clear, did not draw attention to them. 
You see, far from hankering for the esteem of mortals, he was 
content with favor from on high and wanted for an admirer of 
his conduct only that unsleeping eye. Hence, as he kept si- 
lence and endeavored to conceal everything, the loving Lord 
brought him to wonderful prominence when he saw with ap- 
probation the athlete under pressure. 

(10) For the time being, however, let us learn the man’s pa- 
tient endurance also from what happened later in the way he 
did not complain nor fret at the delay but bore everything 
with great zest and thanked the Lord who allowed it to hap- 
pen. On hearing the story the chief baker thought [543] he 
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could find some favorable interpretation of his dream for him- 
self too, and he related to him what he saw in the dream. Once 
he heard it, however, Joseph received an interpretation of it 
from heavenly revelation and predicted for him the disaster 
soon to overtake him, in these words: “‘In three days time Pha- 
raoh will have your head, he will suspend your body from a 
pole, and the birds of heaven will pick the flesh from your 
bones:"? For this reason I have told you ahead of time, he is 
saying, that I am predicting this to you not of myself but what 
God reveals, lest you ascribe to me whatever your dream por- 
tends, be it good or otherwise. You see, | am not uttering these 
words of myself, but I am only making plain to you what grace 
from on high reveals. 

(11) When the appointed day arrived, what Joseph had said 
came to pass, and both men met the fate he had divined: one 
returned to his former prosperity; the other was punished. 
“But the chief cupbearer,” who had received so much support 
from him, “gave no thought to Joseph; rather, he forgot all 
about him"? See once again the good man, as though compet- 
ing in some gymnasium or wrestling ring, giving a demonstra- 
tion of his characteristic virtue by not showing signs of alarm, 
panic, or disappointment. I mean, had it been somebody else, 
any one of a thousand, he might have said, Whats this? the 
chief cupbearer was all too ready to regain his former prosper 
ity by my interpreting what he saw in his dream, but now has 
no thought for me despite my predicting it. He is enjoying 
great relief, whereas I, who committed no crime, am locked 
up here with murderers, grave robbers, thieves, and perpetra- 
tors of countless crimes. He said nothing of the sort; he enter- 
tained no such thoughts: he realized that the race was longer 
for him, so that by striving consistently he might win a glori- 
ous crown. 

(12) I mean, consider, I ask you, after the other mans rein- 
statement (the text tells us) two years passed. Joseph, you see, 
had to await the right moment for release from there to come 
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his way along with notoriety. After all, if before Pharaoh's 
dreams the chief cupbearer had by his own intervention freed 
him from prison, perhaps his virtue would not have become 
known to many people. As it was, however, the wise and cre- 
ative Lord, who like a fine craftsman knew how long the gold 
should be kept in the fire and when it ought be taken out, 
allowed forgetfulness to affect the chief cupbearer for a period 
of two years so that the moment of Pharaoh's dreams should 
arrive and that by force of circumstances the good man should 
become known to the whole of Pharaoh's kingdom. 

(13) "After two years,’ the text says, remember, "Pharaoh had 
a dream. Next morning his spirit was disturbed; he sent or- 
ders to summon all the seers and sages of Egypt, and Pharaoh 
described his dream to them, but there was no one who could 
tell Pharaoh what it meant”! See God's wonderful design: first 
he let him have recourse to all those considered wise in those 
parts so that, when their ignorance was demonstrated, then 
this prisoner, this captive, this slave, this Hebrew, might be 
brought forward and unravel what was a mystery to so many, 
and thus he might make clear to everyone the grace that had 
descended [544] on him from above. So when all the wise men 
arrived and were unable to say anything or even open their 
mouths, then the chief cupbearer’s memory returned, and he 
informed Pharaoh of what had happened to him, saying, 
“*Today I'm going to bring to light my fault"? And at once he 
described how, when he and the chief baker had been cast into 
prison, they had had dreams and had been given an explana- 
tion of them by Joseph, and that everything turned out for 
them according to his prediction. "On hearing this, the king 
sent for Joseph and released him from the dungeon; they gave 
him a shave, changed his clothes, and he appeared before 
Pharaoh”! Notice immediately how much esteem he enjoys 
from the outset. After being completely purified by endur- 
ance and emerging from prison like some piece of glittering 
gold, he was brought into Pharaoh's presence. 
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(14) Do you see how wonderful a thing it is to be helped by 
grace from on high? See how many things divine providence 
had arranged so that the events affecting Joseph should come 
to pass: after surviving that greatest challenge and avoiding 
the clutches of that wanton Egyptian he was thrown into prison; 
it was arranged that Pharaoh’s chief cupbearer and chief baker 
should be imprisoned there at the same time and should come 
to know the man’s wisdom through his interpretation of dreams 
so that now at the opportune moment he should remember 
and bring him forward. “Now, Pharaoh said to Joseph,” the 
text goes on, “‘I have had a dream, and there is no one to 
interpret it. But I have heard them say of you that once you 
hear a dream you interpret it’”'* Notice how Pharaoh was 
ashamed to say openly, None of my sages can interpret the 
dream. Instead, what? “‘I had a dream, and there is no one to 
interpret it; but I have heard them say of you that once you 
hear of a dream you interpret it?” Consider in this case too, I 
ask you, Joseph's good sense and discretion in the way he re- 
plies to Pharaoh: Don't suspect, he says, that I utter anything 
of myself or interpret them by human wisdom. There is, in 
fact, no way of coming to knowledge of them without revela- 
tion from on high. So be aware that without God it is not pos- 
sible for me to give you a reply: “‘Without God,” the text says, 
““Pharaoh will not be given the right solution: "'? So, now that 
you know that the Lord of all is the one who gives this revela- 
tion, don't look for something from human beings (he is saying) 
that God alone has it in his power to bring to light. 

(15) See how through his reply he brings Pharaoh to the 
realization of the limitations of the sages attending him and 
the power of the Lord. Since, then, you have learnt from me 
that these utterances of mine spring not from human wisdom 
nor from my own reasoning, tell me what God has communi- 
cated to you. On hearing this Pharaoh recounted his dreams, 
both first and second, and added, “‘I told it to the seers, and 
there was none who could explain it to me:"'? Did you not 
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hear even from me, he is saying, that it is not for human wis- 
dom to tell you of such things? So don't find fault with them: 
they could never have grasped what requires revelation from 
on high. “Joseph said,” the text goes on, "'Pharaoh's dream 
amounts to one thing. Now, the same thing has been repeated 
for you to see so that you may believe that what God has com- 
municated to you is true and that God is hastening to its 
realization? "* The repetition, he is saying, is a confirmation of 
the apparition and a guarantee that absolutely everything 
will come to pass. After he made a distinction between the 
group of seven cattle and seven ears of corn, foretelling 
great prosperity and severe famine succeeding it, then [545] 
he offered excellent advice in saying, Place in charge of Egypt 
a man who will be able to store the fruits of the seven years 
of prosperity and so ration them that it will be possible to 
find relief in the period of famine and avoid wasting them 
completely. 

(16) “This was agreed to by Pharaoh and all his retinue?’ 
At this stage Pharaoh was instrumental in the fulfillment of 
the dream Joseph had when living in his father's housc. 
Whereas he interpreted Pharaoh's dreams, Pharaoh unwittingly 
brought Joseph's drcam to pass. On hearing his words, the 
text says, remember, "he said to his retinuc, 'Surely we couldn't 
find another such man so endowed with the spirit of God?’ "!? 
Do you see how even he realized that these things became clear 
to him through a revelation from on high? I mean, whom 
would we find, he is saying, so imbued with grace as to have 
the spirit of God in him? “He said to Joseph, ‘Since God has 
revealed all this to you, there is no person morc discerning 
than you? "*? Consider in this instance how, when the resource- 
ful God wishes to put his decisions into effect, no difficulty can 
arise from events that occur in the meantime. Witness, for ex- 
ample, the slaughter that nearly occurred, so to say, at the hands 
of his brothers, the selling, the accusation that led him into the 
utmost peril, imprisonment for such a long period of time, 
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and how after all this happened to him he was raised, you 
might almost say, to the royal throne. 

(17) *'Since God has revealed all this to you, there is no 
person wiser and more discerning than you. You shall, there- 
fore, be in charge of my household, and all the people shall 
obey your words; I shall outrank you only as far as the throne 
is concerned: ”?! See how all of a sudden the prisoner is made 
king of the whole of Egypt; the one sent to prison by the chief 
steward was raised by the king to the highest rank; his former 
master all of a sudden saw that the man whom he had cast into 
prison as an adulterer was awarded authority over the whole 
of Egypt. Do you see how important it is to bear trials thank- 
fully? Hence Paul also said, "Distress promotes endurance, en- 
durance promotes character, character promotes hope, and 
hope does not disappoint."?? So take note: he bore distress with 
endurance, endurance gave him character, having such char- 
acter he acted in hope, and hope did not disappoint him. 

(18) "He said to him 'Lo, this day I put you in charge of the 
whole land of Egypt’ Pharaoh took the ring from his finger, 
and put it on Joseph's finger; he clad him in a fine linen gar- 
ment, put a gold chain around his neck, and had him ride in 
his second chariot, with a herald to cry out before him. He put 
him in charge of the whole of Egypt"? You see, since God was 
on his side, he arranged all this for him in advance and brought 
him to his position of notoriety. "Pharaoh said, ‘Without your 
permission no one in the whole land of Egypt is to raise his 
hand? Pharaoh gave Joseph the name Psomthomphanech,”4 
intending by the imposition of this name to record a lasting 
acknowledgement of his peculiar wisdom. Its meaning, you 
see, is "Diviner of secrets": since [546] he had brought secrets 
to light for everyone, Pharaoh indicated this by giving him the 
name. And to shower honors upon him more generously, he 
gave him also the daughter of Petephre as his wife; then, be- 
cause that man had the same name as his former master, it 
adds "the priest of Heliopolis.” 
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(19) For us to learn how old this remarkable man was when 
he was granted such wonderful reward and gave evidence of 
such great effort, it goes on: “Now, Joseph was thirty years old 
when he appeared before Pharaoh: Far from idly consider 
ing that there is merely reference here to his age, let us learn 
that there is no excuse for anyone to neglect virtue nor any 
grounds for claiming the pretext of youth when virtue needs 
to be demonstrated. See, after all, this man: he was not only 
young but also charming in appearance and comely to behold. 
It is possible, you see, for a young man not to be blessed with 
bodily charm. But in addition to his youth this man was also 
charming in appearance and comely to behold, and he was 
just about in the bloom of youth when he was captured and 
became a slave. He was in fact, the text says, seventeen when 
he was carried off into Egypt. Then he was in the burning 
heat of youth when the wanton Egyptian, who happened to be 
his mistress, set upon him without overcoming the good man’s 
resistance. Then came prison and his hardship there for such 
a long period of time; he remained firm as iron, not only not 
becoming less resistant but even gaining greater strength. He 
had grace from on high, you see, to strengthen him. Since he 
had previously given evidence of every virtue from his own 
resources, accordingly he was summoned from prison to take 
charge of all of Egypt. 

(20) After hearing this, let us never despair in the midst of 
distress nor become frustrated by following our own reason- 
ing. Rather, let us give evidence of sound endurance and be 
buoyed up by hope, secure in the knowledge of our Lord’s 
resourcefulness and the fact that, instead of ignoring us and 
abandoning us to the experience of troubles, he wants to crown 
us with a resplendent garland for our struggles. It is for this 
that all holy people have been distinguished. Hence the apos- 
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tles also said, “‘It is through great distress that we must enter 
the kingdom of God:”?’ Christ himself said to the disciples, 
“In the world you will have distress: ”? So let us not be upset 
at the thought of distress, but rather listen to Paul's statement 
that “those who wish to live religiously in Christ Jesus will suf- 
fer persecution.” Far from being surprised or troubled, let us 
endure developments with complete fortitude and endurance, 
having regard not to the distress but to the gain accruing to us 
from it. This transaction, you see, is spiritual; and just as peo- 
ple intent on making money and being involved in a transac- 
tion of this life would succeed in increasing their wealth in no 
other way than by being exposed to great danger on land and 
at sea (they must, after all, put up with the onset of brigands 
and wiles of pirates), and yet they are ready to accept every- 
thing with great enthusiasm, having no sense of hardship 
through the expectation of gain, in just the same way must we 
keep our mind on the wealth and spiritual riches accruing to 
us from this. We must rejoice and be glad, considering not 
what can be seen but what cannot be seen, as Paul's exhorta- 
tion goes, “not considering what can be seen"? 

(21) This, in fact, is what faith is, when we do not [547] rely 
on our bodily eyes alone but imagine with the eyes of the mind 
things that are not visible. In particular you see, we ought 
consider the things that are not visible more reliable than the 
things seen with bodily eyes. In this way the patriarch won his 
good name, by believing God's promise and proving superior 
to nature and human reasoning — hence "it was reckoned as 
righteousness in him.”*! Call to mind that righteousness con- 
sists in believing what is said by God. I mean, whenever he 
promises something, dont look for things according to human 
logic, I ask you, but prove superior to such reasoning and trust 
in the power of the one making the promise. This was the way 
each of the good people won their name; this too was the way 
the remarkable man Joseph, despite the great number of dif- 
ficulties confronting him after his dream, resisted panic and 
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trepidation and instead nobly bore everything with resolute 
determination, secure in the knowledge that what God had 
decided could not fail. Hence, despite enslavement, despite 
imprisonment and such terrible calumny, he was granted con- 
trol over the whole of Egypt. 

(22) Let us really give heed to this and nobly withstand the 
troubles that beset us, giving thanks to the loving God for ev- 
erything and waiting for recompense from him. May it be the 
good fortune of all of us to attain this, thanks to the grace and 
loving kindness of our Lord Jesus Christ, to whom with the 
Father and the Holy Spirit be glory, power, and honor, now 
and forever, for ages of ages. Amen. 
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"Nou, Joseph left Pharaoh's presence and travelled throughout the 
entire land of Egypt. The land produced crops in the seven years of 
plenty. Joseph collected the grain like the sands of the seashore.” 


J| RE [547] you ready today, too, for us to deal with the 
story of Joseph and see how this remarkable man, after 
being given charge of the whole of Egypt, brought 
comfort to everyone from the intelligence with which he was 
endowed? “He left Pharaoh’s presence,” the text says, remem- 
bey, “and travelled throughout the entire land of Egypt. The 
land produced crops in the seven years of plenty. Joseph col- 
lected the grain like the sands of the seashore” Having been 
invested with complete authority by the king, he collected the 
harvest, the text says, and stored it in the cities, storing up 
sufficient supplies for the famine to come. Do you see the extent 
of the reward the good man received for his patient endur- 
ance and all his other virtues by coming into royalty after leav- 
ing prison? 

(2) “Now, two sons were born to him,’ the text goes on, "before 
the years of famine came. He called the first Manasses, because 
(he said) 'God has made me forget all my hardships and those 
of my father"? Consider the man's God-fearing attitude in 
recording the memory of everything by the name of his son so 
as to express his constant thankfulness in order that the one 
born to him might be in a position to know from his own name 
the trials and endurance which characterized the good man 
and so brought him to such prominence. “‘Because he made 
me forget all my hardships and all those of my father" What 
is the meaning of “‘all those of my father "? Here I think there 
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is reference to both the former enslavement and the latter, as 
well as the deprivation in prison. “All those of my father" 
means the separation [548] he endured in being away from his 
father's embrace, and the fact that, being raised with such care, 
at a tender age he exchanged freedom for slavery. “He called 
the second Ephraim because (he said) 'God has made me pros- 
per in the land of my humiliation? "? Notice that this child's 
name, too, is redolent of gratitude: Not only did he grant me 
forgetfulness of my distress, he is saying, but he also made me 
prosper in the land where I suffered such awful humiliation 
as to be reduced to the limit and run a risk to life itself. 

(3) At this point, however, it is worth listening to the sequel. 
You remember that, after the prosperity of the seven years, 
there arrived in turn the years of famine in line with Joseph's 
prediction. In fact, the turn of events now taught everyone the 
wisdom with which the man was endowed and caused them all 
to defer to him. Although the famine was very severe, for a 
while in the beginning he ensured they had no experience of 
want: "In the whole of Egypt,’ the text says, "there was bread.” 
But, as hard times became more pressing, the people were 
unable to tolerate severe need, and they complained to Pha- 
raoh; under pressure of the famine they had recourse to the 
king. Note, however, his sound attitude: "But Pharaoh replied 
to the Egyptians, "Take yourselves off to Joseph, and do what- 
ever he tells you; "5 as if to say, Why come crying to me? Don't 
you see that, whereas I bear simply the appearance of author- 
ity, he is really responsible for the salvation of us all? So, in- 
stead of turning from him to have recourse to me, betake your- 
selves to him. “‘Do whatever he tells you? Joseph opened the 
granaries and sold grain to the Egyptians.” When the effect of 
the famine spread everywhere, "all parts came to Egypt to buy 
grain,’ the text says, "for famine gripped the whole country"? 

(4) Notice, I ask you, the fulfillment of Joseph's dreams grad- 
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ually beginning to take effect. You see, as the famine took hold 
and spread even into Canaan, where his father Jacob was liv- 
ing, “he learnt that grain was for sale in Egypt,’ the text goes 
on, “and so he said to his sons, ‘Why so dispirited? See, I have 
heard there is grain available in Egypt. Go there and buy us a 
little food that we may live and not die? "7 Why loll about here? 
Off you go to Egypt, and get us some nourishment. Now, all 
this happened so that Joseph's brothers might bring every- 
thing to light and put into effect the interpretation of the dream 
which they themselves had made when they heard Joseph re- 
counüng the vision. “The ten brothers went down,’ the text 
says, remember, "without taking Benjamin;' who was Joseph's 
full brother. “His father said, ‘I am afraid some weakness may 
overtake him'";? he spared his son on account of his tender 
years. 

(5) "Now, when they arrived they prostrated themselves on 
the ground before Joseph as ruler of Egypt?” They did all this 
out of ignorance for the time being. You see, no little time had 
elapsed in the meantime, and so they no longer recognized 
their brother's appearance. After all, it was likely that some 
change had occurred in him now that he had reached matu- 
rity. Sull, I’m inclined to think that it all happened as a result 
of the dispensation of the God of all so that they would fail to 
recognize their brother either from conversing with him or by 
sight. After all, how on earth would they have formed such an 
idea? I mean, they were under the impression that he had 
become a slave of the Ishmaelites and by now was enduring 
servitude under the barbarians. Whereas they were in no [549] 
position to conceive any other idea and so recognize Joseph, 
he recogized them as soon as he saw them and took every care 
to conceal his identity, wishing to deal with them as with for- 
eigners. "He was distant towards them;' the text goes on, re- 
member, “and spoke to them sternly, asking, ‘Where have you 
come from?” He pretended complete ignorance so as to 
succeed in finding out from them everything precisely. You 
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see, he was longing to learn the condition of his father and 
brother. 

(6) Initially he enquired what part they happened to be from, 
and they said they had come from Canaan to buy food. Under 
pressure of the famine, they said, we were forced to make this 
journey and hence to leave our family behind and come here. 
“Joseph was reminded of his dreams when he saw them,”'' the 
text says. Recalling his dreams and finding their fulfillment 
had come to pass, he was anxious to learn everything precisely. 
Hence he replied to them immediately with extreme severity 
in these words, "'You are spies, and you have come to explore 
the lie of the land?" You have not come with the best of inten- 
tions, he says; the likelihood is that you have planned your 
arrival with some cunning and malice. They in turn took fright 
and said, "No, sir" What Joseph was anxious to find out they 
told him of their own accord in replying, "'Your servants have 
come to buy food. We are all sons of one man; we are men of 
peace; your servants are no spies’”!? They were so far only 
defending themselves and were terrified in mind, and had not 
yet told Joseph what he was anxious to hear. So he kept on 
saying, "'No, you've come to explore the lie of the land?" 
You're wasting your time telling me this; thc very manner of 
your arrival reveals that you have come here with malice in 
mind. 

(7) But they replied, under pressure and out of a wish to 
move him to compassion: “‘Your servants are brothers, twelve 
in number. "'* O what duplicity! They included in the number 
even the one sold to merchants, and said not, We were twelve, 
but, “‘We are twelve; see, the youngest is with our father" 
This in fact was what he was anxious to learn, whether or not 
they had treated their brother in the same way. “‘See, the youn- 
gest is with our father, while the other one is no longer alive?" 
They did not admit their guilt openly, but said simply, ““He is 
no longer alive?" From this he arrived at the suspicion that 
they had done the same thing to Benjamin as well, and so he 
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replied, “‘That is what | said to you—you are spies. In fact, 
you are not to leave here until your youngest brother comes 
here: "!5 I want to see him, I desire to set my eyes on the one 
who caused the same birth pangs as I; actually, I suspect the 
same hatred for your brother as you displayed towards me. So 
if you are prepared to, "'send one of your number and bring 
him here to me; "9 as for yourselves, stay in prison until he 
arrives. You see, when he arrives he will clear you of all suspi- 
cion. If in fact this doesn't happen, it will be clear that you are 
spies and have come here for that purpose. With these words 
"he put them in jail?!" 

(8) See how he puts their motives to the test and by his atti- 
tude to them shows his affection for his brother. *Now, after 
three days he summoned them and said, 'Do this and you will 
live—after all, I fear God. If you are men of peace, let one of 
your number be detained in prison; the rest of you, be off 
[550] and take with you the purchase you have made of food; 
bring back your younger brother, and your words will be 
believed — otherwise you shall die: "'? See his shrewdness: he 
wanted to give evidence of his favor for them and assuage his 
father's need, as well as to learn the truth about his brother; so 
he ordered one to be detained and bade the others depart. 
Now, notice at this point, I ask you, how conscience, that incor- 
ruptible judge, rises up against them, without anyone accus- 
ing them or bringing them to book, and how they turn their 
own accusers: "Each of them said to his brother," the text goes 
on, "*Irue, we are being punished for our brother, since we 
ignored his distress of spirit when he pleaded with us without 
our heeding him, so for this reason all this distress has come 
upon us; "!? 

(9) This, you see, is what sin is like: when it is done and takes 
effect, then it shows the excess of its own impropriety. Just as 
an inebriate imbibes great quantities of drink without feeling 
any harmful effects of the wine, but later comes to know the 
extent of thc damage from his exploits, so too with sin: when 
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it is committed, it clouds the mind, and like a dense fog it 
blinds the intellect, but later conscience is stirred and flays the 
mind unmercifully with every kind of accusation, highlighting 
the impropriety of what was done. Notice, after all, in this case 
too, these men coming to their senses, and, when they saw 
danger pressing upon them from all sides, they then admitted 
what had been done by them and said, ""Irue, we are being 
punished for our brother since we ignored his distress of 
spirit?” It is not idly or to no purpose, they are saying, that we 
suffer this, but rightly so, and quite rightly: we are paying the 
penalty for the inhumanity and savagery we displayed towards 
our brother. “‘We ignored his distress of spirit when he pleaded 
with us without our heeding him?" Since we proved lacking in 
compassion, they say, and displayed great savagery, hence we 
too now experience the same: "'So for this reason this distress 
has come upon us.” 

(10) They were saying this to one another in the belief that 
Joseph picked up none of it. You see, as though in ignorance 
and not understanding their language, he arranged for an 
interpreter between them to communicate to them his remarks 
and to translate to him their words. “Now, on hearing this, 
Rouben said to them, ‘Didn't I tell you, “Don't harm the child,’ 
and you didn't listen to me? See, there is an accounting for his 
blood??? Didn't I advise you at the time; didn't I urge you not 
to do him any harm? Hence now “‘there is an accounting for 
his blood?" In other words, you did away with him in intent: 
even if you didn't plunge a sword in his neck but rather sold 
him to heathen men and planned for him a servitude harsher 
than death, consequently “‘there is now an accounting for his 
blood?” Consider how awesome it is to be accused by conscience 
and to have this accuser constantly at hand, proclaiming and 
calling to mind one's crimes. 

(11) "Joseph heard this, whereas they did not [551] realize 
on account of the interpreter standing between them"?! but 
he could no longer stand it, under pressure as hc was from 
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brotherly love and compassion. "He turned away from them to 
weep;"? the text goes on, in case he should be seen by them. 
“Once more he addressed them. He seized Symeon and bound 
him in front of them. See how he takes every means of put- 
ting fear into them so that, on seeing Symeon's bonds, they 
may reveal whether they manifested any sympathy for their 
brother. You see, everything he does is to test their attitude out 
of his wish to discover if they had been like that in dealing with 
Benjamin. Hence he also had Symeon bound in front of them 
to test them carefully and see if they showed any signs of affec- 
tion for him. That is to say, concern for him led them to hasten 
Benjamin's arrival, which he was anxious for, so as to gain as- 
surance from his brother's arrival. 

(12) "He gave orders for their packs to be filled with grain,” 
the text goes on, "each one's money to be restored to him, and 
provisions for the journey to be given them. They loaded up 
their asses and set out.”** See how much generosity he shows 
them: he does them kindnesses despite them, giving them not 
only grain but money as well. “Now, when one of them opened 
. his bag to give his asses some feed, he saw the money and 
mentioned it to his brothers. At this their hearts fell, and they 
were terrified, saying to one another, ‘Why has God done this 
to us?” Once more they became agitated, suspecting that 
this was further evidence against them, and being conscience- 
stricken they attributed everything to the sin committed by 
them against Joseph. 

(1g) Arriving home at their father’s they reported everything 
precisely, describing the anger stirred up against them in the 
ruler of Egypt and the fact that he imprisoned them as spies. 
“‘But we told him we are men of peace?” they said, “‘and that 
we are twelve brothers: one is no longer alive, and the youn- 
gest is at home with our father. But he said to us, "You will 
prove to be men of peace by bringing back your youngest 
brother, and I will know that you are not spies:"'?*? This aggra- 
vated the good man's depression; after this melancholy account 
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they emptied their bags, and each one found the money, with 
the result that both they and their father took fright. Notice 
in this case, however, I ask you, the old man deep in lamenta- 
tion. What in fact does he say to them? “‘You have rendered 
me childless: Joseph is no more, Symeon is no more, and you 
are going to take Benjamin away. All this has befallen me?”?’ 
Grieving over Joseph was not sufficient for me, he is saying; 
instead, you have added Symeon to him. Nor has my misfor- 
tune stopped there—you want to take Benjamin as well. “All 
this has befallen me?" These words were enough to show the 
father's broken heart. You see, just as he had despaired of Jo- 
seph (he imagined, after all, that he had become the food of 
wild beasts), so also he despaired of Symeon, and now he had 
fears for Benjamin. Still, he held back and would not let his 
son go. 

(14) "But Rouben, his firstborn, replied to him, 'Kill my two 
sons if I don’t bring him back to you. Give him into my hands 
and I will bring him back to you? * Entrust him to me, he 
says; hand him over to me; I will return him to you. Now, 
Rouben did this in the belief that, [552] unless the child ac- 
companied them, it was not possible to go back again to Egypt 
and buy supplies for food. The father however instead of hand- 
ing him over, said, "'My son shall not go down with you:”?? 
Then he gave his reasons, as though vindicating himself to his 
sons: "'Because his brother is dead, and he is the only one left. 
It is inevitable that such an extremely young child will be over- 
come by the journey, and you will carry off my grey hairs to 
the underworld in my grief?" I fear for his youth, he is saying, 
and I am afraid that I will be deprived of the consolation of 
him as well and thus end my life in grief. After all, as long as 
he is with me, I seem to enjoy some slight consolation, and his 
company assuages my grief over his brother. 

(15) But while his love for Benjamin did not allow the father 
to let him go, "the famine became worse, and their food ran 
out. Their father said, ‘Go off once again and buy some little 
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food! But Joudah replied to him, "The man left us in no doubt 
by saying, "You will not see my face unless your youngest 
brother is with you.” So, if you send our brother, we will go 
down and buy you food, but if you don't send him, we will not 
travel. After all, the man told us, "You will not see my face 
unless your youngest brother is with you"? Dont imagine, 
he is saying, that we will succeed in going down there without 
our brother. I mean, if you are prepared for our journey to be 
unsuccessful and for all of us to take the risks, let us go. But 
realize that he left us in no doubt that we would not see his 
face unless our brother came with us. 

(16) Jacob was under pressure from all sides, so with loud 
lament he said to them, “‘Why did you do me such a bad turn 
by telling the man that you have a brother?" '?! ""Why did you 
do me such a bad turn?” For what reason, he is saying, were 
you responsible for this trouble for me? I mean, if you had not 
revealed that, I would not be deprived of Symeon; he would 
not have been interested in him. “They replied, “The man kept 
asking us, "Is your father still alive? Do you have a brother?" 
and we told him. How were we to know that he would say to us, 
“Bring your brother here?”’”*? Don't think, they are saying, 
that we willingly told the man our whole story. You see, since 
he was holding us on suspicion of being spies and kept asking 
us precisely our story, consequently we wanted to give him every 
detail truthfully and informed him of this. "Joudah in turn 
spoke to his father: 'Send the child in my company; we will set 
out on the journey so as to stay alive and not die? ”*™ Entrust 
him to me, he is saying, so that we can now take to the road. 
After all, there is no other hope of salvation for us, now that 
the food is all gone and assistance can be found in no other 
quarter. “‘I will look after him for you: if I dont bring him 
back on my return to you, I will stand condemned all my days. 
In fact, had we not tarried, we could have been there and back 
twice?" Your concern for the child, he is saying, is likely to be 
the death of us all: we are clearly on the point of succumbing 

30. Gen 43.1—5 in Chrysostom's own version. 
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to starvation unless you are prepared to release him and send 
us on our way. 

(17) Notice at this point, dearly beloved, how the pressure of 
starvation prevailed over the father's affection: recognizing that 
they could find no other relief and that hunger was increasing 
he said, If there is no other way and you cannot go there with- 
out taking him, you must take the man some gifts. Take back 
the money you found in your bags, [535] and some more money 
for making your purchases. ““Iake your brother, and set off 
on your journey to the man. But may God grant you favor in 
the man’s sight and release your brother and Benjamin as well. 
As for me, in fact, just as I had no children, so I have none 
now: ”™ See how he betrays the ineffable affection he had for 
Joseph. I mean, in case anyone should think that it was in 
reference to Benjamin or Symeon that the remark was made, 
“As for me, in fact, just as I had no children, so I have none 
now," of set purpose he preceded it with the words, “‘May 
God grant you favor in the man’s sight and release your brother 
and Benjamin as well?" Even if they are saved, he is saying, sull 
“Sust as I had no children, so 1 have none now.” Consider 
how he is completely disposed to preference for Joseph: al- 
though seeing such a numerous group of sons surrounding 
him, he still regards himself as childless for the reason that he 
had lost him. 

(18) “The men took the gifts and double the amount of 
money, and, taking Benjamin, they went down to Egypt and 
stood before Joseph. Joseph saw them and his brother Ben- 
jamin” He gazed upon the object of his desire; he saw his 
hopes realized. The text goes on: "He said to his houschold 
steward, Admit these people into my house, and kill beasts, for 
these people are dining with me! But when they saw they had 
been admitted to Joseph's house they said, 'It is on account of 
the money being put back again in our bags previously that we 
are being admitted so as to misrepresent us, and impose on us, 
and thus enslave us and our asses?" Whereas Joseph gave 


35. Gen 43.13— 14. 36. Gen 43.15— 16 abbreviated. 
37. Gen 43.16.18. 
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evidence of his good disposition towards them in doing all this, 
they, on the contrary, became full of anxiety, suspecting that 
they would be held to account for the money as being dishon- 
est in this matter as well. Hence when they entered they made 
clear to the household steward responsibility for the quandary 
and explained how they found the money in their bags, saying, 
“We brought extra money with us this time so as to restore the 
other money and buy food?”** 

(19) See how the disasters had mollified their intentions and 
made them more reasonable. “He replied to them, ‘Be at peace; 
don't worry: your God and the God of your father has given 
you treasure in your bags; you see, I accept your money. "?? 
Don't be disturbed, he is saying, and don't worry on this score. 
No one will blame you for this: we are satisfied with your re- 
payment; regard it as God's doing and an index of treasure 
for yourselves in your bags. "After saying this he brought 
Symeon forward. He had water brought for washing their fcet 
and gave their asses some feed? See how their father's prayer 
ensured the success of everything, and just as he had prayed 
for them in the words, "'May the God of my father grant you 
favor," so did everything turn out; the master of the house- 
hold gave every sign of good dispositions in their regard be- 
fore Joseph's arrival. 

(20) "They got the gifts ready for Joseph. When he entered 
they offered them to him and prostrated themselves before 
him. He enquired further of them, 'Is your aged father of 
whom you spoke still alive and in good health?'" They replied, 
‘Your servant, our father, is in good health: He [554] said, ‘May 
he be blessed by God? ‘They bowed low and prostrated them- 
selves. He saw his blood brother and said, ‘Is this your younger 
brother, whom you promised to bring to me?' He said, 'God 
have mercy on you, child. "*' Notice how much self-possession 
he displays and how he still feigns ignorance so as to form an 
impression from what followed of the attitude they had to- 
wards Benjamin. Since he was overcome with his natural feel- 

38. Gen 43.22. 39. Gen 43.23. 

40. Gen 43.24. 
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ings, "his emotions took control,’ the text says, “and he wanted 
to cry. He went into another room and broke down. After wash- 
ing his face he emerged?” and then gave evidence of his own 
good dispositions by saying, "'Serve the meal? They served him 
on his own,’ as being king and ruler of all Egypt, “and them 
on their own and his Egyptian fellow diners also by themselves. 
The Egyptians, you see, could not dine with the Hebrews: it is 
an abomination for the Egyptians. Now, he seated them in his 
presence, the first by seniority down to the youngest in order”? 
This perplexed them and they were at a loss to understand 
how he came by knowledge of their different ages. After giv- 
ing a portion to them all, he gave Benjamin a five-fold por- 
tion. They saw no significance in this, either; they just thought 
he did it to him by whim as to a youngster. 

(21) When the meal came to an end, "Joseph summoned his 
household steward and gave him the following instructions: 
'Fill the men's bags with as much food as they can carry, and, 
likewise, place each man's money in his bag, and put the silver 
cup in the bag of the youngest one? "** Notice again how much 
inventiveness he manages so as to form the most precise impres- 
sion of the attitude the brothers had to Benjamin. When this 
was done, he sent them on their way. When they had taken to the 
road, “he said to his household steward,’ the text goes on, “‘Go 
and chase after them and say, Why have you repaid good with 
evil? Why did you steal my silver cup? Is not this the one from 
which my master drinks? He finds omens in it. What you have 
done is an evil doing: "5 Now, when he found them, the text says, 
he said to them, Why have you repaid kindness with its opposite? 
Why did you carry your own evil behavior even as far as the man 
who displayed such good dispositions to you? Why did you have 
no regard for the man's generosity to you? What awful villainy 
is this? What is this folly you have been guilty of? Don't you 
realize that this is the vessel in which my master finds omens? 
Evil is your deed; pernicious, your attitude; unpardonable, 
your exploit; awful, your daring, surpassing all wickedness. 


42. Gen 43.30—31 with differences from the LXX. 
43. Gen 43.32—33. 44. Gen 44.1-2. 
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(22) “They replied to him, ‘Why does my lord speak this 
way?” Why do you level this charge at us, they say, of which 
we are completely guiltless? “‘God forbid your servants should 
do such a thing’”: far be it from us to ever perpetrate the like. 
After all, having restored double the amount of money, how 
could we steal silver or gold? But if you are convinced of it, 
“let the one who is found to have the vessel die” for commit- 
ting such a crime, “‘and we will become your slaves?"*" You 
see, their confidence in their own good conscience embold- 
ened them to speak this way. "But he replied,” the text goes on, 
"In that case it will be as you say. He who is found to have the 
cup will be the only one to be my slave, [555] whereas you will 
go free?" After saying this they allowed him to conduct the 
search. "He made the search, beginning with the eldest and 
proceeding to Benjamin: on opening his bag he found the 
cup? 

(23) This blinded their power of reasoning: “They tore their 
garments,” the text says, “packed up their bags again, and 
turned back to the city. On entering Joseph’s presence Joudah 
and his brothers fell to the ground before him? Notice how 
often they make their prostrations. “But Joseph said to them, 
‘Why did you do this? Did you not know that I use it to look for 
omens?’ Joudah replied,” the text continues, ““What are we to 
reply? What are we to say to our lord? How can we justify our 
selves? God has laid bare your servants’ misdeeds: ”*! Once more 
they remind themselves of what had been previously done by 
them against him. “‘See, we are our lord’s slaves, ourselves as 
much as the one who was discovered with the cup.” At this 
point he gives evidence of great integrity, and they commit 
themselves into slavery along with their brother. “But Joseph 
replied,’ the text goes on, "'Far be it from me to do this. The 
one who was discovered with the cup will be my slave; as for 
the rest of you, off you go in safety to your father’ "9? 

(24) See how what their father had feared had befallen them. 
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They fell into fear and dismay, at a loss to know what to do. 
“Joudah stepped forward and spoke?’ the text says. You see, 
since he was the one who had accepted him in trust from his 
father in the words, “‘If I dort bring him back to you, I will 
stand condemned before you all my days;" consequently he 
came closer and told him everything in detail, so as to move 
him to compassion and cause him to release the boy. So, 
"Joudah stepped forward and said, ‘Please, sir, let your servant 
speak"? Notice how his address is completely in the manner 
of slave to master. Remember, J ask you, the dream of the 
sheaves as a result of which they increased their envy of him, 
and be amazed at God’s creative wisdom in bringing it all to 
pass despite many obstacles occurring in the meantime. “‘Let 
your servant speak to you;" he says, “‘and do not be angry 
with your servant, sir. You asked your servants the question, 
“Do you have father or brother?” and we replied to our lord, 
“We have an elderly father, and he has a younger child in his 
old age, whose brother is dead.’’”** Consider at this point, I 
ask you, who was listening to this: it was Joseph. “‘He is the 
only one left born of his mother, and his father loves him.” 

(25) Why, at this point as well, did he he in saying, “‘His 
brother is dead;" whereas they had handed him over to mer- 
chants? Well, since they had convinced their father that he 
had been taken and eaten by wild beasts, whereas they be- 
lieved that he was already dead because unable to put up with 
slavery, consequently he said, "'His brother is dead. You told 
your servants, "Bring him back here to me so that I may set 
eyes on him.” You said, “Unless your brother accompanies you 
here, you will have no further audience with me” But when 
we went home to your servant our father and told him our 
lord’s words, our father replied to us, “Back you go, and buy 
us a little bit of food.’ We told him, “We can't go there unless 
our brother goes there with us.” But your servant our father 
said, ^You know that my wife bore me two sons; one left me 
and you say that he became the prey of wild beasts; "^? 


53. Gen 44.18. 54. Gen 44.18-20. 
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(26) [556] Consider how through Joudah’s explanation Jo- 
seph gained a precise knowledge of all that had happened in 
the household after his being sold, the condition of his father 
and the report they had given about him. “‘So if you now take 
him off, and an accident befalls him on the way, you will bring 
my grey head down to the grave in grief?" 5? Accordingly, if this 
is our father's feeling for the child, how will we ever bring 
ourselves to look upon his face again if the child is no longer 
with us? “‘You see, his welfare depends on the boy's. Your ser- 
vants will bring the grey head of your servant our father down 
to the grave in grief. Your servant, after all, took custody of 
the child from his father in the words, "If I don't bring him 
back to you, I will stand condemned before you all my days? ' "57 
I made these promises to my father for the sake of succeeding 
in bringing the boy and carrying out your wishes, and to prove 
that we spoke the truth and there was no falsehood in what 
was said by us. “‘So now let me remain here as my lord's slave 
in place of the child; as for him, let him return with his broth- 
ers. After all, how could we return to our father if the child 
was not with us? Let me not witness the harsh fate that would 
come upon my father. "? 

(27) This reduced Joseph to tears and provided him with a 
sufficient demonstration both of their respect for their father 
and of their affection for their brother. "He could stand it no 
longer nor conceal his condition from the bystanders; driving 
everyone out, he was left alone with them, and with loud sob- 
bing he made himself known to his brothers. This became 
known to the whole kingdom and reached the house of Pha- 
raoh. He said to his brothers, ‘I am Joseph. Is my father sull 
alive??? J cannot but be amazed here at this blessed man's 
remarkable fortitude in putting up with the strain of conceal- 
ing his identity to this point and not letting on, and am partic- 
ularly surprised at the way they could stand there and gape 
without their soul parting company with their body, without 
their going out of their mind or hiding themselves in the 
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ground. “His brothers were unable to say anything to him in 
reply; they were dumbfounded.” No wonder: aware of the way 
they had treated him and of his position in comparison with 
theirs, and realizing the high office he had attained, they feared 
for their very lives, so to say. 

(28) Hence out of a wish to reassure them he said, “‘Come 
close to me?” Don't be hard on yourselves; don’t think, he 
says, that it was of your intent you did those things to me. It 
was not so much from your malice in my regard as from God's 
wisdom and ineffable love that I should come here and now be 
in a favorable position to provide nourishment to you and the 
whole country. The text goes on: “He said, ‘I am Joseph your 
brother, whom you sold into Egypt. So now do not distress 
yourselves: "5! Don’t let this alarm you, nor allow this develop- 
ment to appear unfortunate to you; after all, what has hap- 
pened is by God's design. “‘It is God who sent me ahead of 
you to survival. In fact, this is the second year of famine on the 
earth, and there are a further five years in which there will be 
no ploughing and reaping. God, you see, sent me ahead of 
you so as to leave you some vestige on the earth. So now it is 
not you who have sent me here but God?” 

(29) See how not once but two and three times he reassures 
them by saying that he does not attribute to them [557] re- 
sponsibility for his going down into Egypt, but that God had 
done it so that he might attain such prominence. “‘God sent 
mc;" he says, “‘and made me like a father to Pharaoh, lord of 
his household and ruler of all Egypt?” That servitude, he is 
saying, procured for me this position; that sale brought me to 
this prominence; that distress proved the occasion of this honor 
for me; that envy produced this glory for me. Let us not sim- 
ply hear this but also emulate it, and in the same way let us 
comfort those badly disposed to us, relieving them of respon- 
sibility for what has been done to us and putting up with ev- 
erything with great equanimity, like this remarkable man. So, 
since you have been persuaded by me, he is saying, that I do 
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not attribute to you what has been done to you by me but 
rather discharge you of blame, I ascribe the whole thing to 
God, who has arranged all these developments so that the fame 
I enjoy at present should have come my way. 

(30) “‘So hasten to return to my father and say to him, Your 
son Joseph says this: God has made me lord of the whole land 
of Egypt. So come down to me, and do not delay; you shall 
dwell in the land of Geshem and be near me—you, your sons, 
your sons’ sons, your sheep and cattle, and all that is yours. I 
will give you nourishment—after all, there are still five years 
of famine—so that you won't starve, you and your sons and all 
belonging to you. Lo, your eyes and the eyes of Benjamin my 
brother see that it is my mouth that is speaking to you. Report 
to my father all the glory that is mine in Egypt and everything 
that you have seen, and lose no time in bringing him here? "*? 
After giving all these directions and reassuring them ade- 
quately, and having told them to report his situation to his 
father and bring him back without delay, “he fell on the neck 
of Benjamin and wept;' (they had the same mother, you see) 
"and he in turn wept over him. He kissed all his brothers and 
wept over them "** Then, despite such words and tears and the 
counsel he gave them, they were scarcely able to speak to him: 
"after this they spoke to him,’ the text says, remember. 

(31) "Now, word of this reached the household of Pharaoh; 
he rejoiced as did all in his household? The discovery of Jo- 
seph's brothers gave joy to them all, it is saying. “The king said 
to Joseph,” the text goes on, ““lell your brothers, Do the 
following: load up your vehicles with grain and depart. Collect 
your father and come back to me, and I will give you a share of 
all the goods of Egypt. For your part bid them take wagons for 
their wives and children?" 55 See how the king as well was con- 
cerned for Jacob's return. “‘Collect your father and get back 
here;" he is saying. “‘Don’t spare a glance for your posses- 
sions, for all the goods of Egypt will be yours: The sons of 
Israel did just that. Joseph gave them wagons in accordance 
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with the king's directions; he gave them all two sets of apparel, 
whereas to Benjamin he gave three hundred pieces of gold 
and sent the same to his father as well as ten asses bearing an 
assortment of the goods of Egypt and ten mules carrying [558] 
bread for his father on the way. After giving them all this he 
sent his brothers on their way, and they took to the road. He 
told them, ‘Don't squabble on the way. "5" 

(82) Notice his sound attitude with them: not only did he 
dismiss all anger and discharge them of blame, but he also 
exhorts them not to squabble along the way nor upbraid one 
another for what had happened. I mean, as they had said to 
one another in lately standing before Joseph, ""Irue, we are 
being punished for Joseph our brother, since we ignored his 
distress; 5? and Rouben rose to say, "'Didnt I tell you, "Dont 
harm the child,” and you didn't listen to me?’”®? much more 
likely was it that he would have wrangled with them. Hence to 
allay their ill-feeling and hostility to one another, he said, 
“Don't squabble on the way, ” but rather remember that I hold 
no grudge against you for what was done to me, and be kindly 
disposed to one another. Who could adequately admire the 
virtue of this good man who fulfilled in generous measure the 
moral values of the New Testament? What Christ recommends 
to the apostles in these words, "Love your enemies; pray for 
those who abuse you;"? this man even surpassed. 1 mean, not 
only did he give evidence of such wonderful love for those 
who did away with him as far as they could, but he did every- 
thing to convince them that they had not sinned against him. 
O what extraordinary good sense! O what marvellous degree 
of sound values and generosity of love for God! Surely it was 
not you who did this against me, he is saying, you see. It was 
God's care for me that permitted this to happen so as to guar- 
antee the realization of my dreams and so that I might prove 
an adequate occasion of survival for you. 
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(33) So, being in distress and trial is a mark of the loving 
God's great care and providence in our regard. Accordingly, 
let us not make ease and security the object of our every en- 
deavor, but, even when we find ourselves in trouble and dis- 
tress, let us likewise offer thanks to the Lord so that, on seeing 
our gratitude, he may give evidence of more generous care in 
our regard. May it be the good fortune of us all to attain this, 
thanks to the grace and loving kindness of our Lord Jesus 
Christ, to whom with the Father and the Holy Spirit be glory, 
power, and honor, now and forever, for ages of ages. Amen. 
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“They left Egypt, and came to their father Jacob in 
Canaan. They gave him the news, 'Your son Joseph 
is alive and is personally in charge of the whole land of Egypt: 
Jacob was dumbfounded; he would not believe them"! 


OU [558] saw from what was told you yesterday Joseph's 
sound values and the unspeakable long-suffering he 
demonstrated in regard to his brothers, not only by 
recalling nothing of what had been done to him but also by 
urging and advising them as they were on the point of return- 
ing to their father not to blame one another for their actions 
against him but to throw off all malice and make their journey 
in harmony. Now, at this point today we need to complete the 
sequel so as to look both at their return to their father, at Ja- 
cob's journey down to Egypt, and the way [559] the news given 
him about Joseph caused him to bloom afresh and, so to say, 
almost made a young man of him. I mean, who could describe 
the joy he experienced then on learning that Joseph was alive 
and in fact enjoyed such wonderful notoriety? You know, of 
course, that it is unexpected blessings that give rise to the keen- 
est surge of enjoyment. Well, in this case the person he thought 
for so many years had become the prey of wild beasts he now 
learnt had attained complete authority over Egypt; so how 
could he fail to be dumbfounded by the greatness of his joy? 
After all, what is caused by excessive despair is often the effect 
also of extreme rejoicing. We can see many people shedding 
tears from exceeding joy, whercas others are frequently ren- 
dered speechless when they see things they did not expect 
to happen, and suddenly behold alive those they thought to 
be dead. 
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(2) For our point to become clearer however, let us listen to 
the very text that was read. “They left Egypt,” it says, "and 
came to their father Jacob in Canaan. They gave him the news, 
"Your son Joseph is alive and is personally in charge of the whole 
land of Egypt. Jacob was dumbfounded; he would not believe 
them.” Do you see, as I said before, that the report of Joseph 
seemed so incredible to him as to confound him, so he thought 
the brothers’ story was a lie? After all, they were the ones who 
produced his tunic stained with the blood of a kid and who thus 
convinced their father that he had become the prey of wild 
beasts; and now they were claiming that he was alive and had 
control of the whole of Egypt. In his bewilderment he won- 
dered how this could make sense: if the former report were 
true, this could not be believed; but if the latter were really 
true, the former had to be false. Yet what confused him most 
of all was the fact that he had accepted the former story of his 
sons and now heard a different story from the same people. 

(3) Seeing, therefore, their father’s bewilderment and wish- 
ing to bring him to belief and conviction that their story was in 
fact true, “they told him all Joseph’s words and everything he 
had said to them.” Despite these words and the fact that they 
brought what he had sent, the carts and the gifts sent by Jo- 
seph, only with difficulty did they succeed in convincing their 
father that what they had told him was a lie. In fact, when he 
saw the carts that had been sent to carry him down to Egypt, 
“he gained new life? the text says. This old greybeard, all 
stooped and bent, suddenly takes on new vigor and heart: “he 
gained new life; the text says, note. What is the force of “he 
gained new life"? Just as the light of the lamp, when the sup- 
ply of oil runs out and it is on the point of going out, suddenly 
emits a brighter flame after being ready to go out when some- 
one puts in a little oil, in just the same way this old man, prac- 
tically on the point of expiring from disappointment (“He 
would not be consoled,” the text said, remember, "saying, ‘I 
shall go down into the underworld in mourning" '?), next learnt 
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that he was alive and was in charge of Egypt. Seeing the carts, 
“he gained new life,” the text says. From being old, he became 
young; he put aside the cloud of disappointment; he repelled 
the storm in his mind and then found himself at peace, with 
God disposing everything so that the good man should enjoy 
relief from all these awful trials and share the happiness of his 
son. In particular, the dream was to be fulfilled that he himself 
had interpreted in the words, “‘Do you mean to say that I and 
your mother and your brothers will come to bow to the ground 
before you?'"* 

(4) [560] He believed what they said, and he himself saw. “He 
said, ‘It is wonderful news for me that my son Joseph is alive. I 
will go and see him before I die?” “‘It is wonderful news for 
me,” surpassing all imagining, eclipsing al] human joy, “‘that 
my son Joseph is alive; I will go and see him?” So let us hasten 
now so that I may savor something of our meeting before 1 
die. I mean, already the news has dumbfounded me, has ban- 
ished an old man's weakness, and invigorated my resolve; so 
once I have the good fortune to meet him and enjoy the con- 
summation of joy, I shall then bring my life to a close. Without 
delay the good man took to the road, showing all haste and 
anxiety to see the object of his desire and gaze upon him, 
dead for so many years and become the prey of wild beasts, as 
he thought, and now made king of Egypt. 

(5) "Arriving at Oath Well,” the text says, by way of offer 
ing prayers of thanksgiving to the Lord “he offered a sacrifice 
to the God of his father Isaac?’ On hearing this, let us learn 
in whatever we do, whether embarking on some project or 
beginning a journey, first of all to offer a sacrifice to the Lord 
in prayer and, by calling on his help to address the matter 
in hand, thus also imitate these good peoples godliness. "He 
offered a sacrifice to the God of his father Isaac,” the text 
says, for you to learn that he followed in his father's footsteps 
and thus gave evidence of the reverence for divine things 
that Isaac had. Because he took the initiative in showing his 
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own right attitude in thanksgiving, at once he felt the influ- 
ence of grace from on high. I mean, because he had in view 
the length of the journey and kept in mind his advanced age, 
he was afraid that death might come upon him before the 
meeting and rob him of the sight of his son; so he offered 
prayers to God to grant him life enough to enable him to enjoy 
this final satisfaction. 

(6) Observe, however, how the good God reassures the good 
man. The text goes on, remember: “God spoke to Israel in a 
vision by night, ‘Jacob, Jacob, I am the God of your fathers. Do 
not be afraid to go down to Egypt: I will make you into a great 
nation there. I will go down with you, and I will bring you back 
again. Joseph's hands will close your eyes in death?" See how 
whatever the good man longed for the Lord promises him, 
and in fact much more. That is to say, in his generosity he 
exceeds our requests out of fidelity to his characteristic love. 
"*Do not be afraid to go down to Egypt,” he says: because he 
dreaded the length of the journey, accordingly he says, Have 
no regard for the weakness of your old age—“‘I will make you 
into a great nation there?” I will accompany you and make 
everything easy for you. Notice the considerateness of the 
expression: “‘I will go down with you to Egypt?” What could 
be more blessed than to have God as travelling companion? 
Then he spoke the consoling thought that the old man had 
particular need of: “‘Joseph’s hands will close your eyes in 
death?” That dearly beloved son of yours will personally pre- 
pare your body for burial, and his hands will close your eyes in 
death. 

(7) So, quite happy and free from all concern, he took to the 
road. Consider at this point, I ask you, with what cheerfulness 
the good man makes the journey, being so reassured by God's 
promise. “Jacob set out with his sons;' the text goes on, re- 
member, “taking with them all their possessions, and arrived 
in Egypt. Jacob's company travelling to Egypt numbered 
sixty-six persons; [561] Joseph and the sons born to him num- 
bered nine; so the total including Joseph numbered seventy- 
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five?” Why did Sacred Scripture indicate the number to us pre- 
cisely? So that we might be in a position to know how God’s 
prediction took effect that said, “‘I will make you into a great 
nation there?” You see, from those seventy-five persons the 
people of Israel grew into six hundred thousand. You notice 
how it was not idly or to no purpose that it taught us the num- 
ber of those that went down to Egypt but for us to know from 
how few that great number came and not to lose confidence in 
God's promises. I mean, when you consider that after the death 
of Jacob and Joseph the king of the Egyptians went to such 
lengths to reduce their numbers and prevent them from grow- 
ing, be amazed and overcome at God's providence and the fact 
that his wishes can never fail, no matter how many people try 
their utmost. 

(8) Let us, however, study the sequel in its entirety so as to 
learn what the meeting meant to Jacob. "When he came near 
to Egypt,” the text says, "he sent Joudah ahead of him to Jo- 
seph to acquaint him of his father's arrival. So on learning this 
Joseph harnessed his chariot and went out to meet his father; 
catching sight of him he fell on his neck and wept a flood of 
tears?” This is what I said at the outset, that in many cases an 
excess of joy causes the tears to flow. "He fell on his neck,” the 
text says, and not simply “wept” but “wept a flood of tears.’ 
You see, immediately there came to his mind what he himself 
had suffered, what his father had endured on his account, and 
he thought of the great length of time that had elapsed in the 
meantime and the fact that, contrary to all expectation, he saw 
his father, and his father set eyes on his son; so he shed a flood 
of tears, revealing his exceeding joy and, at the same time, 
thanking the Lord for what had happened. "He said to Jo- 
seph, ‘From now on I am ready for death, having seen your 
face: you are alive?” I have attained the object of my desire, 
he is saying; I have gained what 1 never expected; I have ac- 


8. A precis of Gen 46.5—6, 26—27, where the calculations in Hebrew and 
Greek differ. Chrysostom omits the family details in the intervening verses but 
immediately fastens on the significance of the numbers— the kind of selective 
ükpíBeia we have recognized in him before. 
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quired what I never hoped for—life has nothing more to offer 
me. I mean, I have seen what I longed for, and it is enough for 
my complete happiness to behold that you are still alive, the 
onc long thought to have died and become the prey of wild 
beasts. A father's cry, full of affection, sufficient to lay bare the 
sentiments lying deep in his heart. 

(9) "Now, Joseph said to his brothers; the text goes on, “ʻI 
shall go and report to Pharaoh and say to him, My brothers 
have come; they are herdsmen. They tend cattle, and have 
brought with them their herds and cattle. So if Pharaoh sum- 
mors you and asks, What is your occupation? say, We tend 
cattle. You see, all shepherds are an abomination to the 
Egyptians: ”!! Note the shrewdness with which he advises them, 
not idly or to no purpose making these suggestions but anx- 
ious to put them in a more secure position and at the same 
time to ensure their assimilation among the Egyptians. You 
see, since they loathed and despised those who tended flocks 
for [562] having no time for Egyptian wisdom, consequently 
he counsels them to make a pretense of their occupation so 
that he may plausibly apportion them the most attractive land 
and cause them to live in considerable prosperity. "He selected 
five of his brothers and introduced them to Pharaoh, who asked 
them, ‘What is your occupation?’ They replied ‘We tend cattle, 
so now we would like to settle in the land of Geshem: Pharaoh 
said, ‘Let them settle there. 1f you know that there are capable 
men amongst them, place them in charge of my cattle: ”!? As 
Joseph had suggested, the brothers’ reply to Pharaoh led to 
their commission to settle in Geshem; but to show his favor for 
Joseph Pharaoh said, If you know some capable ones amongst 
them, place them in charge of my cattle. 

(10) “He introduced his father to Pharaoh. Pharaoh said to 
Jacob, ‘How old are you?' "? Since he saw the old man was in 
extreme old age, he asked his age. "Jacob replied, “The years 
of my sojourn on earth. "'* See how all good people have the 
same attitude to this life as if living in a foreign land. I mean, 
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hear what David also says later; “I am a sojourner upon earth, 
sojourning in a strange place," while he says, ““The years of 
my sojourn on earth?” Hence Paul, too, said about these good 
people that "they recognized they were strangers and sojourn- 
ers on earth” ""The years of my sojourn on earth,” he says, 
“a hundred and thirty of them, have been few and harsh; 
they do not compare with the lifespan of my forebears.” Here 
he is referring to the years of servitude he endured under 
Laban in consequence of the flight made on account of his 
brother, and as well, following his return from there, the grief 
he suffered for so long on account of [Joseph's death and all 
the misfortunes in the meantime. After all, how great do you 
think was the fear he had when in retribution for their sister 
the company of Symeon and Levi in one fell swoop wiped out 
a city and took captive everyone in Shekim? He said at that 
time, too, remember, to show the anguish with which he was 
stricken, ““You have made me so hated as to be an enemy to 
the dwellers of the land. I for my part am few in number, and 
if they assemble against me they will strike me and I shall be 
exterminated along with my house?” Hence he says, “‘Few 
and harsh have been the days of the years of my life.” 

(11) “Joseph settled his father and his brothers, giving them 
holdings in the best part of Egypt, in Rameses, as Pharaoh 
had commanded. Joseph gave rations to his father, his broth- 
ers, and everybody in his father's household individually"? This 
is what he had said to his brother, *'God sent me ahead of 
you to leave you some vestige on the earth,” and “‘God sent 
me ahead of you to survival? "'? "He gave everybody rations 
individually" the text says. What is meant by "everybody indi- 
vidually"? Enough for everyone. You see, it is customary with 
Scripture to refer to every person sometimes as a soul and 


15. Ps 39.13, slightly amplified to strengthen Chrysostom's point. 

16. Heb 11.13, quoting this psalm. 
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sometimes as a body. As it said previously, “Jacob's company 
travelling to Egypt numbered seventy-five souls"? so as to de- 
scribe seventy-five men and women, so here too "everybody 
individually", that is, each person. [563] Even though the whole 
of Egypt and Canaan was laid waste with famine, these people 
were comfortable through having a supply of grain flowing as 
if from a spring. “In all the land; the text says, remember, 
"there was no food: famine raged relentlessly. The land of 
Egypt and the land of Canaan languished from the famine"?! 

(12) See God’s ineffable providence in bringing the good 
man to Egypt before the height of the famine so as to feel no 
effect of the hardship about to strike Canaan. With everyone 
making for there, “Joseph collected all the money of people in 
Egypt and Canaan, and in exchange issued them with food. 
Then their money ran out; he had it all collected in Pharaoh’s 
house. All the Egyptians came and said, ‘Give us bread; are we 
to die in your presence? Our money has run out, you see: "?* 
We no longer have any money to buy with, they are saying, and 
so, we are perishing from hunger. Therefore, instead of ignor- 
ing us at death's door, provide us with bread so that we may 
live and not die. “Joseph said to them, ‘Bring your livestock 
and I will give you bread: "? In other words, if you are short of 
money, I will take your livestock; if “‘your money has run out,” 
bring along your beasts and you will get bread for them. “They 
brought their livestock, and he gave them food in return for 
their horses, their sheep, their oxen and asses; he provided 
them with nourishment in return for their livestock??* 

(13) "The second year as well they came to him, and said to 
him, ‘We could perish at any time, short as we are of money 
and livestock: everything of ours now belongs to our lord. So 
nothing is left to us except our own persons and our land. So 
instead of our dying, why not take us and our land in exchange 
for bread? We and our land will become servants of Pharaoh. 
Give us seed to sow so that we may live and not die, nor the soil 
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be ruined: "?* ‘They sold themselves into slavery and gave up 
their land so as to have means of nourishment, so extreme 
had the pressure of famine become. "Joseph took possession 
of the Egyptians land for Pharaoh; they surrendered it under 
pressure of starvation. The land came to belong to Pharaoh. 
He made the people Pharaoh's slaves from one end of Egypt 
to the other, with the exception of the priests’ land: Pharaoh 
had given it to them for good, and they lived off it, so they did 
not give up their land"? See the extent of Joseph's shrewdness 
and wisdom: he did not allow them to feel any effect of the 
famine, and he took possession of all the land for Pharaoh at 
the same time as he reduced all the Egyptians into slavery. 

(14) "He said to the Egyptians,’ remember, “‘See, I have ac- 
quired rights over you and your land this day for Pharaoh. So 
take seed for yourselves and sow crops; if a good yield comes 
from it, give a fifth to Pharaoh, whereas the other four parts 
will be for yourselves for seeding the soil, for food for your- 
selves, and all your own household? '"* Great generosity, great 
providence, unspeakable care. So they were appreciative of his 
kindness and said, "You have saved our lives; we have found 
favor with our lord; we will be [564] Pharaoh's slaves??? Do 
you see the generosity? When he saw them overcome by need, 
he thought how much trouble they would have to undergo 
ulling and working the soil, and he said, I shall provide the 
seed for you, and you will show every care for it. If a good yield 
comes of it, you will give us one part of it, while the other four 
parts will be yours as reward for your labor and supplies for 
your needs. "Joseph gave them an order to set aside a fifth for 
Pharaoh, except only for the priests’ land? 

(15) Let people of today take heed of the extent of the privi- 
lege enjoyed in antiquity by priests serving idols, and learn a 
lesson to show at least equal regard for those entrusted with 
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the service of the God of all. I mean, if the former were in 
ignorance in giving attention to idols out of a belief that it was 
for the sake of devoting greater response to the idols that they 
accorded their attendants such respect, what condemnation 
would they not deserve who these days scale down their cult? 
Do you not realize that this respect passes to the Lord of all? 
So look beyond the one to whom the respect is directed. You 
see, it is not for his sake that you ought take pains but for him 
who is the object of his service, and so you will gain reward 
from him in generous measure. Hence he also said, “When 
you do it to one of these, you do it to me,” and, “Whoever 
receives a prophet in the name of a prophet will receive a 
prophets reward?! After all, surely it's not in terms of the 
worthiness or unworthiness of the attendants that the Lord 
grants you reward? He commends or condemns in terms of 
good will. As the respect shown for their sake wins us much 
confidence (he takes to himself, you see, what is done to his 
servants), so too neglect of them brings upon us heavy con- 
demnation from above. I mean, as he takes to himself respect 
for them, so too contempt of them. 

(16) Realizing this, let us never neglect attention to the priests 
of God. 1 say this not to set such store by them as by your love, 
and out of a wish for you to be advantaged in every way. What 
do you give, after all, that is so valuable as what you receive 
from the Lord? Yet, in return for that token that is expended 
in the present life, you gain undying reward and blessings 
beyond telling. With this in mind, let us hasten to render such 
services, considering not the expense but the gain and the 
favor arising from this action. If, for example, we had in view 
some friend of a person highly placed in this world's honors 
and went out of our way to give him every attention, in the 
belief that what was done to him redounded to the credit of 
his patron and that when this was communicated to the latter 
it would cause us to enjoy greater favor with him, all the more 
should this be true of the Lord of all. I mean, if a person 
shows some friendliness and compassion for some chance ac- 
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quaintance lying abjectly in a public place, the Lord takes his 
actions as done to himself and promises to bring into the 
kingdom those who do any good to such people and to say 
"Come, you whom my Father has blessed, because 1 was hun- 
gry and you gave me something to eat.’ So much more if 
anyone renders a service to those [565] afflicted for God's sake 
and carrying the dignity of priesthood, he will not simply enjoy 
a reward of these proportions but many times more abundant, 
since the loving God generously surpasses without fail what we 
do. Let us therefore not prove inferior to the heathen, who on 
account of erroneous belief in idols still show much attention 
to their attendants; rather, the greater the difference between 
error and truth and their priests and the priests of God, the 
greater the difference let us reveal in our respect so as to suc- 
ceed in gaining manifold rewards from on high. 

(17) “Now, Jacob settled in Egypt,” the text goes on; "they 
prospered and became very numerous"? This, you recall, was 
God's promise made to him, “‘I will make you into a mighty 
nation.” “Jacob lasted a further seventeen years. Jacob's life 
reached one hundred and forty-seven years’** The reason 
God measured out this extra period to his life was that he 
might gain consolation corresponding to the hardship he suf- 
fered throughout his entire life and should so end his life. 

(18) If you dont mind, however, let us keep the sequel to 
next time, in case we cloud your memory with a plethora of 
words, and so we shall close the sermon at this point, recom- 
mending you, dearly beloved, to heed our words precisely, gain 
an enduring memory of them, constantly turn them over in 
your mind, and ponder the endurance shown by these good 
people, their long-suffering, the faith they demonstrated in 
God's promises: instead of wavering in their resolve on account 
of developments after the promise, they trusted in the power 
of the one making the promise, and so bore everything meekly 
and became celebrated in every way. I mean, lo, this good man 
too, after grieving during so many years for Joseph as dead, 
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came to see him holding kingship in Egypt; and the remark- 
able Joseph, despite servitude, despite imprisonment, despite 
all the other things that he endured succeeded to complete 
control of the country. If we were prepared to move on to all 
the stories contained in Scripture, we would find all those en- 
dowed with virtue passing through trials and thus succeeding 
in winning much grace from on high.” 

(1g) Accordingly, if we too wish to be accorded favor from 
God, let us not be fretful under temptation nor irritated at 
what befalls us. Instead, let us rather rejoice and be glad at 
having our faith strengthened, aware that by this means, in 
particular, we shall enjoy providence abundantly if we make it 
our concern to bear everything with thankfulness. May it be 
the good fortune of us all to live this present life virtuously 
and attain those future blessings, thanks to the grace and lov- 
ing kindness of our Lord Jesus Christ, to whom with the Fa- 
ther and the Holy Spirit be glory, power, and honor, now and 
forever, for ages of ages. Amen. 


35. Even if Chrysostom’s theology of the inspired Word is profound, his 
view of Scriptures purpose is in the direction of hagiography to some extent, 
as his role as preacher and moralist would encourage him to follow. 


HOMILY 66 


“Now, it came the time for Israel to die, and calling his son 
Joseph to him, he said, ‘If I have found favor in your eyes, place 
your hand under my thigh and, in your mercy, make a pledge 
to me not to bury me in Egypt. Instead, I want to sleep with 
my forebears: remove me from Egypt, and bury me in their tomb! 
He replied, ‘I will do as you say.’ But he said, ‘Swear to me? 
He swore to him. Israel bowed low to the tip of his staff?” 


OME NOW, [566] today let us bring to a close the story 
about Jacob and see what the arrangements were that 

he made at the point of dying. Let no one, however, 
have regard to the present situation in requiring of good peo- 
ple of that time the attitude thought proper for believers today; 
rather let judgment be made in terms of times and situations. 
I make this opening remark of set purpose with a view to the 
words about to be addressed to Joseph by the patriarch. Let us 
listen to the words: "Now, it came the time for Israel to die; 
the text goes on, “and calling his son Joseph to him he said, ‘If 
I have found favor in your eyes, place your hand under my 
thigh and, in your mercy, make a pledge to me not to bury me 
in Egypt. Instead, I want to sleep with my forebears: remove 
me from Egypt, and bury me in their tomb’ He replied, ‘I will 
do as you say. But he said, ‘Swear to me: He swore to him. 
Israel bowed low to the tip of his staff? 

(2) Many mean-spirited people, when we exhort them not 
to be overly concerned about burial nor to give highest prior- 
ity to having the remains of the dead brought back from for- 
eign parts to their native land, quote this story to us, claiming 
that the patriarch also gave attention to it. First of all, however, 
as I said before, it must be remembered that the same set of 
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values is not to be looked for at that time as it ts with people of 
today; secondly, the good man wanted this done not without 
reason but to let them have a glimpse of the real prospect of 
returning themselves some day to the promised land. ‘The fact 
that he gave this direction for that reason his son teaches us 
quite clearly by saying, “‘God will visit you in person, and you 
will all bring my bones from here?"? I mean, for proof that 
future events become visible to the eyes of faith, listen to him 
already calling death sleeping; he said, remember, “‘I want to 
sleep with my forebears’” Hence Paul also said, “By faith these 
people passed on without having received what was promised, 
but having seen it from afar and greeted it? How? By the eyes 
of faith. So let no one think the direction came from mean- 
ness of spirit but was due to the times and the vision of the 
return that would be theirs, and so acquit the good man of any 
blame. 

(3) I mean, today when there has been a deepening of our 
values in the wake of Christ's coming, it would be proper for 
someone to be blamed for worrying about such things. Let 
him not think it a misfortune for someone to end his days in a 
foreign land or to pass from this life in solitude. After all, it is 
not such a person who deserves to be thought to be unfortu- 
nate but the one who dies in sin, even if he dies in bed, at 
home, in the bosom of his family. Let no one mouth to me 
those shallow sentiments, ridiculous and absurd: So and so 
died with less honor than a dog, with none of his acquaint- 
ances beside him capable of offering him the rites of burial; 
instead, arrangements for his burial came from the common 
funds and public subscription. No, sir, this is not what it means 
to die with less honor than a dog. What, then, is such [567] a 
demeaning condition? Only if one lacks the cover of virtue’s 
weeds. 

(4) For proof that nothing of the kind causes any harm to 
the virtuous person, learn that good people generally —I mean 
the prophets and the apostles— with few exceptions were bur- 
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ied we know not where. Some, you see, were beheaded; others 
were stoned and so departed this life; others suffered count- 
less punishments of different kinds for the sake or religion, 
while all were martyrs for Christ. No one would dare say about 
such people that their death was without honor; instead, it 
would be in keeping with those words of Sacred Scripture, 
“Honorable in the sight of the Lord is the death of his holy 
ones” Just as it called the death of holy people honorable, so 
listen also to it calling the death of sinners wretched: “The 
death of sinners is wretched,” it says, remember. So even if 
one ends one’s life at home, in the presence of wife and chil- 
dren, with relatives and friends at hand, but in fact one is 
bereft of virtue, such a person's death would be wretched. This 
is the case even if one is in foreign parts, or lying on the pave- 
ment. Why say in foreign parts or on the pavement? Even if 
the person endowed with virtue falls among brigands, even if 
he becomes the food of wild beasts, his death would be honor- 
able. Tell me, after all, was not the son of Zacharias beheaded? 
Was not Stephen, the first to be bedecked in the martyr’s 
garland,’ stoned and so ended his life? Peter and Paul too: was 
not one beheaded, while the other, on the contrary, under 
went the punishment of crucifixion and departed this life in 
that manner? Are they not for that reason in particular cele- 
brated and eulogized everywhere in the world?’ 

(5) With all this in mind let us neither lament those who 
meet their end in exile nor declare blessed those who depart 
this life at home. Instead, following the norm of Sacred 
Scripture,® let us declare blessed those who have passed away 
after a life of virtue and lament those who have died in sin. I 
mean, just as the virtuous person passes to a better life to gain 
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the reward for his troubles, so the person bereft of virtue, hav- 
ing already experienced the very beginning of punishment 
and being called to render an account of his conduct, is caught 
up in a dire fate. It behoves us, then, as we ponder these truths, 
to be attentive to virtue and strive in this present life as though 
in a gymnasium so that, once the contest is over, we may suc- 
ceed in donning the bright crown and not have futile regrets. 
As long as the contest lasts, you see, it is possible, if we wish it, 
to shake off indifference and cling to virtue so as to succeed in 
attaining the crowns laid up for us. 

(6) If you don’t mind, however, let us at this point return to 
the theme of our sermon. After he gave instructions to his son 
about his burial, remember, and Joseph replied, "'I will do as 
you say, ” he said, “‘Swear to me? He swore to him. Israel bowed 
low to the tip of his staff? See this venerable old patriarch 
showing respect for Joseph by the bow and now fulfilling the 
dream by his behavior When Joseph recounted the dream to 
him, remember, “he said} the text told us, “‘Do you mean to 
say that your mother and I will come to bow to the ground 
before you?'"? But perhaps someone may say, How was the 
dream fulfilled if the mother had passed on and did not bow 
down to her son? It is invariably Scripture’s way to offer the 
explanation of the whole from the principal example. So, since 
"the man is head of the woman"! [568] and “the two will come 
to be one flesh;"'! if the head bowed, obviously the whole body 
followed it. ‘That is to say, if the father did it, much more would 
she also have done so, had she not been snatched from this life 
ahead of time. "He bowed,” the text says, "to the tip of his 
staff? Hence Paul also said, "By faith Jacob at death's door 
praised each of Joseph's sons and ‘bowed to the tip of his 
staff? "'? Do you see that this very thing, too, he did by faith, 
foreseeing that the child of his offspring would belong to a 
royal family? 

(7) Since, then, he had conveyed his wishes to his son, not 
long afterwards (the text says) Joseph realized that his father 
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was ailing, that he was at death’s door, and that the hour of his 
demise was at hand, "he took his two sons and went to Jacob. 
Now, this was reported to Jacob. Israel summoned up his 
strength and sat up in bed"? See how the old man's affection 
for his son gives him renewed strength, and his resolve over- 
comes his weakness: hearing of his arrival, the text says, "he 
sat up in bed? On seeing him he gave evidence of his fatherly 
affection for him, and, since his life was about to end, he en- 
couraged his sons with his blessing, bequeathing them this par- 
ticular legacy, riches never to be expended. See how he begins: 
first he outlines the favor shown him by God, and then conveys 
the blessings to his sons in the words, “‘My God appeared to 
me in Louza in the land of Canaan, and he blessed me, saying 
to me, “I will make you increase and multiply and build you 
into leagues of nations; I will give this land to you and your 
descendants after you as an everlasting possession: "'* God 
gave me this pledge, he is saying, when he appeared to me in 
Louza, to make my descendants increase to such an extent that 
leagues of nations would come from them, and he promised 
to give this land to me and my descendants. 

(8) “‘Now these two sons of yours, who were born to you in 
Egypt, are mine; Ephraim and Manasses will be to me like 
Rouben and Symeon?"!* Those you had before my arrival, he 
is saying, I will adopt amongst the number of my children, 
and they will enjoy blessings from me just like those born to 
me. “‘But the future offspring that you will sire later will be 
yours; they will be called by their brothers’ names in their hold- 
ings. You are aware that when your mother Rachel died when 
she was approaching Bethlehem, I buried her along the char 
iot road: Seeing the sons of Joseph he said, ‘What relation are 
these to you?’ He replied, ‘My sons, given me by God? Jacob 
said, ‘Bring them close for me to bless them; He brought them 
to him; he kissed them and embraced them"? Notice, I ask 
you, how the old man is really anxious to bless Joseph's sons: 


13. Gen 48.1—2. Again Chrysostom chooses not to notice the intriguing 
alternation of proper names. 

14. Gen 48.4. 15. Gen 48.5. 

16. Gen 48.6- 10. 
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“He brought them to him,’ the text says; “he kissed and em- 
braced them and said to Joseph, ‘See, I was deprived of your 
presence and, lo, God has let me see your family as well? "'7 
God's loving kindness, he is saying, has given me great gifts, 
even more than I expected: not only am I not deprived of 
your presence but, lo, 1 have before my eyes the children born 
to you. 

(9) "Joseph took them from his knees,” the text says, "and 
they prostrated themselves on the ground before him.’!* See 
how he also taught his sons from the very beginning [569] to 
show due respect for the old man. Joseph brought them along 
according to seniority, the text says, and presented Manasses 
and then Ephraim. At this point notice, I ask you, how the 
good man’s bodily eyes were by this time weak through old age 
("His eyes had faded with age; remember, "and he could not 
see”), but the eyes of his mind were strengthened, and by 
faith he already saw what was going to happen. I mean, in- 
stead of heeding Joseph, he changed his hands over in bless- 
ing them and gave precedence to the younger, putting Ephraim 
ahead of Manasses. “He said, 'O God, to whom my forebears 
were pleasing;'?" Notice the patriarch's humility, see his 
God-fearing spirit: he did not presume to say, O God, to whom 
I was pleasing; instead, what? ““Io whom my forebears were 
pleasing?” Do you see his grateful attitude? Even though pre- 
viously in his account he said that "'he appeared to me in 
Louza and promised to give me and my descendants all this 
land and build my descendants into leagues of nations? "?! 

(10) Despite having obvious indications of God's favor for 
him, he kept his soul humble in saying, "'O God, before whom 
my forebears Abraham and Isaac were pleasing?” ‘Then he said, 
"'You who have nourished me from my youth to this day.” 
Notice in this, once again, the extraordinary degree of his grat- 
itude. Instead of mentioning his own virtue, he narrates God’s 
doings to him in saying, “You who have nourished me from 
my youth to this day" In other words, You who personally 


17. Gen 48.11. 18. Gen 48.12. 
19. Gen 48.10. 20. Gen 48.15. 
21. A paraphrase of the text of vv.g—4 previously cited. 
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managed my affairs from the beginning until the present. Like- 
wise he had said previously, “ʻI crossed the Jordan with only 
my staff and, lo, I have now become two camps: "?? Now he says 
the same thing in different words, “‘You who have nourished 
me from my youth to this day, the angel who has snatched me 
from all my troubles"? Words of a grateful heart, of a 
God-fearing spirit keeping fresh in his mind God's kindnesses. 
He to whom my forebears were pleasing, he is saying, who 
reared me from youth to the present, who from the beginning 
snatched me from every trouble, who showed such care for 
me, he “‘will bless these children; my name will be invoked in 
them, as also the name of my forebears Abraham and Isaac, 
and they will grow into a teeming multitude on the earth?" Do 
you see his insight and, at the same time, his humility? His 
insight, on the one hand, in foreseeing with the eyes of faith, 
and so giving precedence to Ephraim ahead of Manasses, and 
on the other his humility, in making no mention at all of his 
own virtue but instead invoking a blessing on them on the 
basis of the satisfaction given by his forebears and the kind- 
nesses done to him. 

(11) While, however, Jacob foresaw the future and so be- 
stowed his blessing on them, “Joseph on the contrary, seeing 
the younger preferred to his firstborn, was upset and said, “This 
is the firstborn; and placed his hand on his head. But he re- 
sisted, and replied, ‘I know, my son, I know; and he will become 
a people and will be exalted. But his younger brother will be 
greater than he, and his descendants will become a multitude 
of nations? ”” Dort think, he is saying, that it is just by chance 
or through ignorance that I have done this. I am in fact aware 
of what I have done, and because I foresee later developments 
I blessed him as I did. You see, if Manasses had pride of place 
from nature, still "*the younger son will be greater and his 
descendants will become a multitude of nations?” Now, all this 
came to pass, [570] since from this event the kingdom was 
destined to be revealed. Hence, to forecast the future ahead of 


22. Gen 32.11 in a different form from that cited in Homily 58. 
23. Gen 48.10. 
24. Gen 48.18—19 following a precis of v. 17. 
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time he bestowed the blessing on him in that way: “He blessed 
them in these words, 'In you will Israel bless itself thus, May 
God make you like Ephraim and Manasses; putting Ephraim 
before Manasses??? Both of them will be so famous, he is saying, 
that everyone will make it the object of their prayer to attain 
their fame— yet Ephraim will take precedence over Manasses. 

(12) Do you see how God's grace foretold this to him and 
how, moved by a prophetic spirit, he blessed Joseph's sons in 
this way, foreseeing as already present and visible to the broth- 
ers what would happen so long afterwards? This is what proph- 
ecy is like, after all: just as the eyes of the body can form an 
image of nothing beyond visible things, so the eyes of faith do 
not see visible things but form an image of things that are due 
to happen many generations later. You will gain a more precise 
notion of this from the blessings he bestows on his own sons. 

(13) Lest, however, we make the sermon too long and cause 
you considerable tedium, we will be content with what we have 
said and keep until next time the blessing of the children, and 
only recommend to you, dearly beloved, to imitate this good 
man by bequeathing to your children such legacies as can never 
sustain damage from anyone. That is to say, those consisting of 
money have often led to ruin for the beneficiaries, as well as 
great danger from conspiracies, whereas from the other type 
no such trouble is ever to be suspected. It is a treasure, you 
see, that can never be expended, it is a treasure that is incor- 
ruptible, it is a treasure not prey to human conspiracy, to the 
onset of thieves, to malice of domestics, nor can it be dimin- 
ished by any other such thing. Instead, it lasts forever; after 
all, it is spiritual and not subject to human conspiracies. On 
the contrary, if the recipients are prepared to stay alert and 
live in exile until the life to come, it will prepare for them 
everlasting dwellings. 

(14) Let us, therefore, not be anxious to amass money and 
bequeath it to our children; rather, let us teach them virtue 
and call down blessing from God on them. This, you see, this 
is the greatest wealth; this wealth is beyond counting, proof 


25. Gen 48.20. 
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against consumption, leading to greater wealth as each day 
passes. Nothing in fact is equal to virtue; nothing more potent 
than it. Even if you were to mention kingship itself and the 
wearer of the crown, he would be worse off than any pauper 
clad in rags if he lacked virtue. What good, after all, could the 
crown or royal purple be to the man betrayed by his own indif- 
ference? I mean, surely the Lord has no respect for distinc- 
tions based on externals? Surely he is not moved by the fame 
of prominent people? One thing is to be sought after with 
him, to be able to find the door opened to confidence with 
him on the basis of the operation of virtue; the person who 
enjoys no confidence there will be among the least respected 
and least entitled to speak. 

(15) Let us all therefore consider this, and teach our chil- 
dren to prefer virtue to everything else and give no impor- 
tance to material wealth. This it is, you see, this it is that fre- 
quently proves an obstacle to virtue, when a young person is 
ignorant of the way to use money properly. Just as small chil- 
dren often run an obvious risk by picking up swords or dag- 
gers through not knowing how to use them properly, and as a 
result [571] their mothers don't let them touch these kinds of 
things without correction, so too young people on inheriting a 
fortune in money run a clear risk of saddling themselves with 
a load of sins from it through not being prepared to use it 
properly Excesses, improper pleasures, and countless vices 
spring from this source, you see. I don't refer simply to money 
as the source but to the heirs’ ignorance of the way to use these 
things becomingly Hence a sage also has said, "That wealth 
which is not linked to sin is good."* Even though Abraham 
was wealthy and Job also was wealthy, they not only sustained 
no harm from wealth but even enjoyed a better reputation for 
it. Why on earth was that so? Because they did not employ it 
only for their own enjoyment but also for the relief of others, 
alleviating the pangs of the needy and opening their house to 
every stranger. Listen in fact to the words of one of them: “If 
anyone has left my home emptyhanded, and if ever there 
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were unfortunate people who were in need, they lacked for 
nothing"? Not only did they produce assistance to the needy 
in the form of money but concern for them as well by patron- 
age: "I was a foot for the lame;' he says, remember, "an eye for 
the blind, and from others’ jaws I snatched spoil for them"? 

(16) Do you see him showing concern even for the wronged 
and standing up in every circumstance for those deprived of 
limbs? We ought all imitate him, this man giving evidence of 
such sound values before the Law, before the age of Grace, 
who had no instruction in these things nor virtuous forebears, 
but instead achieved this excellent practice on his own from an 
upright attitude. Each of us, after all, has the knowledge of 
virtue set deep in our very own nature; and, unless one were 
to insist on betraying our innate nobility from indifference, 
one would never lose it. May it be the good fortune of us all to 
choose it, to practice it precisely, and to attain the blessings 
laid up in pledge for those who love him, thanks to the grace 
and loving kindness of our Lord Jesus Christ, to whom with 
the Father and the Holy Spirit be glory, power, and honor, now 
and forever, for ages of ages. Amen. 


27. Job 31.16 in a version quite different from the Hebrew and the LXX. 
28. Job 29.15, 17. 
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“Now Israel said to Joseph, ‘Lo, I am at the point of death. God will 
be with you, and God will bring you back from this land to the land of 
your fathers. I for my part give you Shekim, which I took by my sword 

and bow, as a special gift to you apart from your brothers.” 


HE [571] day before yesterday I promised to bring to a 
close Jacob’s story, but although our sermon had be- 
come protracted, we were not able to put the promise 
completely into effect. Hence, I intend today to draw to your 
attention what we left uncompleted on that occasion the other 
day so as now to bring it to a close this way, God willing. First of 
all, however, we need to refresh your memory by showing you, 
dearly beloved, where we interrupted the sermon and con- 
cluded the teaching. You are aware, I presume, and remember 
well that when the good man was on the point of blessing 
Joseph's sons, he promoted Ephraim ahead of Manasses, and 
when their father objected to that, he replied to him, “‘I know, 
son, and he will become a people and will be exalted. But his 
brother will be greater than he, and his descendants will be- 
come a multitude of nations? He blessed them on that day in 
these words, 'In you will Israel bless itself thus, May God make 
you like Ephraim and Manasses; putting Ephraim ahead of 
Manasses”? 

(2) Having reached this point [572] and in case we should 
overwhelm your recollection with the plethora of detail, we con- 
cluded the instruction. Today, however, if you dont mind, let 
us look at the sequel. The text goes on, remember, “Israel said 
to Joseph, ‘Lo, I am at the point of death. God will be with 
you, and God will bring you back to the land of my fathers. I, 


1. Gen 48.21—22. 
2. Gen 48.18—20. 
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for my part, give you Shekim, which I took by my sword and 
bow, as a special gift to you apart from your brothers.” After 
he blessed the sons and promoted the younger ahead of the 
elder by way of forecasting the future, he wanted to convince 
Joseph that it was not idly or to no purpose that he had done 
this but to foretell what was due to happen; so he predicted his 
own death and the fact that they would return from foreign 
parts to Canaan, the land of their fathers, and raised sound 
hope in them so as to cheer them up with the expectation. 
The hope of good things to come, after all, always mitigates 
the troubles of the present life. 

(3) To show the affection he had for Joseph at that stage in 
the moment of his death, he said to him, “‘I for my part give 
you Shekim as a special gift to you apart from your brothers; " 
as if to suggest by this, As a complete guarantee that you will 
return home in accord with my prediction and will take pos- 
session of the land of your fathers, there is this fact that I give 
into your possession the city of the Shekimites, "*which I took 
out of the hands of the Amorites by my sword and bow, as a 
special gift to you apart from your brothers.” What on earth is 
the meaning of this? What was done by Symeon and Levi to 
the Shekimites he claims for himself, and so he says, “‘which I 
took by my sword and bow?” At this point, however, someone 
may inquire why, after claiming the deed for himself, he would 
later make his will and record in it an accusation against them. 
Far from being inconsistent the good man showed the mild- 
ness of his manner in acting against his inclination; after all, 
not only was he not pleased with their action but he also criti- 
cized it when it happened. Hence, out of a wish to show his 
affection for Joseph he ceded Shekim to him with the words, 
"'which I took by my sword and bow’” I mean, even if the 
deed was done by them, yet it lay within his power. You see, if 
the father is master of his children, much more would he be 
lord of all they possess—and if lord, he would be able to dis- 
tribute what he wished. Since therefore he wished to show his 
regard for Joseph, he did so not only through the blessing of 
Ephraim and Manasses but also by bequeathing to his son ex- 
clusive possession of Shekim. 
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(4) The text goes on: "Jacob summoned his sons and said, 
‘Gather round so that I may announce to you what is in store 
for you at the end of your days. Come together and listen to 
your father Israel?”? See the good man's shrewdness: since he 
foresaw the moment of his death, he summoned his sons and 
said, "Gather round so that I may predict ahead of time what 
is in store for you at the end of your days. Come together and 
listen to Israel your father" Come along, he says, and learn 
from me, not the immediate future, but what will happen in 
the last days. This I foretell to you not of myself but under the 
inspiration of the Spirit;* hence I predict ahead of time what 
will occur after mary generations. You see, as I am on the 
point of departing this life, I want to imprint it on the memory 
of each of you as if on some bronze pillar. 

(5) Now, consider how with his sons gathered together the 
good man follows the order of their birth and in this way be- 
stows [573] curse or blessing appropriate to each, showing by 
this procedure the extraordinary degree of his own virtue. 
"*Rouben;" he says, "my firstborn, my strength and begin- 
ning of my line, unyielding in endurance, unyielding in wilful- 
ness: ™ See the extent of the good man's wisdom: intending to 
level a worse accusation against him, he first mentioned the 
privileges conceded him by nature and the precedence he en- 
joyed in being the beginning of his line and enjoying the dignity 
of firstborn; then he records his sins of free will as if on a 
bronze pillar to show that no advantage comes to us from nat- 
ural advantage unless accompanied by good deeds of free 
will—these, you see, are what bring us commendation and 
lend us the stigma of blame. “‘Unyielding in endurance,” he 
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says, “‘unyielding in wilfulness’”: the pride of place accorded 


3. Gen 49.1—2. Chrysostom is about to dispose of the final two chapters of 
Genesis in this homily; his rate of commentary contrasts with the very deliber- 
ate manner remarked on at the beginning of the series. As we have suggested 
before, áxptfleta is a relative priority even for an Antiochene: by this stage 
enough is enough. 

4. The verb for inspiration used here of the patriarch, évnyetv, is that 
generally employed by Chrysostom for the inspiration of Moses and other 
biblical authors; see R. Hill, “Chrysostom’s terminology for the inspired Word". 

5. Gen 49.3. 
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you by nature you have forfeited by your own headstrong 
behavior. 

(6) Then he leaves an indelible impression of his sin so that 
the charge levelled against him may be a powerful lesson for 
later generations not to repeat it: "'You ran riot like water, but 
you shall not break out again. You entered your father's bed, 
staining his couch by entering: "* See how through the insight 
granted him by the Spirit he anticipates the legislation of Moses 
against allowing father and son to have relations with the same 
woman: ahead of time he forbids this in censuring his son 
thus, “‘You stained the couch’” by entering your father's bed. 
You committed an unlawful act, he says. Hence, “‘you ran riot 
like water, but you shall not break out again?" Such an exploit 
is to be unthinkable for you, he says, showing no respect for 
your father by presuming to stain his bed. So in order that in 
future generations people might be able to avoid imitating such 
a thing, the Holy Spirit arranged for this accusation to be re- 
corded in writing so that everyone hearing it would be in- 
structed and would come to know clearly that no advantage 
comes to them from relying on their natural prerogative un- 
less it is accompanied by acts of freewill.” 

(7) Then since he has sufficiently pilloried this shameful 
behavior, he turns to Symeon and Levi. “‘Symeon and Levi 
perpetrated wrong of their own choosing" ":? the hostility they 
demonstrated over their sister, he is saying, drove them to that 
awful crime. Then, to suggest that they put into effect their 
intention unbeknown to him, he says, "My spirit must not 
enter their plotting nor my heart support their collusion' ":? 
God forbid, he is saying, that [ should share their evil intent or 
associate myself with their unjust doings. “‘Because in the heat 
of their passion they slew people”: their rage turned irratio- 
nal, he is saying. After all, even if Sychem had sinned, there 
was no need to turn their thirst for blood against everyone. 


6. Gen 49.4. CF. Gen 35.22 and 1 Chr 5.1. 

7. In this passage, with its notions of composition of the Torah, Chrysos- 
tom reveals again his uncritical sense as an exegete (by modern standards) 
and his simplistic idea of scriptural inspiration. 

8. Gen 49.5. 9. Gen 49.6. 
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“And in their fury they cut down a bull”: there is reference 
here to the son of Emor, calling him a bull because of his 
hot-blooded maturity. Then, in a reference to their crimes he 
applies a curse in the words, “‘Cursed be their rage for its 
ferocity and their frenzy for its wilfulness ":'? this touches on 
the stratagem they employed in deceiving them and imposed 
on them by guile. ‘Their rage was “‘ferocious,’” he says, head- 
strong, irrational. “And their frenzy for its wilfulness’”: when 
the Shekimites came to believe they had won [574] great favor 
with them, then it was that they vented their baleful frenzy 
and deployed the tactics of a foe against them. Referring to 
their exploit as sins, he foretells as well the punishment for it 
that awaits them, “‘I will disperse them in Jacob and scatter 
them in Israel": they will be scattered in all directions so that 
this very thing will be obvious to everyone, namely, that they 
had persisted in committing this crime out of bravado. 

(8) "Joudah, may your brothers praise you: "'! The blessing 
conferred on Joudah is somewhat mystical, foretelling to us 
the whole story of Christ: “‘Joudah, he says, note, “‘may your 
brothers praise you?” You see, since he was destined in the 
plan of divine providence to emerge from this man’s tribe, ac- 
cordingly under the prior inspiration of the Holy Spirit he 
predicts through the words spoken to Joudah the Lord's de- 
scent to humankind but also the mystery,"? the cross, the burial, 
the resurrection and the whole reality in general. “‘Joudah,” 
he says, remember, “‘may your brothers praise you; your hands 
are on the back of your enemies; your father's sons will bow 
before you,” suggesting the submission they are intended to 
enjoy. “A lions whelp is Joudah. From a stripling, my son, you 
have grown up'":? he is foretelling his kingship. You see, it is 
Scripture's invariable practice to refer by the image of this crea- 
ture to royal authority. “‘You crouch at rest like a lion and its 


10. Gen 49.7. 11. Gen 49.7. 

12. Wc have commented before (Homily 56, note 4) on the sense of 
pvotýpiov, a sacred reality and not simply a puzzle; and while the sacred 
reality can be as vast as Paul's “mystery of Christ", here it is the particular 
highpoint of Jesus' life that is the Passion that Chrysostom seems to be refer- 
ring to—somewhat as one would speak of "the Paschal Mystery". 

13. Gen 49.9. 
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whelp: who will rouse him?'" There is reference here to the 
cross and burial: “‘Who will rouse him?'" In other words, just 
as no one would dare waken the lion or its whelp at rest, like- 
wise "*you are at rest like a lion and its whelp: who will rouse 
him?’” He himself it is who says, remember, “‘I have the power 
to lay down my life, and I have the power to take it up again: "'* 

(9) Then he also makes a clear forecast of the time at which 
Christ was destined to appear in the plan of divine providence. 
“A ruler shall not depart from Joudah nor a leader from his 
thighs until he comes for whom the inheritance is being 
kept—he the expectation of the Gentiles ”:!* may Jewish ways 
and may rulers from the Jews, he is saying, last until the time 
when he arrives. Rightly does he say, ^'until he comes for whom 
the inheritance is being kept": he means the one for whom 
the kingdom has been prepared — hence, “‘he is the expecta- 
tion of the Gentiles?” See how ahead of time he mentions also 
the eventual salvation of the Gentiles—-“‘he will be the expec- 
tation of the Gentiles": the Gentiles await his coming. ““Teth- 
ering his foal to the vine, his asss foal to the stem; "'? forecast- 
ing again the attraction of the Gentiles. I mean, since the ass is 
an unclean animal, hence he says, Those unclean Gentiles will 
be introduced with such ease as if someone were to tether the 
foal to the stem of the vine, referring to the extraordinary 
degree of his authority and to the great responsiveness of the . 
Gentiles. That is to say, its readiness to be tethered to the stem 
of the vine is a mark of the ass's gentleness. Now, it was to the 
vine that he compared his own teaching: “‘T am the true vine; " 
he says, remember, “‘and my Father is the vinedresser' "" But 
the mildness of the commandments and the ease of the laws 
he called stems so as to suggest ahead of time that the Gentiles 
would prove more responsive than they. 

(10) “‘He washes his clothes in wine and his garments in the 
blood of the grape?” See how in these words he hinted to us at 
the whole mystery. [575] The initiated know the verse, “‘He 


14. John 10.18. 


15. Gen 49.10, where Chrysostom’s version follows more closely the LXX 
than the uncertain Hebrew text. 


16. Gen 49.11. 17. John 15.1. 
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washes his clothes in wine; " referring in “‘clothes’” to the body, 
I think,!* which in the course of the divine plan he deigned to 
bear. Then for you to learn precisely what he called wine, he 
added, "'and his garments in the blood of the grape!" See 
how by the word "blood" he indicated to us the execution and 
the cross and the whole divine plan of the mysteries. “‘His eyes 
are more sparkling than wine, and his teeth whiter than 
milk'":?? in this verse he wants to demonstrate to us the spar- 
kling character through the metaphor of the wine and the 
eyes. "And his teeth whiter than milk": the goodness and 
brightness of the judge. You see, by means of the teeth and the 
milk he wanted to indicate to us nothing else than that judg- 
ment would be as bright and splendid as the condition of milk 
and teeth. 

(11) “‘Zaboulon shall dwell by the sea;" he goes on, “‘he 
shall be by the ships’ haven and shall stretch as far as Sidon: "?? 
See how he predicts to him where he will have his dwelling and 
the fact that he will be extended as far as Sidon.?! “‘Isachar 
longed for the good life, resting amidst the farms; seeing that 
rest was good and the land rich, he put his shoulder to the 
wheel and became a farmer'":? he praises him for choosing 
the tilling of the soil and for giving priority to labor on the 
land ahead of all other avocations. "'Dan will judge his own 
people like any other tribe in Israel. Dan is to become a snake 
on the road, lying in wait on the path, biting the horse's heel: 
the rider will topple backwards, awaiting rescue from the 
Lord??? It is in order to express surprise and astonishment at 


18. There is a suggestion here that Chrysostom is rather more tentative in 
applying these OT texts to the sacraments merely on the basis of current litur- 
gical practice. As wc have found before, he is normally prepared to go beyond 
the literal sense of the text only with the encouragement of the NT, as above. 

19. Gen 49.12. 

20. Gen 49.13. 

21. It is becoming obvious that Chrysostom's commentary at this rapid rate 
is taking the form of superficial observation or mere paraphrase—not sur- 
prisingly, considering also the obscurity of the text, which continues to puzzle 
commentators. 

22. Gen 49.14—15 in the LXX, which often diverges from the Hebrew in 
this difficult chapter. 

23. Gen 49.16— 18. 
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the way this good man predicted to his sons everything he fore- 
saw with the eyes of the spirit and foretold what would happen 
to each; he announced ahead of time, in fact, what would hap- 
pen much later. “‘Gad, trial will try him; in turn he will be a 
trial at his heels. Asher, rich is his food, and to rulers he will 
supply nourishment. Nephthaleim, a stump unhindered, shed- 
ding beauty in its growth’”* 

(12) Having dealt with these sons bricfly he now comes to 
Joseph, and says, “‘Joseph, my grown son, an object of envy; 
Joseph, my grown son, my youngest sọn "*:? you were envied 
by them from the outset, he is saying. “‘In their plotting they 
railled against him'": he hints at the brothers’ conspiracy 
against him. As Scripture said previously namely, that they 
gave bad reports of Joseph to their father? so he says here, 
“In their plotting they railled against him and launched at 
him their master’s shafts)” referring to their deadly purpose. 
“Their bows were broken in power ":*' do you see how, after 
mentioning their exploits against Joseph, he mentions also 
what happened to them? “Their bows were broken,” he said, 
remember, “‘and they lost the strength in their arms'": they 
strove to destroy him and as far as lay within them they put 
their purpose into effect, but their bows were broken and they 
lost the strength in their arms. After all, how could they feel 
otherwise when they heard Joseph's words, “‘I am Joseph your 
brother, whom you sold into Egypt "2? 

(13) Then it was most of all, you see, then it was they lost 
their strength “‘at the hands of Jacob’s champion; from that 
source came Israel's strength, from your father’s God. My God 
helped you’ ”:” the one who dissipated their strength, he is 
saying, is powerful—in fact, my God helped you personally. 
See the good man’s natural affection for the Lord [576] in 
saying the Lord of the world is his God exclusively, without 


24. Gen 49.19—21. 25. Gen 49.22—23. 

26. A reference to Gen 37.2, where the Greek and other versions invert the 
sense of the Hebrew by having Joseph the object of the reports, not their 
bearer. 

27. Gen 49.24. 28. Gen 45.4. 

29. Gen 49.25. 


HOMILY 67 273 


restricting his lordship or denying him universal authority, but 
rather declaring his own love. “‘He blessed you with the bless- 
ing of heaven above’”: not only did he help you, he is saying, 
but he also “ ‘blessed you with the blessing of earth that offers 
everything, for blessing of breasts and womb, blessing of your 
father and your mother. He has abounded with blessings of 
the abiding mountains and desires of the everlasting shores ”:* 
he refers here to the glory the splendor and the royalty of 
Egypt, suggesting both its loftiness and its might through the 
mountains and the shores, and implying that he was carried to 
the very summit of authority. ““These blessings will fall on Jo- 
seph's head; " he is saying, "'and on the crown of the brothers 
whom he ruled’”: these blessings will fall on his head. 

(14) “‘Benjamin is a wolf on the prowl: in the morning he 
feeds, and towards evening he distributes food’”:*! here he pre- 
dicts to him what will happen shortly after, the fact that like a 
wolf he is rapacious, devastating, and capable of countless evils. 

(15) Now, after predicting to his sons the various blessings, 
“he bestowed on each of them his own blessing;"*? that is to say, 
he foretold to each what was appropriate and announced what 
would eventuate for each tribe. After ordaining what had been 
conveyed to him by the Spirit, he said to them, “‘T am about to 
be gathered to my kin; bury me with my forebears:”*’ See how 
through this direction he accorded them the greatest consola- 
tion: they believed the good man would not have ordered this 
had he not been completely sure of their return and their 
liberation from slavery in Egypt. Then he also mentioned the 
location: "'In the cave which is in the field of Ephron the 
Chettite? After saying this he ceased giving directions to his 
sons,’ the text goes on. “Jacob drew his feet up in the bed; he 
expired and was gathered to his kin.’** See how even the good 
man’s death is a source of wonder: having instructed his sons, 
the text says, he drew his feet up in the bed as though accept- 
ing the event with enjoyment. After thus giving all these direc- 
tions, “he drew his feet up; that is, he bent them or folded 
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them up, so to say, and “expired,” that is, ended his life, “and 
was gathered to his kin.” 

(16) “Joseph flung himself on his father’s face,’ the text goes 
on, “weeping on him and kissing him: Do you see his son's 
affection? Do you see his ardent love? After the passing of his 
spirit “he flung himself on his face, kissing him and weeping 
on him.” Once this had happened, Joseph was now anxious to 
put into effect his father’s instructions. Meanwhile, “he directed 
the funeral staff to prepare his father for burial. He spent 
forty days in burying him, while Egypt mourned him for sev- 
enty days?”? When everything had been seen to, he informed 
Pharaoh and his retinue of his father's orders, saying, “‘My 
father put me under this oath, You are to bury me in the grave 
I dug for myself in the land of Canaan. So now I shall go and 
bury my father, and I shall return: "57 | must discharge the task 
given me by my father, he is saying; so I shall do his will and 
return. On hearing this [577] Pharaoh gave permission. “Jo- 
seph went off to bury his father, and there travelled with him 
all Pharaoh's servants; their families, sheep, and oxen they left 
behind. Accompanying him were chariots and horses—it was 
an exceedingly long cortege”? See what great pains the Egyp- 
tians went to out of respect for Joseph, and how they accom- 
panied him so that they formed a long cortege. 

(17) "Arriving at a certain place, they gave way to deep grief 
at very great length; he mourned his father for seven days. 
The inhabitants of Canaan saw it and said, "The Egyptians’ 
mourning is extraordinary. So this place beyond the Jordan 
was called Egypts Grief??? For your part, however, dearly be- 
loved, don't simply pass this by on hearing it; instead, consider 
the time when it happened and absolve Joseph of all blame. I 
mean, the gates of the underworld were still not broken nor 
the bonds of death loosed, nor was death yet called sleep. 
Hence, because they feared death, they acted this way; today, 
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on the contrary, thanks to the grace of God, since death has 
been turned into slumber and lifes end into repose, and since 
there is great certitude of resurrection, we rejoice and exult at 
it like people moving from one life to another. Why do I say 
from one life to another? From a worse to a better, from a 
temporary to an eternal, from an earthly to a heavenly. 

(18) After performing this duty, the text goes on, "Joseph 
returned to Egypt with his brothers and those accompanying 
him?** Notice, however, I ask you, at this point in the text the 
brothers’ apprehension about Joseph and the fear gripping 
their minds. “When Joseph's brothers saw that their father 
was dead,” the text goes on, remember, “they said, “There is a 
possibility Joseph will remember us and repay us in full for all 
the harm we did him?" *! Their minds were greatly disturbed 
by fear, and under the influence of conscience they were at a 
loss as to what to do. Accordingly, the text says, once they no- 
ticed their father's passing they suspected that Joseph might 
inflict due penalty on them for their actions against him; so 
"they went to him and said, 'Your father put us under the 
following oath before he died: “Tell Joseph, Forgive them their 
dastardly injustice? '"** See by now how they turn their own 
accusers. Notice how powerful is the accusation of conscience. 
You well know that you have committed a dastardly injustice in 
doing such evil things. “‘Bear no grudge for the injustice of 
the servants of your father's God’” Do you see how, under 
pressure from no one, they turn their own accusers? Your fa- 
ther said, “‘Forgive them for doing such evil things, and bear 
no grudge for the injustice of the servants of your father's 
God?” ‘This remarkably virtuous man, however, was so far from 
calling them to account for what had been done to him that he 
was put out by their words: “Joseph burst into tears when they 
spoke to him,” the text says. “They approached him and said, 
‘Behold, we are your slaves: ”** 

(19) See how great a thing virtue is, how powerful and invin- 
cible, and how profound the weakness of evil. I mean, look, 
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the one who endured such suffering reigns as king whereas 
those who submitted their brother to such indignities beg to 
be slaves of the one given by them into servitude. But listen to 
Joseph’s forebearance to his brothers in wanting to console 
them in every way [578] and in persuading them that they had 
not sinned against him. He said, “‘Don't be afraid: I belong to 
God. Although you meant me harm, God meant me good in 
bringing it about today that many people should be fedi” 
Don't be apprehensive or anxious, he says: “‘I belong to God,” 
and in imitation of my Lord I strive to reward with kindness 
those who are maliciously disposed to me—“‘I belong to God; " 
after all. Then to show how great is the favor he enjoys from 
God he says, You acted against me with evil intent, but God 
turned everything to good for me. Hence Paul also said, “For 
those who love God all things work together for good.” “All 
things,” he says. What is meant by "all things"? Opposition and 
apparent disappointment— even these things are turned into 
good, which is exactly what happened with this remarkable 
man. In fact, what was done by his brothers had the particular 
effect of bringing him the kingship, thanks to the creative God's 
wisdom transforming all their wickedness into good. 

(20) “‘So that many people should be fed;" he says: it was 
not only for your sake that he transformed it into good but 
also so that this people might be able to be fed. “He said to 
them, ‘Don't be afraid: I will feed you and your household’ He 
reassured them, speaking intimately to them.’** Why, then, are 
you afraid? I will provide you and all in your company with 
the necessities of life. “He reassured them, speaking intimately 
to them”: he did not simply reassure them but evinced such 
earnestness as to dissipate their apprehension completely. 

(21) "Joseph settled in Egypt along with his brothers and all 
his father’s contingent. Joseph lived to see the sons of Ephraim 
to the third generation. Joseph said to his brothers, ‘I am at 
the point of death. God will watch over you carefully, and you 
will take my bones with you from here?” Notice that, like his 
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father, he too gives attention to having his bones laid to rest. 
Notice also that out of a wish to confirm their resolution and 
give them sound hope of return he firstly forecast the fact of 
their return and then said, “‘You will take them’”: you will go 
home, he says, and "'take my bones with you:” Now, it was not 
idly or to no purpose that he did this, but with these two pur- 
poses in mind: one, in case the Egyptians, when recalling his 
wonderful beneficence and being disposed to deify human 
beings, should make the good man's corpse the occasion of 
impiety; and the other, so that they would be certain of re- 
turning without hindrance. In fact, if this had not been al- 
lowed, he would not have directed them to take the bones back 
with them. It was now possible to see the novelty and surprise 
in this, that the man who was feeding all of Israel in Egypt was 
to take charge of their return and conduct them into the prom- 
ised land. 

(22) The text goes on: "Joseph passed away at one hundred 
and ten?’ Why did it indicate to us his age, too? For you to 
learn how long he had been entrusted with the control of 
Egypt. He was seventeen when he went down to Egypt, and it 
was when he reached the age of thirty that he appeared before 
Pharaoh and interpreted his dreams. He then held complete 
control of Egypt for eighty years. Do you see how the rewards 
were greater than the hardships and the recompense mani- 
fold? For thirteen years he struggled with temptations, suffer- 
ing servitude, that illicit accusation, ill-treatment in prison. 
Since he nobly bore everything with [579] thankfulness, ac- 
cordingly he attained generous rewards even in the present 
life. Consider, after all, I ask you, that as a result of that short 
period that he endured servitude and imprisonment he occu- 
pied a royal position for eighty years. For proof that it was by 
faith that he did all this and for the same motive gave direc- 
tions about the transfer of his bones, listen to Paul's words: "Tt 
was by faith that at the point of death Joseph gave a reminder 
about the exodus of the sons of Israel?" Instead of stopping 
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there, he went on so that you might learn the reason why he 
ensured the transfer of his bones: “and gave directions about 
his bones??? 

(23) Perhaps the words have been excessive; pardon me, how- 
ever. Having reached the end of the book, you see, we wanted 
to complete the book today and conclude the commentary by 
offering you the customary exhortation, [580] to remember 
our words and emulate the virtue of these good people, their 
tolerance of evildoers, their long-suffering in the face of abuse, 
their extraordinary restraint. On this basis, in fact, this good 
man also won such favor with God. If, then, we too want to win 
grace from on high, let us set great store by virtue. In this way, 
you see, we shall win the grace of the Spirit, pass the present 
life without distress, and reach the blessings to come. May it be 
the good fortune of us all to attain them, thanks to the grace 
and loving kindness of our Lord Jesus Christ, to whom with 
the Father and the Holy Spirit be glory, power, and honor, now 
and forever, for ages of ages. Amen. 


50. We should note, however, that it has suited Chrysostom's point here not 
to quote to his congregation the concluding words of the verse and the book 
of Genesis: “Placing him in a coffin they buried him in Egypt,’ the irony of that 
final locative not escaping modern commentators like Speiser. 
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